
 Beehive in a stained-glass window at the Church History Museum, Salt Lake City. 
All photos in this photo essay are © Val Brinkerhoff.
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The beehive is one of the most common and enduring symbols within 
Mormonism, used ubiquitously. For example, it appears in publica-

tions, logos, architecture, and as the name of one of the Young Women’s 
classes. It is an official emblem for the state of Utah, where it is used on 
the state seal, the state flag, highway signs, historic money, police cars, 
and more. The beehive is used widely in popular culture and names 
of businesses in Utah. Today the beehive is seen as a symbol of indus-
try, teamwork, and unity. But evidence shows that Church leaders in 
the late 1840s had a different concept in mind. For them, the beehive 
represented the kingdom of God. This photo essay presents uses of the 
beehive in its historical and sacred settings in Mormonism.

Anciently, the beehive was associated with kingdoms: a “king” bee 
(the dominant bee in a hive is actually female, but that was not known 
among scientists until the seventeenth century, and much later among 
the general population1) governed a productive, cooperative society. 
Bees and beehives were symbols for royalty, and thus divinity, in ancient 
Egypt and other societies.2 In the Old Testament, bees chase (Deut. 1:44), 
swarm (Judg. 14:8; Ps. 118:12), and sting (Isa. 7:18)—negative symbolism, 
but still symbolism of power. The honey they produce is a symbol of 
bounty and goodness, as in a land of milk and honey. In the New Testa-
ment, John the Baptist survives on locusts and wild honey, and honey is 
a symbol for sweetness (Rev. 10:9, 10). Early Christians carved beehives 
on tombs as a symbol of the immortality brought by Jesus’s Resurrec-
tion.3 Christians wrote about the positive attributes of bee society, with 
Jesus as their leader and themselves as his hive. Ambrose4 and Thomas 
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Aquinas5 both equated the colony of bees with the kingdom of God. In 
1259, Thomas of Cantimpré compared Christianity with bees and focused 
on the one king—the pope—who reigns in kindness and does not sting.6 
Candles used at the Christian altar are made from beeswax, thus linking 
bees to worship. Louis XII of France (1462–1515) showed his kingly mercy 
by using bees in his insignia along with the phrase “The king whom we 
serve does not use his sting.”7 In Shakespeare’s Henry V (1599), the Arch-
bishop of Canterbury uses bee society as the exemplar of human society, 
to “teach the art of order to a peopled kingdom,” with a king, soldiers, 
workers, and drones.8 Thus the bee as a symbol of kingship persisted in 
Western culture throughout the Middle Ages and Renaissance.

In enlightened Europe and even more so in the young United States, 
the symbolism was transformed to reflect a new democratic ideology. 
The emphasis on the king bee was dropped, and focus shifted to each 
worker bee’s contribution to the community. The bee and beehive came 
to symbolize industry, economic well-being, and civic order. In the 
United States, the beehive appears in works of art, on currency,9 and in 
social and commercial publications. Michael Hunter has explained how 
the beehive was Americanized: “Often the American eagle would be 
perched on or near the beehive, making it clear that the hive represented 
the new republic.”10

Bees first appear in a specifically Mormon context in the Book of 
Mormon, published in 1830. Nephi quotes Isaiah’s use of the bee (2 Ne. 
17:18, quoting Isa. 7:18), likely representing the Assyrian army that stings 
the children of Israel. But more important is Ether 2:3: “And they did 
also carry with them deseret, which, by interpretation, is a honey bee; 
and thus they did carry with them swarms of bees, and all manner of 
that which was upon the face of the land, seeds of every kind.” Here, for 
Mormons, bee symbolism became associated with migration to a new, 
promised land—a land of milk and honey. 

By summer 1848, Church leaders had decided to call their new 
home Deseret and use the associated beehive symbol. This name and 
logo soon referred to not only the Salt Lake Valley but a large territory 
encompassing what is now all of Utah and parts of Colorado, Wyoming, 
Idaho, Nevada, Oregon, California, and Arizona. Hunter reports: 

 On July 24, 1848, Brigham Young was returning to the Salt Lake 
Valley with a group of Mormons. He stopped the group somewhere in 
what is now Wyoming to celebrate the first anniversary of the arrival of 
the Mormons in the Salt Lake Valley. In his journal, Richard Ballantyne 
described an elaborate celebration in which the group cheered three 
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times: “Long Live the governor of the State of Deseret”11 [referring to 
Brigham Young].

 Sometime between the day Brigham Young had first entered the Salt 
Lake Valley on July 24, 1847, and the day of this celebration a year later, 
there had apparently been some discussion among the Mormons about 
the creation of a new state in the Salt Lake Valley to be called the “State 
of Deseret,” the unique term originating from the Book of Mormon 
term for “swarms of bees.”12

Soon the Saints’ discourse in sermons, newspapers, and diaries began 
using this name and symbol. 

The bee symbolism used in sermons from the 1850s described the 
godly society the Saints strove to build. For example, Heber C. Kim-
ball said, “We are the Kingdom of God, we are STATE OF DESERET.”13 
Brigham Young used the beehive to chastise some: “It seems that there 
are many drones in the hive, who are determined to tie up the hands 
of those who rule the affairs of this kingdom, and the quicker they are 
thrown out the better.”14 Parley P. Pratt spoke on heirship and priest-
hood in 1853 and said, “All intelligences which exist possess a degree of 
independence in their own sphere. For instance, the bee can go at will in 
search of honey, or remain in the hive. It can visit one flower or another, 
as independent in its own sphere as God is in His.”15 Orson Pratt in 1852 
said, “And what will he do when this [world] is filled up? Why, he will 
make more worlds, and swarm out like bees from the old hive, and pre-
pare new locations.”16 Bees continue to have a place in Mormon hymns, 
literature, and sermons.17

 A window in the Conference Center in 
Salt Lake City.

 Detail on a chair at the Beehive House, 
Salt Lake City.



144 v  BYU Studies Quarterly

It is uncertain why Church 
leaders chose Deseret and the 
beehive over other possible 
names and symbols and why 
they came to associate the bee-
hive with the older symbolism 
of the kingdom of God. Leaders 
included the American meaning 
of industry in their discourse 
on the beehive and Deseret, but 
the kingdom of God symbol-
ism was greatly favored. Perhaps 
they chose Deseret because of 
its association with a promised 
land, or they liked the unique-
ness of the name. They were 
familiar with the bee’s desirable 
characteristics: its orderly soci-
ety, the ability to sting enemies, 
and the contribution of many 
workers in the hive. Bees as pol-

linators would help the desert to blossom as the rose. The king bee 
could represent the prophet or a local leader as well as God. Perhaps 
Brigham Young or another early Saint had an affinity for beehive sym-
bolism because of local New York culture: the beehive serves as part of 

 A note “Good Only For Produce, Live Stock, and Merchandise, at the Tithing Store 
House of St. George Stake, Utah,” held at the Church History Museum.

 Brigham Young’s safe, Church History 
Museum. The beehive on financial items 
symbolizes the Saints’ consecration.
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iconography of the city of Ithaca, New York,18 which was not far from 
the cradle of Mormonism. Kirtland converts, especially Isaac Mor-
ley, had been associated with the social views of Robert Owen; the 
Owenites believed in economic cooperation and used the bee as a sym-
bol.19 Perhaps the Saints’ association with Freemasonry played a role;20 
in Nauvoo, many Church leaders, including Brigham Young, were 
Freemasons, and the beehive is a prominent symbol among the Free-
masons. Whatever the reason for the choice, Brigham saw the Church 
as the kingdom of God on earth, he wanted to prepare his people for 
the Second Coming of the Lord, and he saw fit to draw upon the bee-
hive and Deseret to help guide his people.

For the Saints in the nineteenth century, there was little division 
between sacred and secular uses of Deseret and the beehive. The name 
and logo appeared everywhere: on architectural features, in publications, 
in songs and poems, on gravestones, and much more. Not surprisingly, 

 Pioneer-era drums, Church History Museum. The blue drum is inscribed “Holiness 
to the Lord.” On the brown drum is painted “3rd Regmt Infantry Nauvoo Legion.” 
Both drums feature an eagle holding the shield of the United States perched on a 
beehive. The brown drum adds a red silhouette of a right hand on the beehive. The 
combination of American and Mormon iconography evinces the Saints’ desire to 
have Deseret join the Union.



 St. George Temple stairway posts. Beehives often decorate entryways and doors, 
symbolic of entering into the kingdom of God.

 Doorknob on the southern door of the 
east façade of the Salt Lake Temple.

 Posts and stair rails at Brigham Young’s 
Beehive House in Salt Lake City.
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the beehive appears on the Salt Lake, St.  George, Manti, and other 
 temples. The beehive logo often appears next to the words “Holiness to 
the Lord.”21

The beehive appears on wooden chests that bishops used to store 
records, symbolic of the role of consecration in building the kingdom.22 
Brigham Young’s Beehive House features extensive usage of beehives 
throughout its interior, and a large beehive is found on its roof. A white 
beehive dome also rests atop the Joseph Smith Memorial Building, for-
merly the Hotel Utah.

It is interesting that by the time the Saints adopted the beehive logo, 
most beekeepers had stopped using the type of beehive the logo depicts. 
The iconic beehive made from wicker or straw in a coiled cone shape is 
called a skep.23 Skeps were used in Europe for centuries, but by the late 
eighteenth century, beekeepers had developed better forms, such as the 
boxes that are still common today. It was difficult to access the honey in a 
skep, and often the hive was destroyed in the process. A box allowed for 
easier removal of the honeycomb. Clearly, the Mormon beehive logo was 
meant to be a symbol and not a practical instruction on how to keep bees.

 Beehive emblems at the Provo Tabernacle, before the tabernacle was severely dam-
aged by fire in 2010.
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Brigham hoped that the State of Deseret could join the United States 
under that name, but even from the Mormons’ initial requests for state-
hood, many American politicians objected to the name because of its 
religious connotations.24 By the 1870s, the Saints finally gave up the 
quest and agreed to the name of Utah, mandated by Washington.

The beehive symbol persists in the name of one of the Young 
 Women’s classes. It was not until 1915 that the name Beehive was used, 
and all Mormon young women, age 14 to adulthood, belonged to the 
Beehive Girls. Young women were encouraged to achieve ranks in the 
Mutual Improvement Association by performing certain tasks, includ-
ing beekeeping. In 1950, the class of twelve- and thirteen-year-old young 
women was given the name Beehives.25

The meaning of the beehive symbol shifted over the decades as Mor-
mons set aside the name of the State of Deseret and entered the Ameri-
can mainstream. By the turn of the twentieth century, discussion and 
use of the beehive stressed the idea of industry and cooperation. But as 
members of the Church observe the beehive in their iconography, they 
need to remember its meaning to Brigham Young and others, that the 
Saints must be dedicated to building the kingdom of God.26
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 Chapel in Levan, Utah.  Salt Lake Temple annex 
entryway.
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