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On Monday, August , , Heber J. Grant, a member of the Council
of the Twelve Apostles of The Church of Jesus Christ of Latter-day Saints,
arrived in Tokyo Bay aboard the Empress of India, a steamship operated by
the Canadian Pacific Railway Company.₁ Accompanied by missionaries
Horace S. Ensign, Louis A. Kelsch, and Alma O. Taylor, Grant intended to
organize in Japan the first permanent mission of the Church in Asia.₂ After
passing quarantine, this “quartet”₃ took a steam launch for the Grand
Hotel in the Yokohama Foreign Settlement.₄ When the four missionaries
checked in at the elegant hotel, which professed to be the “largest and
most complete hotel in the Far East,” “second to none either in Europe or
America,”₅ they obviously had no conception of the extensive coverage
they would receive in the Japanese press.

The amount of press coverage given the Mormon missionaries during
the next month or so was unprecedented and has not been surpassed in the
subsequent history of the Church in Japan. More than a dozen newspapers
in the capital city of Tokyo, two nationally influential newspapers in the
dominant commercial city of Osaka, and no less than twenty major regional
newspapers throughout the country devoted considerable space—often on
front pages—to articles and editorials reporting or otherwise commenting
on the arrival of this new Christian sect with unusual doctrines (for a list of
newspapers, see the appendix).₆ From August , the day after the mission-
aries’ arrival, to September , not a day went by without something about
Mormons being printed somewhere in Japan. During this time, no less
than  articles, editorials, and letters appeared in the Japanese press. The
scope of this massive newspaper coverage was reinforced and given greater
permanency by articles about the missionaries’ arrival that were published
in two of the most influential national magazines, the Chuo Koron (Central
Review) and the Taiyo (Sun).₇

This paper presents a review and analysis of the press coverage of
the arrival of Mormon missionaries in Japan during the ensuing month. The
intention is () to show that the press spread knowledge throughout Japanese
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society of this important event in the history of the Church₈ and () to pro-
vide the historical and social context within which Mormon missionary
work began in Japan. Specifically, the unusual degree to which Mormonism
was discussed in the Japanese press was related to the nature and role of the
resident foreign press, the competitive nature of the newspaper industry
with its propensity towards sensationalism, and, most importantly, Japan’s
own internal conflict regarding its social institutions.

Japan at the Turn of the Twentieth Century

After many years of political difficulties associated with the practice of
plural marriage, the Saints in the United States had finally received some
relief in part as a result of the Manifesto of  and the granting of state-
hood in . Perhaps for these and other reasons, Church leaders could
afford to devote more attention and resources to missionary work outside
the then established missions of the Church.₉ The leaders must have
noted the spectacular rise of Japan to the ranks of the more progressive
nations of the world, propelled as it was by the promulgation of a written
constitution in  with guaranteed religious freedom and parliamentary
representation, the defeat of China in the Sino-Japanese War of –,
and the subsequent adoption of the gold standard in .₁₀ In fact, upon
the announcement of his mission call at the April  general conference,
Heber J. Grant commented on his very positive impression: “The Japanese
are a wonderfully progressive people. . . . Of the Oriental races they are
without doubt the most enterprising and intelligent. . . . Some authorities
say that when it comes to absorbing knowledge they eclipse any people in
the world today.”₁₁

Perhaps little appreciated by the Church leadership at the time was a
legal development of major significance to prospective Mormon missionary
work in Japan. In , the Japanese government agreed to revise the series
of commercial treaties, collectively called the Ansei treaties, that the Toku-
gawa shogunate had signed with eleven Western nations in the late s
and the early s.₁₂ The Ansei treaties not only allowed the signatory
countries access to major ports and commercial cities₁₃ for trading pur-
poses, but also gave their nationals the right to be tried in a consular court
according to their own laws. In exchange for these extraterritorial privi-
leges, however, the Ansei treaties and the associated domestic statutes limited
foreigners freedom of access in Japan. In principle, foreigners were not
allowed to travel in Japan without explicit permission and were required to
live in designated foreign settlements established in the treaty ports and
cities, most notably Yokohama, Kobe, and Tokyo.₁₄ The foreign settlements
were restricted areas, in which the Japanese government strictly controlled
entrance by Japanese and exit by foreigners.
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Attempts to change the Ansei treaties began a few years after the impe-
rial government took over the governance of Japan from the Tokugawa
shogunate in . The new government of Emperor Meiji commenced the
seemingly fruitless effort of renegotiating with the foreign powers the terms
of what it had started calling the Unequal Treaties because of the system of
extraterritoriality enjoyed by the foreigners in Japan. The revision of the
fifteen Ansei treaties₁₅ remained the single most important objective of
Japanese foreign policy during the subsequent quarter of a century. The end
of extraterritoriality, even a modification of it, was opposed by the treaty
port communities.₁₆ They generally took a hostile and condescending atti-
tude towards the natives and wanted to maintain their privileges and free-
dom from Japanese law. On the other hand, the Protestant missionaries
were in favor of a modification. They were eager to proselyte in the interior
without resorting to subterfuge or fearing harassment from the police.₁₇

The system of extraterritoriality was beset with problems and was not
a sustainable arrangement anyway.₁₈ First, in some countries, such as the
United States, the constitutionality of consular courts was questioned. Sec-
ond, there was a lack of experienced officers to administer justice. Third,
the appeals process was so costly that many (mostly Japanese) were effec-
tively deprived of justice. For example, those tried in consular courts had to
file an appeal with a higher court located in foreign countries, such as
Shanghai (Britain) or Saigon (France). Some serious crimes such as mur-
der could not be tried in Japan in the first place. Fourth, some countries
did not maintain consuls in Japan. Fifth, problems occurred when juris-
dictions overlapped (as would happen when a case involved a Frenchman
and a Dutchman). For these and other reasons, extraterritoriality in Japan
was becoming increasingly unworkable by the late s.₁₉ Thus, the treaty
powers were prepared to make concessions in return for commercial
advantages, such as access to the Japanese market. In part to ease the appre-
hension of the foreign powers, the Japanese government took a series of
measures to reform its legal system along Western lines, including its crimi-
nal, commercial, and civil codes.

After several failed attempts, Japan finally secured an agreement in 

with the British government that would abolish extraterritoriality in
exchange for allowing foreign merchants to have access to Japan outside
the treaty ports and cities. With the decisive British agreement in hand, the
Meiji government succeeded in convincing the other countries to sign simi-
lar agreements, beginning with the United States in . The revised
treaties came into force for all fifteen treaty powers in the summer of 

amid some domestic furor over the prospect of allowing foreigners, espe-
cially Christian missionaries, to move freely among the populace.₂₀
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Heber J. Grant and his associates arrived in Yokohama just two years
after the foreign settlement there had been legally abolished and foreigners
could live and travel in Japan as they pleased. This is not to say that mis-
sionary work could not have been conducted in Japan prior to . In fact,
several mainstream Christian denominations had already been established
in Japan and had met with some success.₂₁ However, their method of
proselyting was not the kind the Mormons generally employed. Main-
stream churches had established their bases of operation in the foreign set-
tlements, notably in Yokohama, Tokyo, and Osaka,₂₂ and had reached the
Japanese by building mission schools, where religion could be mixed with
secular instruction. Christianity was also spread by foreign teachers
employed in Japanese schools; these teachers were given somewhat greater
freedom of movement within the country. Most of the notable Christian
converts of the Meiji period were social elites who were influenced by
Christian teachers while studying at some of the country’s most prestigious
institutions of secondary or higher education. Given the limited financial
and human resources of The Church of Jesus Christ of Latter-day Saints in
the second half of the nineteenth century, however, building schools probably
would not have been possible for the missionaries in Japan.

Reactions of the English-Language Press

When Grant and his associates arrived two years after the segregation
of foreigners had been lifted, Yokohama possessed a thriving foreign com-
munity along the harbor in the original settlement as well as in a newer
settlement upon a hill overlooking the harbor. To meet the needs of the
foreign community, estimated at between , and , in number,₂₃

Yokohama maintained several foreign-language newspapers, including
the Japan Advertiser, the Japan Herald, and the Japan Mail.₂₄ Of these, the
Japan Advertiser (founded in ) was the only notable newspaper under
American management. Unfortunately, because all of these newspapers
had a circulation of at most only several hundred, no known copies from
this period exist in any Japanese public library. Thus, for information
regarding the foreign press in Japan, we must rely on newspaper clippings
in Elder Alma O. Taylor’s scrapbook, references in his diaries, and some
weekly mail editions that have been kept in major libraries overseas.₂₅

The English-language press in Yokohama reacted immediately to the
arrival of the Mormon missionaries. By this time, the Protestant mission-
aries, who were an important component of the foreign community in
Yokohama, had already been informed by their headquarters that the Mor-
mon missionaries would shortly be arriving in Japan.₂₆ The elders’ arrival
on August  was reported in the Japan Advertiser on the following day,
with a comment that the Mormons would “find the native apparel better
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than their wares.”₂₇ This rather unkind reaction of the Japan Advertiser
possibly reflected the fact that the paper was at that time under the editor-
ship of a Unitarian missionary, Arthur M. Knapp (editor, –), who
might have traveled on the same ship as the Mormon missionaries.₂₈ The
Advertiser’s reaction, however, may have exaggerated any lack of civility on
the part of the Unitarian missionary, for Elder Grant wrote the following in
his journal a few days later:

I got a letter to the editor of the Advertiser, Mr. Napp [sic], and called on
him. He received us very kindly and promised us fair treatment at the hands
of his paper. He published the address to the Japanese people and wrote an
editorial that we need not look for much success in this land but said we
would be kindly received by the Japanese people.₂₉

The significance of the Japan Advertiser reaction lies not so much in its mes-
sage as in the fact that it was the first to report the arrival of the Mormon mis-
sionaries and consequently gave rise to a proliferation of newspaper reports,
articles, and editorials on Mormonism during the following month.

At that time, both in terms of influence and readership, the Japan Mail
and the Japan Herald were much more important in Yokohama and else-
where in Japan.₃₀ Of the two, the Japan Herald was more hospitable to the
Mormons. On August , Grant visited the office of the Japan Herald and
received a warm reception. The editor said that he would like to write a
story about the Mormon missionaries and agreed to publish an eight-
hundred-word official statement that Elder Grant had prepared. As the
editor had promised, the next day’s Japan Herald carried the entire transcript,
unedited, of Grant’s “Address to the Great and Progressive Nation of
Japan,” which in part reads:

In company with my associates sent to you from the headquarters of the
Church of Jesus Christ of Latter-day Saints, in Salt Lake City, Utah, an Apostle
and minister of the Most High God, I salute you and invite you to consider
the important message we bear. We do not come to you for the purpose of
trying to deprive you of any truth in which you believe, or any light that you
have been privileged to enjoy. We bring you greater light, more truth and
advanced knowledge, which we offer you freely.₃₁

An account of the interview with Grant was published on the same day
(August ). After quoting the thirteen Articles of Faith in their entirety, the
account explained the missionary program of the Church (in which
some , missionaries worked without remuneration), the proper name
of the Church (with Mormons being a nickname), its belief in the Book of
Mormon, the termination of polygamy with President Wilford Woodruff ’s
Manifesto, and the secular accomplishments of Utah Mormons. Grant
wrote in his journal: “The Herald report of my interview is very fair indeed
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and the next day after its publication I called and thanked Mr. Harrison for
it.”₃₂ At that time, J. H. Brooke was both the owner and the editor of the
Japan Herald; ₃₃ Harrison may well have been his subordinate. The elders’
cordial relationship with Harrison appears to have lasted for a long time, as
Alma O. Taylor suggested in his journal on February , : “In the evening
[we] entertained at supper Mr. Harrison the editor of the Japan Herald.”

The Japan Mail, on the other hand, was not so hospitable but took a
consistently hostile position towards the Mormons. For example, it
accused the Mormons of believing in polygamy and thereby degrading
women, of coming to Japan “in the guise of Christianity” to carry men to
“the days of Lot and Abraham,” and of being “corruptors of morality” and
“enemies of pure happiness”; it equated plural marriage with concubinage;
it belittled the letters to the editor written by Grant; and it reprinted a
rather lengthy anti-Mormon article entitled “The Mormon Menace,” writ-
ten by a non-Mormon resident of Utah.₃₄ At that time, the Mail was both
owned and edited by Captain F. Brinkley, a retired British army officer who
was connected somehow with the Japanese government.₃₅ As will be
explained more fully below, the Mail ’s anti-Mormon stance reflected its
Protestant missionary clientele. The Mail ’s stance may also have been a
reflection of its usual anti-American sentiment, which was quite strong in
the foreign settlement community at that time.₃₆ On August , the Mail
called the Herald the “champion of the Mormon Mission” because of its
favorable views of the Mormons. In response, that evening the Herald
called the Mail ’s editor “an amateur journalist.” The Mail asserted that
the Mormons should not be allowed to remain in Japan to preach, a
position echoed by the Japanese-managed Japan Times of Tokyo in its
August  editorial.₃₇

From the vantage point of faraway Kobe, another large foreign settle-
ment immediately west of Osaka, some  miles southwest of Tokyo,₃₈

the editor of the Kobe Chronicle ₃₉ wrote this perspective on the press war
in Yokohama:

[The] arrival of a Salt Lake City Apostle with a number of elders has
aroused some attention in Japan, though it seems to have caused far more stir
among the foreign newspapers than among the Japanese, who naturally
regard the establishment of one more sect in Japan with more or less indif-
ference. As was to be expected, the missionaries already established in this
country are not pleased at such an encroachment on their preserves, and
one ex-missionary now conducting a boarding-house in Yokohama even
refused to give the Mormon missionaries accommodation. A Yokohama
foreign journal which may be taken as representing the missionaries even
went so far as to advocate that the preaching of these missionaries should be
officially forbidden.
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The editor then goes on to criticize the Japan Times:

It is not very surprising, perhaps, that such intolerance should be advo-
cated by a foreign journal in touch with missionaries already established in
the country, but we certainly were surprised to find the Japan Times, pub-
lished in Tokyo and edited by a Japanese, taking up the same attitude a day or
two later, and urging that the teaching of Mormon doctrines should be pro-
hibited in this country.

Predicting that the Mormons “will find [that] their efforts at proselyti-
sation in Japan will be received with stolid indifference,” the Chronicle edi-
tor concluded by calling for religious tolerance:

It is to be hoped that religious intolerance is not one of the innova-
tions from the West which is to be introduced into Japan. . . . [We] hope
that the Government will not be misled by the efforts of rival propagandists
into a departure from the attitude of tolerance which has been so hon-
ourable a feature of the Meiji era, and in which Japan has set such a fine
example to Christendom.₄₀

Strictly on rational grounds, the editor, probably an American named
Robert Young, was not fond of Christianity.₄₁ Thus, his opposition to
Christianity in general was translated into his fair treatment of the Mormon
missionaries who were being ill treated by Protestant missionaries.

The more substantive problem with the foreign press in Yokohama
was the lack of professionalism, compounded by the small size of the for-
eign community itself. According to historian James Hoare, the “invective
of the Yokohama papers became notorious not only in Japan but far out-
side the country. The lack of real news often meant that editors had little
better to fill their papers with than personal attacks on their rivals. The
smallness of the foreign communities meant that no such attacks could be
ignored and so the cycle went on.”₄₂ Moreover, the smallness of the foreign
communities also meant that the newspapers depended heavily on sub-
scribers for operating funds. Consequently, maintaining an impartial view
on issues was difficult, and “switches in editorial policy, even under the
same editor, were . . . a marked feature” of what has been called “treaty port
journalism.”₄₃ The controversy with which the Mormon missionaries were
accosted by the Yokohama foreign press was a product of treaty port jour-
nalism, the very type of newspaper controversy the elders were later coun-
seled by the First Presidency to avoid.₄₄

Reactions in the Japanese Press

Despite the Kobe Chronicle’s claim that the Mormons had been met
with “indifference,” the elders also received wide, though by no means uni-
versal, coverage in the Japanese press. Likely, the Japanese press obtained
the news of the arrival from the August  issue of either the Japan Advertiser
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or the Japan Herald.₄₅ The Jiji Shinpo of Tokyo quickly responded on
August  by noting the arrival. The Yamato Shinbun (also of Tokyo) pub-
lished a similar report the following day. At the turn of the twentieth cen-
tury, Tokyo had over a dozen competing newspapers, among which the
Yorozu Choho had the largest circulation (at close to one hundred thou-
sand),₄₆ followed by such papers as the Hochi Shinbun, the Niroku Shinpo,
and the Chuo Shinbun.₄₇ The Kokumin Shinbun, the Tokyo Asahi Shinbun, and
the Miyako Shinbun were also important. With a circulation of only about
ten thousand, the Jiji Shinpo was considered to be a first-rate newspaper
and was extremely influential because its readership was concentrated in the
business community.₄₈

Beginning on August , the story of the elders’ arrival was picked up
by a number of regional newspapers throughout the country. Probably the
news was obtained from the wire services or from the papers’ Tokyo cor-
respondents, who could communicate via telephone or telegraph, which
had connected most major points of the country by that time.₄₉ The
Niigata Shinbun and the Tohoku Nippo (Niigata), the Kobe Yushin Nippo,
and the Shizuoka Minyu Shinbun were the first regional papers to report
the news. They were followed by the Osaka Asahi Shinbun, the Kyoto Hin-
ode Shinbun, and the Hokkoku Shinbun (Kanazawa) on August . Subse-
quently, reports, articles, and editorials relating to the Mormon
missionaries and their message were published extensively in many of the
country’s major newspapers, including the Ryukyu Shinpo of Naha, Okinawa.

In Tokyo, correspondents of the Jiji Shinpo and the Niroku Shinpo both
reported accounts of interviews with the Mormon missionaries. On
August , the Jiji devoted the top two-thirds of page four (fig. ) to an
interview with Elder Grant held at the Grand Hotel. The interview sum-
marized Grant’s business career and explained the history and beliefs of the
Mormons, including their persecution, industry, and polygamy. This inter-
view was picked up by the Kyoto Hinode Shinbun on August  and by the
influential Kahoku Shinpo (Sendai), which published it in two parts on
August  and . Another interview, conducted by a Niroku Shinpo’s
reporter, was published in that newspaper in five parts on August , , ,
, and , again summarizing the history and beliefs of Mormonism. The
Niroku also published on August  a cartoon depicting the four elders (fig. )
and, more significantly, the entire English-language text of Elder Grant’s
“Address to the Great and Progressive Nation of Japan,” with a Japanese
translation, on August  and  (figs. a, b). All in all, at least fifteen
Tokyo-based newspapers reported in one form or another the arrival of the
Mormon missionaries during the months of August and September .₅₀

Fairly extensive commentary including an exposition on Church his-
tory and doctrines was also found in the Kobe Yushin Nippo (August ),
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Fig. . On August , , Tokyo’s Jiji Shinpo devoted almost an entire page to an inter-
view of the Mormon missionaries by its reporter; the missionaries’ portraits accompanied
the article. Left to right: (top row) Louis A. Kelsch, Heber J. Grant; (bottom row) Horace S.
Ensign, Alma O. Taylor. All photographs courtesy Shinji Takagi.

Fig. . On August , , Tokyo’s Niroku Shinpo published a cartoon depicting the four
Mormon missionaries as the “Mormon bodhisattva (Buddhist saints)” with halos, and
with a group of prominent Japanese gentlemen (presumably including Hirobumi Ito)
worshipping them. In view of the presumed practice of polygamy among the Mormons,
the cartoon was evidently alluding to the practice of concubinage prevalent among the
leading men of Japan.



Fig. a. Front page of the Niroku, August , . The Niroku published, in two parts, the entire text
of Elder Grant’s “Address to the Great and Progressive Nation of Japan,” accompanied by a Japanese
translation of the text, a portrait of Elder Grant, and a portrait of Joseph Smith.



Fig. b. Front page of the Niroku, August , .



the Yamato Shinbun (August –, –), the Osaka Asahi Shinbun
(August ), the Osaka Mainichi Shinbun of Osaka (August , –), the
Moji Shinpo of Moji (August ), the Kyochu Nippo of Kofu (August ,
–), and the Tokyo Mainichi Shinbun (September – and ). The
Kyochu Nippo series was a verbatim copy of the Osaka Mainichi series.
Except for the Osaka Asahi article—which presented the thirteen Articles
of Faith (see discussion below) and discussed in a factual manner the
nature of the Book of Mormon, the proper name of the Church, the place
of secular pursuits in Mormon religious life, and the reasons for and prac-
tice and termination of polygamy—all the rest were anti-Mormon in tone.
For example, all but Yamato referred to the Spaulding theory as a credible
explanation for the origin of the Book of Mormon. Other frequently refer-
enced topics included claims about fraudulent banking practices in Kirt-
land, the immoral and questionable character of Joseph Smith, the political
ambition of the Church to establish an independent kingdom, the founding
of a secret society to protect Joseph Smith’s life, the execution of oaths to
demand absolute obedience to authority, the Mountain Meadows massacre,
and other usual fares of anti-Mormon literature. The Mainichi (Tokyo)
called the Mormon religion “superstitious,” “dubious,” “unworthy of an edu-
cated person’s attention,” and its teachings “incompatible with civilization.”

One religious newspaper gave particularly extensive coverage to the
Mormons. The Kyogaku Hochi of Kyoto published at least twenty-nine ar-
ticles on Mormon themes between August  and September . Founded
by a Buddhist priest in , the Kyogaku Hochi was informally affiliated
with the Jodo-shinshu sect of Buddhism.₅₁ Significantly, it was read not
only by Kyoto’s citizenry but also by subscribing temples and other reli-
gious institutions throughout the country. 

The newspapers contained translations of Mormon terms and texts
that remained in the Japanese Church vocabulary for years. Of particular
significance was the August  issue of the Osaka Asahi, in which the thir-
teen Articles of Faith and the expression Latter-day Saints were translated
into Japanese. In the choice of words and sentence structure, the translation
of the Articles of Faith is almost identical to the one the Church would sub-
sequently adopt, indicating the possibility that the Church translator, Goro
Takahashi, consulted the Osaka Asahi translation.₅₂ The translation of the
phrase “Latter-day Saints” (Batsujitsu Seito), is also the same as the one
which was subsequently to be used by the Church.₅₃ The Osaka Asahi ’s
translation of the Articles of Faith was reprinted in the August  issue of
the Yamato Shinbun and the August  issue of the Ryukyu Shinpo. In the
August  issue of the Yamato Shinbun, the expression “Book of Mormon”
was translated as Morumon Kei, the same wording that would be used by
the Church for over ninety years.

152 BYU Studies



Next to the arrival of the LDS missionaries, the most widely reported
event was the refusal of a Yokohama boardinghouse keeper—an ex-Protestant
missionary named Staniland—to admit them. This event was described in
Alma O. Taylor’s journal entry for August  as follows:

During this afternoon we had been hunting for a place to board which would
be cheaper than at the hotel and at one place to which Bro[ther] Kelsch,
Bro[ther] Grant and Bro[ther] Ensign were directed they found suitable
rooms but when they were about to accept them, the landlord said: “We had
been expecting some Mormon preachers from Utah” The Brethren said that
they were the ones and had just arrived the day before on the steamer
Empress of India. “Oh!” said he, “I cannot take you under any considera-
tion.[”] After talking with him a few moments during which they asked him
if he would not like to hear the other side of Mormonism, he said that he did
not and would not have anything to do with them or their money, so they left
him and sought elsewhere for acomidations.₅₄

This incident was first reported by the English-language newspapers. The
Japan Mail covered the event on August  in a condescending manner by
saying that the paper was “given to understand that the Mormon elders
who recently arrived in Japan are not staying at Beverly House, No. ,
Bluff,” to which the Japan Herald sharply reacted in its evening edition. The
Herald accused the “tenant of the premises in question” for appearing “to
glory in his indefensible conduct” by reporting the incident to “the all too
complaisant Mail,” and concluded that “to save trouble to future appli-
cants for rooms, advertisements emanating from No. , Bluff, should be
worded after this fashion: ‘Lodging to let, but only to persons deemed by
the letter, to hold correct opinions. . . . Particulars to be had on the
premises, at No. , also at the Japan Mail Office.’” The Associated Press carried
the news with a commentary that the Mormon missionaries had received
“a sample of the lack of Catholicity which characterises Christian workers
in the Orient, and of the sectarian feeling which vitiates their work.”₅₅

Starting August , the boardinghouse incident was picked up by
Japanese newspapers in Tokyo, Nagoya, Osaka, Kyoto, Fukuoka, Moji, and
Okinawa.₅₆ For some reason, the story became distorted by the Japanese
press to the effect that Staniland had admitted the missionaries but his
wife, finding that they were Mormons, kicked them out. Some editorials, such
as those in the Mainichi (Tokyo) on August  and in the Jiji on August ,
capitalized on this version, arguing that the sexual immorality of Japanese
men was reinforced by the blind obedience of Japanese women, who
should be more like American women. Undergirding the reaction of the
Mainichi and other papers to the Staniland incident was the antiprostitution
movement, a major social force at that time, as well as the conflict in Japanese
society over the proper role of women.₅₇
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The Question of Polygamy

The Mormon missionaries, representing a religion whose recent his-
tory included belief in and practice of polygamy, arrived during a time of
national debate over antiprostitution and monogamy. From the mid-s
on, Christians led a movement to abolish the system of licensed prosti-
tution in Japan, in part responding to a similar movement in leading coun-
tries of the world.₅₈ Earlier, in , the Meiji Government had abolished
the system of licensed prostitution that involved slavery by issuing the
Anti-Slavery Law and the Prostitute Liberalization Law. The following year,
however, yielding to pressure from brothel owners, the government
allowed prostitutes to engage in the profession of their own free will and
brothel owners to offer their facilities to such prostitutes.₅₉

The antiprostitution movement regained momentum in , when a
women’s magazine called Jogaku Zasshi was inaugurated and began cam-
paigning against licensed prostitution. In December , the Tokyo Women’s
Temperance Union was founded with the broader objective of promoting
the liberalization of women and a charter that included () promoting the
establishment of a wholesome association between husband and wife,
() improving the status of women in the family, () abolishing prosti-
tution, and () establishing the system of monogamy. Three years later, it
filed a petition with the government, stating that the prevalent practice of
concubinage was adultery. Also, in , a move toward consolidation
began. Local antiprostitution organizations joined together to establish the
National Anti-Prostitution League, and in  the Tokyo Women’s Tem-
perance Union absorbed other Christian women’s organizations through-
out the country to become the Japan Women’s Christian Temperance
Union.₆₀ By the late s, the antiprostitution movement was a major
national movement and a significant social force.₆₁

In this social movement, a significant role was played by the Mainichi
of Tokyo and the Salvation Army, which had arrived in Japan in . The
Mainichi, an antiprostitution newspaper, set up a daily column in which it
reported the names of prostitutes who left the profession.₆₂ The Salvation
Army, on its part, preached against the evils of prostitution in the August ,
, issue of its magazine Toki no Koe (War cry), calling for licensed pros-
titutes to leave the profession and offering assistance and asylum to those
who did so.₆₃ On August , as a group of Salvation Army volunteers were
walking through the red light districts of Tokyo with copies of the maga-
zine, they were attacked by mobs hired by brothel owners. This incident
was reported in newspapers throughout the country.₆₄

Thus, the Mormon missionaries arrived in Japan at a time when
Japanese society was debating the evils of its social institutions that subju-
gated women, including licensed prostitution and, more broadly, the marital
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relationship between husband and wife. In this light, it is easy to under-
stand why almost all of the editorials on Mormon themes published in
Japanese newspapers at that time discussed the Japanese practice of concu-
binage in the context of Mormon polygamy. For example, in a two-part
front-page editorial published August –, the Yamato Shinbun₆₅ made a
far-fetched suggestion that the people of nobility (who frequently prac-
ticed concubinage) should all become Mormons and that the commoners
be forbidden to become Mormons. This way, the editorial argued, the evil
practice of concubinage could be eliminated in Japan. On August , the
Tokyo Mainichi Shinbun wrote a front-page editorial entitled “Foreign
Mormonism and Domestic Mormonism,” arguing that Japan’s elite society
did not have the moral qualification to reject Mormonism and that the
practice of concubinage should be abolished. Other negative editorials
were even introspective. For example, on August , the Kyoto Hinode Shin-
bun published an editorial stating that prohibiting the preaching of Mor-
monism by legal means would be useless unless the system of monogamy
was firmly established first. Otherwise, a “type of Mormonism” would
continue to flourish in Japan.

Heber J. Grant fought the perception that the Mormons had come to
preach polygamy. In his interviews with the Japanese press as well as in his
letters to the editors of the Japan Mail and the Japan Herald, he vehemently
denied any suggestion that the Mormon missionaries had come to preach
polygamy, referring to the Manifesto of . He was not entirely persua-
sive, however. For one thing, he simultaneously made rather laudatory
remarks about polygamy, including the logic behind the Mormon practice
of polygamy, phrases such as “beautiful” polygamist families, and com-
ments about the social and biological virtues of such practice. Perhaps
more importantly, Grant admitted that he himself was a polygamist.₆₆

Probably for these and other reasons, many newspaper articles continued
to claim that the Mormons still believed in polygamy, while fully acknowl-
edging the official termination of the practice in the Manifesto. 

The image of the Church as a polygamist institution lingered for years.
In October , Kajiko Yajima, the president of the Japan Women’s Tem-
perance Union, and Chiseko Seda, the President of the Tokyo Women’s
Temperance Union, filed with the Home Ministry a petition to ban the
preaching of Mormonism on the grounds that the Mormons still believed
in polygamy and that there were still polygamists in Utah.₆₇ As late as
March , Alma O. Taylor, then the president of the Japan Mission, felt
compelled to write for the Jiji Shinpo an article stating there was “no fear of
polygamy.”₆₈ Likewise, E. D. Thomas, who succeeded Taylor, devoted consid-
erable space to the topic of polygamy in an article published in the May 

issue of the Seiko (Success), a monthly magazine.₆₉
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Hirobumi Ito and the Legal Prostitution Controversy

The Mormon elders carried at least one letter of introduction to
Hirobumi Ito (–), perhaps the single most important political
leader of the Meiji period and one of the founding fathers of modern
Japan.₇₀ The letter was written by Angus M. Cannon, the younger brother
of George Q. Cannon and the manager of the Deseret News office during
–.₇₁ Cannon’s association with Ito resulted from the visits Ito made
to the United States in  as a part of his responsibility at the Ministry of
Finance to study the monetary system of the United States and in  as a
member of the mission led by Prince Tomomi Iwakura, Junior Prime Minis-
ter, to begin preliminary renegotiations of treaty revision with the treaty
powers and to study their modern institutions.₇₂

One thing Elder Grant had not been informed of was the fact that
Hirobumi Ito was known in Japan as a womanizer and an advocate of licensed
prostitution.₇₃ In , in an interview with the Tokyo correspondent of the
London Daily News, Ito stated that he supported licensed prostitution as a
realistic way of controlling vice and protecting the public. A summary of this
interview was published in the September issue of the Fujin Shinpo, the
monthly magazine of the Tokyo Women’s Temperance Union, and Ito’s
position on prostitution became widely known in Japanese society.₇₄ Thus,
the August , , issue of the Yonezawa Shinbun called Ito “a Mormon in
deed” and a “good representative of Mormonism in the Orient.” The
August  issue of the Yamato Shinbun, referring to Grant’s letters of intro-
duction to Ito, stated that Ito was the “overlord of the sexual world, and the
supreme ruler of carnal desire.” The fact that Grant had a letter of intro-
duction to Ito sent a wrong and unintended signal to the Japanese public.

Apparently, Elder Grant had every intention of meeting Ito upon his
arrival in Japan. His intentions were implied in a short Deseret Evening
News article under the headline “Arrive at Yokohama, Apostle Grant and
Companions Now in the Mikado’s Empire.” The article stated:

President Snow received a cablegram today from Apostle Heber J. Grant
announcing that he and his companions arrived safely at Yokohama last
midnight. The cablegram merely stated the fact, giving no further particulars
but those who are familiar with his plans say that Apostle Grant will first call
on the highest government officials including the mikado himself, and will
lose no time in getting the work started in Japan.₇₅

The Japanese press was more explicit. The August  issue of the Jiji Shinpo
quoted Grant as saying that he would visit Ito with letters of introduction.
On the same day, the Shizuoka Minyu Shinbun speculated that Ito might be
the first person to be baptized by the Mormons.₇₆

However, Elder Grant was probably unsuccessful in meeting Ito in
Tokyo. According to the August  entry of the journal of the Japan Mission,
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“President Grant went to Tokyo again, not having been successful in meet-
ing the parties yesterday for whom he has letters.”₇₇ On January , ,
Alma O. Taylor wrote in his journal, “Another [of the Japanese students
who visited us was] the nephew of Marquis Ito to whom we have letters of
introduction from Bro[ther] Angus Cannon, who, with his Brother
Geo[rge] Q. Cannon, had met the Marquis a number of times.” The fact
that the missionaries still possessed the letters from Angus Cannon seems
to suggest that as of January  the letters had not yet been given to Ito.
A more definitive statement comes from the October , , journal
entry of Alma O. Taylor:

After dinner we were favored with a call from Mr. Akimoto a Japanese who
has been engaged in beet raising in Idaho for a long time. . . . A friend of his
who is a high official in the government told him that when Apostle Grant
and his companions came to Japan, Marquis (now Prince) Ito proposed wel-
coming officially, by public reception, the Mormon missionaries. All Bud-
dhist and Shinto sects approved the suggestion but the Christians (?) were
unanimous in their opposition and said they could not accept an invitation
to such a reception. This manifestation of ill will caused the Marquis to with-
draw his proposal.₇₈

If this story is true, it establishes that Ito was willing to see Grant but, for
reasons unknown, did not.

Constitutional and Legal Questions

Another topic frequently treated in the newspapers concerned the limits
to the freedom of religion guaranteed by the Meiji Constitution. Chapter 
article  of the constitution reads, “Japanese subjects shall, within limits
not prejudicial to peace and order, and not antagonistic to their duties as
subjects, enjoy freedom of religious belief.”₇₉ The key expression is “peace
and order,” which can restrict the exercise of religious freedom. Many
newspaper articles and editorials used this restriction to argue that the gov-
ernment should prohibit the preaching of Mormonism. The first newspa-
per to take this line of reasoning was the Japan Mail, which argued in its
August  issue that the Mormons should be officially forbidden to preach
in Japan because their teaching threatened peace and order. Over subse-
quent days, this position was adopted by Japanese newspapers, including
the Chugoku, Hinode, Osaka Mainichi, Moji Shinpo, Kyushu Shinbun, and
Yonezawa Shinbun.₈₀

These arguments may have some validity as a Home Ministry ordi-
nance stipulated that a religious organization must file an application
before it could be authorized to preach. On August , the Tokyo Asahi and
the Osaka Asahi (both under the same management) became the first
newspapers to take a look at this issue, noting that the Mormons had not
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yet filed an application with the authorities. Possibly in response to this
Asahi report, which was picked up by the Japan Herald in the evening,
Elder Grant decided to go to Tokyo on August  to consult with the Home
Ministry about securing a permit to preach and to distribute tracts in
Japan.₈₁ He returned again to Tokyo on September –, in order to “attend
to some business with the Home Department.”₈₂

As Elder Grant discovered, the procedure to secure a permit was quite
simple, requiring only that an application be filed with the local authorities,
in this case, with the Kanagawa Prefectural Government. The press closely
followed the actions of the Mormon missionaries in this matter. Between
August  and , the newspapers frequently made references to the possible
decisions of the authorities.₈₃ Curiously, the only thing which the Ito-
affiliated Tokyo Nichinichi reported during August was the fact that, as of
August , the Mormons had not filed an application. The Tokyo Nichinichi
may have considered it wise to distance itself from the controversy surround-
ing the possible relationship between Ito and the Mormon missionaries.

Elder Grant and his companions continued their attempts to meet the
legal requirements. On September , they visited the chief of the Kanagawa
Police Department to determine the requirements of the law. The chief told
them he would consult with the governor before informing them of the
particulars. This incident was noted in the September  issue of the Kyogaku
Hochi.₈₄ In the event, on September , application was made to the gover-
nor to preach the gospel. On September , the missionaries received a
communication from the governor’s office, requesting them to reappear
and answer questions regarding their intentions. On September , when
they called again at the governor’s office, they were told that they “did not
have to make such an extensive application as [they] had done in order to
get permission to preach and establish a mission, and that there were some
points which the law required that had not been mentioned in the applica-
tion.”₈₅ These developments were reported in the September  issue of the
Tokyo Nichinichi, the September  and  issues of the Kyogaku Hochi, and
possibly other newspapers, as well as the October issue of the nationally
influential Chuo Koron magazine.₈₆ On October , after a few more attempts,
the missionaries completed the bureaucratic formalities.₈₇

The Osaka Controversy

As previously noted, some of the newspaper editorials used the arrival
of the Mormon missionaries as an occasion to discuss the contemporary
social issues of Japanese society. Other editorials, however, took definite
positions for or against the idea of allowing the Mormon missionaries to
preach in Japan, with the Japanese press being roughly split between antag-
onists and defenders. The antagonists were led by the influential Jiji Shinpo,
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which on August  argued that Mormonism was a “perverse” religion and
should be banned in Japan “as in the United States.” On August , the
Chuo Shinbun likewise argued that Mormonism should be banned in
Japan as the Mormons had not truthfully given up the practice of
polygamy. These articles were followed by the August  issue of the Kyushu
Nippo, which supported the idea of banning Mormonism for being against
Japan’s morals.₈₈

There were defenders of Mormonism as well. On August , the day
after the Jiji published its devastating editorial, the Shizuoka Minyu Shin-
bun defended the right of the Mormons as a Christian sect to preach in
Japan, saying that the mysterious stories associated with Mormonism were
not unusual in religion. On August , the Dokuritsu Shinbun, noting the
earnestness of the Mormon missionaries in traveling thousands of miles to
come to a country with a totally different culture, stated that complacent
Japanese religionists could learn much from Mormonism. The Chukyo
Shinpo of August  devoted part of its front page to appeal to those who
were advocating the idea of banning Mormonism, saying that the Mormon
missionaries could not be so stupid as to preach the illegal practice of
polygamy. It went on to say that what should be feared was not foreign
Mormonism but domestic Mormonism, namely, those wealthy Japanese
gentlemen who practiced the evil of concubinage.

The most spectacular debate took place in the commercial city of
Osaka between its nationally influential Osaka Asahi and the Osaka
Mainichi, which fiercely competed with each other and were often known
to take opposite positions on issues that came up. The debate began on
August , , when the Asahi devoted two front-page columns to an edi-
torial entitled “Mormon Missionaries Arrive,” which read in part:

Mormonism is distinguished by its practice of polygamy. Although it
professes to uphold Christian teachings, it is despised by other Christians. . . .
Several years ago, the United States Government enacted a law to prohibit
[polygamy], but the practice has not yet disappeared. Its teachings still
approve [polygamy], and the state of Utah, in which the headquarters are
located, is a stain in the United States of America. Now, the missionaries of a
religion which is considered perverse, feared and despised by the people of
America and Europe, have come to Japan and set out to preach.

The writer then went on to say that he objected to Mormonism because the
polygamy it promoted could “degrade the public morals of Japan.” As
Japanese society was just beginning to recognize the evils of concubinage
and public opinion was rising against such practice, he continued, allowing
a polygamist religion to be preached might “rekindle” the dying practice.
He recognized the constitutional freedom of religion but argued that the
freedom of religion was guaranteed only insofar as religious practice did
not violate the law. Inasmuch as polygamy was prohibited by law, it was
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constitutional to prohibit the preaching of Mormonism in Japan. “Hence,”
he wrote, “Mormonism is a perverse religion that disrupts social ethics and
endangers public peace. It is thus appropriate from the standpoint of
national policy to prohibit it today and to cut off the penetration of the
vicious practice before it spreads.”

The Mainichi immediately responded to the editorial. On August , it
devoted two front-page columns to an editorial entitled “What in the
World Should Prevent Them?” After noting the wide coverage the Mor-
mon missionaries had received in the Western-language newspapers in
Yokohama and others in Tokyo and Osaka, the editor stated:

I believe that there is no need to prohibit the preaching of Mor-
monism. . . . Inasmuch as it recently made a public declaration that it would
give up polygamy, by the order of the U.S. Government, there should be no
fear that it will dare to break the law of the land even in Japan. Moreover,
although our ancient custom may allow concubines to be kept, it does not
permit the stupid act of having several legal wives. How could the teachings
of the Mormon sect change it by themselves?

The editor then explained the existence of many religions in Japan by
saying, “It is because the Japanese people are broad-minded and do not
show particular dislike for any of them. Why should the Mormon sect be
the only exception?” Although the editor noted the Mormon “tactics” of
resorting to supernatural phenomena, he brushed them away by saying
that Mormonism was not different from any other Christian, Buddhist, or
Shintoist religion in this regard. He did not necessarily compliment
Mormonism, however, because he said it was a foolish religion. He simply
argued that education, and not legal sanction, should be used to make sure
that such a religion not be accepted by the ignorant populace. As to the
right of the Mormon missionaries to preach, however, his position is clear:

Constitutionally, Japan upholds the freedom of religion. As long as it is
not prejudicial to public peace, any religion is permissible, be it Buddhism or
Christianity. Among the ignorant public, even Tenrikyo or Renmonkyo is
allowed to exist. Then, what in the world should prevent the coming of Mor-
monism?

The impact of this debate should not be underestimated for at least
three reasons. First, Osaka was (and, to a lesser extent, still is) an important
economic center of Japan, the principal city of the historic Kansai region
extending from Kyoto to Kobe. During the pre-WWII period, the eco-
nomic might of Osaka was unmatched by any city, including Tokyo, in
terms of manufacturing and finance. Second, the Osaka Asahi and the
Osaka Mainichi were both newspapers of national significance. Their influ-
ence went beyond the fact that they were both read widely within the
greater Kansai region. In , the Osaka Asahi had expanded to the Tokyo
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market by purchasing the Mezamashi Shinbun and changing the name to
the Tokyo Asahi Shinbun.₈₉ Although in  the Osaka Mainichi did not
have an explicit Tokyo presence, its management and editorial board
included nationally prominent figures. Third, the Osaka newspapers were
the first in Japan to assume a modern corporate form of management and,
as such, quickly expanded their scale of operations, aided by their efficient
sales and advertisement departments.₉₀ In , for example, the Osaka
Asahi had begun to subscribe to the Reuter wire service. In response, in
, the Osaka Mainichi appointed Kei Hara, a prominent diplomat and
future prime minister, to become the editor-in-chief (and, later, president
of the company).₉₁ Hara used his diplomatic connections to appoint for-
eign correspondents in various parts of the world. At the turn of the twen-
tieth century, the Asahi had a readership of about ,, while the Mainichi
claimed ,.₉₂

A Voice of Reason: Eitaro Okano

One member of the press who was particularly helpful to the Mormon
missionaries’ cause was Eitaro Okano, a prominent journalist₉₃ and the
English-language editor of the Niroku Shinpo. The Niroku Shinpo pro-
moted social justice and, as such, naturally defended the rights of prosti-
tutes to leave the confinement of forced servitude.₉₄ The Niroku also had a
tendency towards sensationalism and quickly gained in readership after it
was restarted in . By the end of , it had the largest circulation in
Tokyo, with a peak readership of about , people.₉₅

Okano first visited the missionaries on August , , when they were
still at the Grand Hotel.₉₆ Elder Taylor’s journal entry on that day states,
“In the evening a Japanese editor of the largest Japanese newspaper in
Japan published at Tokyo came from Tokyo to interview us.” It has already
been mentioned that, as a result, the Niroku published a five-part article
based on that interview plus the full text of Elder Grant’s address to the
people of Japan.

Apparently, the relationship between Okano and the missionaries
became even more cordial. On August , Elder Taylor recorded:

We found two representatives from the “Niroku Shimpo” [sic] newspaper
published in Tokio. These gentlemen had called to learn more concerning
our doctrines than what [they had] published already. . . . They had come to
learn particularly of the difference in doctrine between our Faith and the
beliefs of other Christians.

It was also Okano who arranged and assisted Elder Grant’s initial meeting
with the Home Ministry official in charge of the religion bureau.₉₇ It is pos-
sible that his association with the missionaries continued for some time.
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Okano’s greatest contribution to Mormon proselyting work, however,
was the editorial₉₈ he published on August . Amid the frenzy caused by
the voices of the influential Jiji and Osaka Asahi calling on August  for the
authorities to prohibit the preaching of Mormonism, Okano defended
the rights of the Mormons and encouraged readers to look at positive
aspects of Mormonism. He began by reminding readers of the finiteness of
human wisdom, so that only unlearned people are “proud of the low level
of our present civilization and are satisfied with the shallow state of our
present knowledge.” He then went on to say:

It may be that what a majority calls good is evil and what a majority calls
evil is good. . . . I am not advocating an unnecessarily skeptic view. . . . I am
only a man who cannot blindly follow the opinion of a majority. . . . Mor-
mons have come. They have come for the first time since the opening of
Japan. I welcome them. We must first find out (what they believe). During
the sixty some years since the establishment of their religion, they have with-
stood extreme opposition and persecution and now claim the membership of
, and , teachers. They virtually control the entire state of Utah,
which has come to be called the most prosperous region in the United States.
This is a fact. In (Mormonism), there must be something that is appeal-
ing. . . . Four missionaries have come across the vast ocean to enter Japan,
which has been influenced by the civilization of Christian nations of the West
for a long time. We must say that they are brave. As we hear, they are sup-
porting themselves with their own funds. Their spirits are to be admired. I can-
not bear mistreating them with a bitter face. I will instead welcome them with
a smile of good will, and desire to listen to their doctrines.

Undoubtedly, Okano’s August  visit to the missionaries was a fulfillment
of his own public declaration. His was indeed a voice of reason amid the
hysteria of the day.₉₉

Conclusion

From mid-August to mid-September , at least forty newspapers
throughout the country devoted considerable space to articles and editori-
als on issues surrounding the arrival of Mormon missionaries. When we
recognize that there were only about one hundred respectable newspapers
in Japan at that time₁₀₀ and that the arrival of the Mormon missionaries
was also covered by two of the leading national magazines,₁₀₁ we realize
that the extent of the press coverage was massive indeed.

To be sure, the extensive press coverage was initially triggered by the
generally hostile resident foreign press, which received much of its sub-
scription revenue from the Protestant missionary community. Fuel was
added by the culture of the treaty-port newspapers, which were managed by
amateur journalists who took delight in petty arguments among themselves.
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The resident foreign press was frequently used as a source of foreign news;
as such, the foreign language newspapers in Japan at that time exerted
greater influence than the number of subscribers might have indicated.
The foreign press’s story of the arrival of Mormon missionaries was quickly
picked up by the Japanese press. The ensuing fervor with which the subject
of Mormonism was treated in the Japanese press was undoubtedly related
to the tendency of Japanese newspapers towards sensationalism (designed to
outrival their competitors) as well as to the sheer curiosity of the Japanese
public concerning the Mormon practice of polygamy.

On a more fundamental level, however, the zeal with which the arrival
of the Mormon missionaries was covered emanated from Japanese soci-
ety’s own internal conflict regarding the morality of its own marital and
related social institutions, which was a major social issue dividing the
country at the turn of the twentieth century. In this respect, the reaction of
Japanese society to the arrival of the Mormon missionaries, as reflected in
its press coverage, provides a means of understanding the fabric and
dynamics of that society. Against the dominant sentiment calling the
authorities to ban the preaching of Mormonism, there were voices of rea-
son and fairness, which indicated the (increasingly) pluralistic nature of
Japanese society.

In terms of proselyting work, the impact of the extensive press cover-
age was likely more positive than negative, if there was any effect at all. For
one thing, the Japanese public was by then quite tolerant of religious diver-
sity and probably did not care one way or another what the Mormons
believed or practiced. Hence, whatever the negative message the press cov-
erage might have contained, it was more than offset by the positive benefit
of mere publicity. Second, responding to this publicity, there were some
positive developments for the Church, such as an offer of speaking oppor-
tunities for the missionaries and the publication of a major treatise on
Mormonism entitled “Morumonkyo to Ramakyo (Mormonism and
Lamaism)” by an influential Christian writer named Goro Takahashi.₁₀₂

Third, as another consequence of the publicity, the Mormon missionaries
received numerous letters and visitors from all over the country. Although
these visitors did not immediately result in convert baptisms, the mission-
aries did, as a result, meet in late August with Tatsutaro Hiroi, who agreed
to serve as their translator, interpreter, and Japanese teacher.₁₀₃ Be that as it
may, when newness wore off, the interest in Mormonism waned. Nonethe-
less, through both newspapers and magazines, the press was instrumental
in making sure that the news of the arrival of Mormonism in Japan pene-
trated every region and sounded in virtually every ear.
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. At that time, the Canadian Pacific fleet consisted of three ships—the Empress of
India, the Empress of Japan, and the Empress of China—and connected Vancouver and
Hong Kong, via Victoria, Yokohama, Kobe, Nagasaki, and Shanghai. See the newspa-
per advertisement that frequently appeared in those days, for example, the Japan Times,
August , .

. Although the Church had earlier sent missionaries to such places as China,
India, and Thailand, the efforts were short-lived and did not result in the establishment
of a permanent mission. See “Minutes of Conference,” Deseret Evening News, Septem-
ber , , , for the names of fourteen missionaries sent to Asia in .

. The expression “quartet” was first used by Augusta, the plural wife of Heber J.
Grant, in a letter addressed to her husband in Japan. See Alma O. Taylor, Journal,
December , , Special Collections and Manuscripts, Harold B. Lee Library,
Brigham Young University, Provo, Utah (hereafter cited as BYU Archives).

. Currently, on this location stands the Yokohama Doll House.
. See the newspaper advertisement that frequently appeared in those days, for

example, the Japan Times, August , . See also Heber J. Grant, “A Japanese Jour-
nal,” comp. Gordon A. Madsen, August , , BYU Archives.

. See Frederick R. Brady, “The Japanese Reaction to Mormonism and the Transla-
tion of Mormon Scripture into Japanese” (master’s thesis: International College, Sophia
University, ); and Murray L. Nichols, “History of the Japan Mission of the L.D.S.
Church –” (master’s thesis: Brigham Young University, ). The present study
expands the scope of analysis in these earlier studies and offers a sociohistorical explana-
tion for the newspaper coverage of the first Mormon missionaries, a view first sketched
in Shinji Takagi and William McIntyre, Nihon Matsujitsu Seito Shi, – (Japan
Latter-day Saint history, –) (Kobe, Japan: Beehive Shuppan, ).

. A brief editorial and a brief communication, respectively, appeared in the Sep-
tember issue (dated September ) and the October issue (dated October ) of the Chuo
Koron (Central Review), and a two-page article by a religious commentator was pub-
lished in the September  issue of the Taiyo (Sun). Along with the Nihonjin (Japanese),
the Chuo Koron and the Taiyo were considered to be the three leading national maga-
zines of the period. See Taketoshi Nishida, Meiji Jidai no Shinbun to Zasshi (Newspa-
pers and magazines of the Meiji period) (Tokyo: Shibundo, ), . Nothing,
however, was written on the Mormons in the Nihonjin during the months of August
and September.

. Although no hard figure is available, it can be reasonably assumed that no less
than half of Japan’s  million people were literate at the beginning of the twentieth
century. This conjecture is based on the following two pieces of indirect evidence. First,
by the end of the Tokugawa period, Japan already had a highly literate society which
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“compared favourably . . . with some contemporary European countries.” Practically
every samurai was literate, as were “the majority of town-dwellers with a settled occu-
pation” and “a good proportion of the farmers of middling status.” In  somewhat
more than  percent of boys and about  percent of girls were receiving some kind of
formal education, meaning that at least  percent of the population were literate. See
R. P. Dore, Education in Tokugawa Japan (Berkeley and Los Angeles: University of Cali-
fornia Press, ), –, , . Second, in , thirty years after a government-
directed program of school construction began in , the rate of primary school
enrollment was  percent, and less than  percent of draft-age males were illiterate.
See Takenori Inoki, Gakko to Kojo: Nippon no Jinteki Shihon (Schools and factories:
Human capital in Japan) (Tokyo: Yomiuri Shinbunsha, ), –.

. For a general overview of the Church at the turn of the nineteenth century, see
James B. Allen and Glen M. Leonard, The Story of the Latter-day Saints (Salt Lake City:
Deseret Book, ), –.

. For a general overview of nineteenth-century Japanese history, see, for example,
W. G. Beasley, The Modern History of Japan (London: Weidenfeld and Nicolson, ).

. “Opening of the Mission in Japan,” Deseret Evening News, April , , .
. The earlier treaties signed with the United States (the Kanagawa treaty negoti-

ated by Commodore Matthew C. Perry), Russia, Britain, and the Netherlands during
– were not commercial treaties and obliged Japan only to open Hakodate, Shi-
moda, and Nagasaki for the provision of coal, water, and food; to allow consuls to be
stationed; and to grant most favored nation status and the right to be tried in a consular
court. It should be noted that, in these (as well as Ansei) treaties, the slight individual
differences in terms that might have existed across treaties were immaterial because the
best terms were to be applied to all countries because of the most favored nation status
clause. For this reason, they could collectively be treated as a single treaty for all intents
and purposes. See Shigeru Yamamoto, Joyaku Kaiseishi (A history of the treaty revi-
sion) Tokyo: Takayama Shoin, ), –.

. The major ports were Shimoda, Hakodate, Nagasaki, Kanagawa, Niigata, and
Hyogo. Shimoda was to be closed six months after the opening of Kanagawa. The com-
mercial cities were Edo and Osaka.

. Yokohama was opened in lieu of Kanagawa, and Kobe in lieu of Hyogo. Edo
was renamed Tokyo in .

. Eleven of the treaties were inherited from the Tokugawa regime, and four addi-
tional ones were signed after the Meiji restoration.

. James Edward Hoare, “The Japanese Treaty Ports, –: A Study of the
Foreign Settlements” (Ph.D. thesis, University of London, ), .

. Fearing the reactions of the Western diplomatic community, the government’s
attitude toward the work of Christian missionaries in the interior was equivocal. For
example, local officials would display open opposition, which might then be overruled
by the central government. Moreover, the enforcement of restrictions on Christian
missionary activities differed in intensity from period to period and from place to place.
See Charles W. Iglehart, A Century of Protestant Christianity in Japan (Rutland, Vt., and
Tokyo: Charles E. Tuttle, ), .

. Hoare, “Japanese Treaty Ports,” –, –.
. Hoare, “Japanese Treaty Ports,” .
. Of the fifteen treaty powers, the revised treaties came into force on July ,

, for thirteen of them and on August  for the remaining two, namely, France and
Austria. For Germany, the revised treaty came into force on July , but the right to a
consular trial was retained until August . See Yamamoto, Joyaku Kaiseishi, .
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. It is estimated that, at the turn of the twentieth century, there were about
, Christians in Japan (against the population of ,,), including some
, Roman Catholic and , Orthodox members. See Otis Cary, A History of
Christianity in Japan: Roman Catholic and Greek Orthodox Missions (Rutland, Vt., and
Tokyo: Charles E. Tuttle, ), , ; and Otis Cary, A History of Christianity in
Japan: Protestant Missions (Rutland, Vt., and Tokyo: Charles E. Tuttle, ), .
Among the many Protestant denominations that had come to Japan by far the most
prominent were the Congregational, Presbyterian-Reformed, Methodist, Anglican-
Episcopal, and Baptist churches, which were collectively called the “Big Five.” See Igle-
hart, Century of Protestant Christianity, –.

. With the completion of the railroad between Kobe and Osaka in , most
merchants in Osaka moved to Kobe. In Tokyo, foreigners were permitted to live out-
side the settlement. Thus, it is said that virtually all the residents of the Tokyo and
Osaka settlements ended up being Christian missionaries. Akio Hotta and Tadashi
Nishiguchi, eds., Osaka Kawaguchi Kyoryuchi no Kenkyu (A study of the Osaka
Kawaguchi Settlement) (Kyoto: Shibunkaku Shuppan, ), , ; Hoare, “Japanese
Treaty Ports,” –.

. Hachiro Ebihara, Nihon Oji Shinbun Zasshi Shi (History of Western-language
newspapers and magazines in Japan) (Tokyo: Taiseido, ), .

. The Japan Herald, initially under British management, was founded in 

and continued to exist until the outbreak of World War I in September , when the
Japanese government ordered the paper to close down because its owner then was a
German. The Japan Mail was founded in the s. In  it was absorbed by the Japan
Times of Tokyo. See Ebihara, Nihon Oji Shinbun Zasshi Shi, –, , –.

. Many daily newspapers printed special weekly mail editions, containing a
digest of local news, for consumption in foreign countries. The British Library has
maintained copies of these mail editions of the Japan Mail and the Kobe Chronicle. The
microfilms are maintained by major Japanese libraries. The relevant newspaper clip-
pings from Taylor’s scrapbook are reproduced in chapter four of Brady, “The Japanese
Reaction to Mormonism.” See also Nichols, “History of the Japan Mission.” Both
Brady and Nichols, however, erroneously call the Japan Advertiser the Yokohama
Advertiser, because the latter is how Taylor called it.

. The arrival of the Mormon missionaries was also anticipated by the Japanese
press. See, for example, “Morumonshu no Nihon Fukyo,” Kyogaku Hochi, July , , ,
which cited an American newspaper for the information.

. As quoted in Taylor, Journal, August , . We do not know what else
was said in the article, but Taylor thought of it as “a beginning of the ill feeling
which we found had been created by the efforts of wicked men who claimed to be
members of Christianity.”

. As reported in the August  issue of the Yamato Shinbun. Knapp is reported to
have heard Grant say on the ship that he would take a Japanese woman as a plural wife.
Of course, this cannot possibly be true, calling into question the credibility of the very
story that Knapp and Grant traveled together across the Pacific.

. Grant, Journal, August –. However, the August  issue of the Japan Times
suggests that the Japan Advertiser apparently argued against allowing the Mormon mis-
sionaries to preach in Japan.

. After the publication of the Japan Herald and the Japan Mail ceased, how-
ever, the Japan Advertiser became a very influential English language newspaper in
Japan. Ebihara, Nihon Oji Shinbun Zasshi Shi, , ; Hoare, “Japanese Treaty
Ports,” appendix.
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. According to Preston Nibley, a Church historian, this address was prepared by
James E. Talmage. See Murray L. Nichols to Shinji Takagi, July , in author’s possession.

. Grant, Journal, August –.
. J. H. Brooke owned the paper from  to  and edited it from  to .

Hoare, “Japanese Treaty Ports,” .
. “Mr. Grant’s Explanation,” Japan Mail, September , ; “The Mormon

Controversy,” Japan Mail, September , .
. Brinkley was owner and editor from  to . Hoare, “Japanese Treaty

Ports,” . The Mail ’s rivals accused Brinkley of being in Japanese pay, to which he
admitted only that the Japanese government had a number of subscriptions to the Mail.
According to Hoare, “Japanese Ports,” –, the paper did tend to give the Japanese
view, though it could be critical of the Japanese when British interests were concerned.
The views expressed in the Mail on the Mormon missionaries, however, should not be
taken to reflect the views of the Japanese government, which at least initially did not
have any position on the matter.

. Hoare, “Japanese Treaty Ports,” .
. Japan Mail, August , ; Japan Herald, August , ; “The Mormons,”

Japan Times, August , , . The Japan Times was founded in  by a group of
prominent Japanese in Tokyo. In  it absorbed the financially troubled Japan Mail
and, for a time, changed its name to the Japan Times and Mail. See Ebihara, Nihon Oji
Shinbun Zasshi Shi, –.

. Kobe was opened as a foreign settlement in , some nine years after the
opening of Yokohama. In , it had about one thousand foreign residents, in contrast
to over two thousand in Yokohama. Ebihara, Nihon Oji Shinbun Zasshi Shi, . It
should be noted that these figures exclude Chinese residents. With Chinese included,
the population of foreign residents was about five thousand in Yokohama and two
thousand in Kobe. Hoare, “Japanese Treaty Ports,” .

. The Kobe Chronicle, founded by Robert Young in , was renamed the Japan
Chronicle later in  and remained as one of the most influential foreign language
newspapers in Japan throughout the pre-WWII period. The editorial office later moved
to Tokyo. It is said that, in the early th century, it had the largest circulation of any
English language newspaper in Japan, followed by the Japan Herald. See Ebihara, Nihon
Oji Shinbun Zasshi Shi, , –.

. “Mormon Missions,” Kobe Chronicle, weekly edition, August , , .
. Ebihara, Nihon Oji Shinbun Zasshi Shi, .
. Hoare, “Japanese Treaty Ports,” .
. Hoare, “Japanese Treaty Ports,” .
. After the fact, towards the end of the year, the missionaries were told in a let-

ter from the First Presidency to avoid newspaper controversy. See Ronald W. Walker,
“Strangers in a Strange Land: Heber J. Grant and the Opening of the Japan Mission,”
Journal of Mormon History  (–): .

. The August  issue of the Japan Herald states that it had “a few days ago”
chronicled the arrival of Apostle Heber J. Grant.

. During the period under investigation, the Yorozu Choho did not publish an
article of its own on the Mormon missionaries. On August  and , however, it
quoted on its front pages the thrust of the editorials published in the Jiji Shinpo, the
Japan Times, the Osaka Asahi Shinbun, and the Mainichi Shinbun on Mormonism, thus
acknowledging the width with which the arrival of the Mormon missionaries was
known in Japanese society.
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. Hideo Ono, Nihon Shinbun Hattatsu Shi (Development history of Japanese
newspapers) (Tokyo: Itsuki Shobo, ), –.

. Ono, Nihon Shinbun Hattatsu Shi, –. In  the Jiji Shinpo was merged
with the Tokyo Nichinichi Shinbun, which was then under the ownership of the Osaka
Mainichi Shinbun.

. There were wire services by the late s, providing national and international
news to local newspapers. Tsushinshashi Kankokai, Tsushinsha Shi (History of news
services) (Tokyo: Tsushinshashi Kankokai, ), –.

. This number includes the English-language Japan Times, the Kokumin Shin-
bun, and the Shakai Shinpo, in addition to the twelve Japanese-language newspapers
listed in the appendix. Brady, “The Japanese Reaction to Mormonism,” chapter , pro-
vides, without much commentary or analysis, a chronological listing of Mormon-
related articles and editorials in seven Tokyo-based newspapers. It should be cautioned
that Brady’s translation is less than accurate, particularly when fine nuances, subtleties,
and sarcasms are involved or when meaning must be understood within a particular
social and historical context. Some translated texts are even outright misinterpretations
or mistranslations (for example, the important Mainichi editorial of August , , on
pages –).

. Its name was changed to the Chugai Nippo in January . See Ruikotsu
Matani, Ningen Ruikotsu (Ruikotsu the man) (Kyoto: Chugai Nipposha, ), –.
Currently, the Chugai Nippo is published three times a week, with a circulation ranging
between eighty and one hundred thousand. It is entirely devoted to reporting news of
religious significance.

. Goro Takahashi (–), a nationally recognized Christian scholar who was
a member of the joint Protestant committee that translated the Bible into Japanese in
the s and s, befriended the missionaries in late  and offered to write a book
to help the Church. His book, Morumonkyo to Morumonkyoto (Mormonism and the
Mormons), was published in August . In this process, at the request of Heber J.
Grant, he translated the Articles of Faith and other Church tracts. His relationship with
the Church, however, did not last long. Takagi and McIntyre, Nihon Matsujitsu Seito
Shi, –.

. The expression Batsujitsu Seito was also used by the Tokyo Mainichi Shinbun in
its front-page three-part article published on September , –. During the post–World
War II period, the same configuration of Chinese characters has been pronounced in
the Church as Matsujitsu Seito.

. Taylor, Journal, August , .
. See “Our Elders in Japan,” Deseret Evening News, September , , .
. The Hochi Shinbun, the Niroku Shinpo, and the Yomiuri Shinbun (all of Tokyo)

reported the event on August ; the Chukyo Shinpo (Nagoya), the Kyogaku Hochi and
the Osaka Asahi on August ; the Kyushu Nippo (Fukuoka) and the Moji Shinpo on
August ; and the Ryukyu Shinpo on September .

. Ono, Nihon Shinbun Hattatsu Shi, . The Mainichi Shinbun changed its name
to the Tokyo Mainichi Shinbun in .

. Tamio Takemura, Haisho Undo (The antiprostitution movement) (Tokyo:
Chuo Koronsha, ), –. For instance, licensed prostitution was abolished in Britain
in .

. Takemura, Haisho Undo, –.
. Takemura, Haisho Undo, –; Kaneko Yoshimi, Baisho no Shakaishi (Social

history of prostitution) (Tokyo: Yuzankaku, ), –.
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. There were important legal developments as well. In February , the
Supreme Court ruled in a landmark case that a prostitute was not bound by any con-
tract that required her to work to pay off her debt. The case involved an indentured
prostitute in Hakodate, Hokkaido, by the name of Futa Sakai, who had borrowed
money from the owner of a brothel and agreed to work for him for thirty months. She,
however, did not like the work and desired to quit. Although the rulings of both the
District Court and the appeal court were against Futa, the Supreme Court overruled,
stating that, although the financial contract was valid, the labor contract was void as it
violated the Prostitute Liberalization Law of . On October , , in response to
the Supreme Court ruling, the Ministry of Home Affairs established a formal procedure
stipulating that () no one under the age of eighteen could be a prostitute, () one must
be registered at the police to be a prostitute, () cancellation of the registration could be
done either in writing or verbally, and () the cancellation could not be challenged by
anyone. Takemura, Haisho Undo, –; Yoshimi, Baisho no Shakaishi, –.

. Yoshimi, Baisho no Shakaishi, .
. Takemura, Haisho Undo, –; “Joroshu ni Yoseru Fumi” (A letter addressed

to prostitutes), Toki no Koe, August , , .
. The newspapers included the Jiji (August ), the Mainichi (August ), and the

Tokyo Asahi (August ). Takemura, Haisho Undo, ; Yoshimi, Baisho no Shakaishi,
–.

. The Yamato Shinbun was generally believed to be a nationalistic paper.
Nishida, Meiji Jidai no Shinbun to Zasshi, –.

. An interesting sidelight in this context is that the Mormon quartet included
not just one but two polygamists. Despite Grant’s claim (made in the August  issue of
the Jiji Shinpo) that the other two married elders were monogamists, Louis Kelsch, too,
was in fact a polygamist. Kelsch, born in  in Bavaria, Germany, was raised as a
Catholic, emigrated to Nebraska in  at the age of ten, and joined the Church while
visiting Salt Lake City in . He served missions for the Church in several areas,
including the Southern States, the Northwestern States, the Eastern States, England,
and Germany. When he was called to Japan, he was the president of the Northern States
Mission. It was while he was serving in that capacity that he was asked by Lorenzo Snow
to live the law of plural marriage, and with the permission of his first wife, Rosalia
Atwood, he married Mary Lyerla. Dorothy K. Zitting and Barbara O. Kelsch, The Life
Story of Ludwig Koelsch (Louis A. Kelsch), – (Salt Lake City, By the family), .

. Kyogaku Hochi, October , . The whole text of the petition was reprinted
in the October  issue.

. Jiji Shinpo, March , , .
. See E. D. Thomas, “Netsuretsunaru Morumonkyo no Kyori” (The ardent doc-

trines of Mormonism), Seiko  (May ): –.
. Hirobumi Ito was born in the Choshu domain (now Yamaguchi Prefecture) and

was sent clandestinely by the Choshu clan (one of the major forces opposing the Toku-
gawa shogunate) to study in England. Following the Meiji Restoration, he was appointed
to various government positions, including junior councilor (in charge of foreign affairs),
director of the Tax Division, vice-minister and then minister of public works, and minis-
ter of home affairs, before becoming the first prime minister under the modern cabinet
system in . He would again serve as prime minister three more times, finally resigning
from the position in June , shortly before the Mormon missionaries arrived. In ,
Ito became the first Japanese resident general in Korea and, in , he forced the Korean
emperor to abdicate and established a full Japanese protectorate over Korea that paved
the way for eventual annexation. Following his resignation as resident general in , he
was assassinated in Harbin, Manchuria, by a Korean nationalist.
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Ito was largely responsible for establishing modern political institutions in Japan,
most notably the Constitution of the Empire of Japan (the so-called Meiji Consti-
tution), which was promulgated on February , . He also helped draft the Peerage
Act of July , in which five hereditary titles for the nobility were established on the
basis of the European system, namely, prince (koshaku), marquis (koshaku, with a differ-
ent character for ko), count (hakushaku), viscount (shishaku), and baron (danshaku).
In this system, individuals with nonaristocratic backgrounds could be awarded heredi-
tary titles for distinguished service to the nation. Ito himself (who was of the low-rank-
ing samurai background) was appointed count in , was promoted to the rank of
marquis in , and eventually rose to the highest rank of prince in .

. Angus Munn Cannon was born in Liverpool, England, on May , . He was
the business manager and later director and vice-president of the Deseret News. In the
Church, he presided over the Salt Lake Stake from  to , when the stake was
divided into the Salt Lake, Liberty, Pioneer, and Ensign stakes. He was then called as the
patriarch of the new Salt Lake Stake and served in that capacity until his death on June ,
. See Donald Q. Cannon, “Angus M. Cannon: Pioneer, President, Patriarch,” in
Supporting Saints: Life Stories of Nineteenth-Century Mormons, ed. Donald Q. Cannon
and David J. Whittaker (Provo, Utah: Religious Studies Center, Brigham Young Uni-
versity, ) –; and Andrew Jenson, Latter-day Saint Biographical Encyclopedia:
A Compilation of Biographical Sketches of Prominent Men and Women in The Church of
Jesus Christ of Latter-day Saints,  vols. (Salt Lake City: Andrew Jenson History,
–), :-.

. On the very first leg of its journey through the United States and several Euro-
pean countries, the Iwakura Mission became stranded by snow and stayed in Salt Lake
City from February , , to February , . Charles Lanman, The Japanese in
America (New York: University Publishing, ), , –.

In the April , , issue of the Deseret Evening News, we find the following state-
ment of Angus M. Cannon:

I have known Count [sic] Ito, now Prime Minister Ito, for a good many
years. I met him first in the spring of  [sic] at Ogden and traveled with
him over the Union Pacific as far as Omaha. . . . The conductor knew me, and
Count [sic] Ito on learning that there was a newspaper man on the train,
expressed a desire to see him. I was introduced to him by the conductor and
we soon found ourselves in an interesting conversation. . . .

[He] was a bright, earnest and interesting character who absorbed infor-
mation as a sponge does water. His people and their advancement seemed to
be his particular pride and ambition. . . .

[He] exhibited a lively interest in the ‘Mormon’ people, the origin of
their faith and the struggles through which they had passed. He asked me for
a detailed statement of their history. I gave it to him and he listened most
attentively during the two days and a half that we were fellow travellers and
expressed a desire to learn more of them. After we separated, I wrote home to
my brother, President George Q. Cannon . . . to forward him a full list of
books containing the principles of ‘Mormonism.’

I heard nothing further of Count [sic] Ito until, I think, in  [sic]
when I met him again, this time in Salt Lake City. I recognized him at once
and his recognition of me was just as prompt. With him were a number of
Japanese gentlemen and one of our own officials from Washington. The
latter marvelled at the familiarity that Ito showed concerning our faith and
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people, adding that his knowledge seemed much more extensive in this par-
ticular than that of most Americans. Ito had now been promoted to the posi-
tion of head of the board of public works, a very important office in Japan.
I met him a third time in Ogden, later. He was then homeward bound from
Washington, having been entrusted with important dispatches to the
emperor. . . . He gave me the most urgent kind of an invitation to visit him in
his own home should I ever have occasion to go to Japan. (“Opening of a
Mission in Japan,” Deseret Evening News, April , , )

. Yoshimi, Baisho no Shakaishi, .
. “Ito Ko no Danwa (Saying of Marquis Ito),” Fujin Shinpo  (September ,

): –.
. Quoted in Deseret Evening News, August , , . Mikado is an English word

for the Japanese emperor.
. Some newspapers, such as the August  issue of the Tokyo Asahi, had the heading

“A Mormon Elder Shakes Hands with Marquis Ito.” It should be noted, however, that
the Japanese verb “shake” in its infinitive form, as it typically appears in a newspaper
heading, may indicate a future intention, not necessarily an accomplished fact.

. Elder Grant was in Tokyo on August , August , August , September ,
and September . If it took place at all, the meeting between Grant and Ito could not
have been held much later. From September  to September , Grant made a tour of
Japan, travelling through Lake Biwa, Suruga Bay, Kanazawa, Toyama, Naoetsu, and
Karuizawa. On Ito’s part, he left for the United States on September  to meet Presi-
dent Theodore Roosevelt (who had just assumed office at the death of President
William McKinley Jr.) and to receive an honorary doctorate from Yale University (in its
bicentennial commemoration on October ). He then made a tour of Europe and did
not return to Japan until February of the following year. See Minoru Toyoda, Shodai
Sori Ito Hirobumi (Hirobumi Ito, the first prime minister),  vols. (Tokyo: Kodansha,
), :–.

As to the whereabouts of Ito in August, although he was spending his summer in
the northern Japan Sea coast, he was in his villa in Oiso on the Pacific coast on August 
and August  (according to the daily reports published in the Tokyo Nichinichi Shin-
bun, which was controlled by the ruling Choshu faction of the government with Ito at
the top). This means that Ito was in Tokyo at least twice during August –. But as
Grant was not successful in meeting the people he had the letters of introduction to on
August , the only possible day on which he could have seen Ito was August , if the
meeting took place at all. Nishida, Meiji Jidai no Shinbun to Zasshi, .

. The man Akimoto must be Masanori Akimoto, a member of the  entering
class at Keio Gijuku (an elite private academy in Tokyo), who was the manager of
Japanese laborers at the LDS Church–owned Utah-Idaho Sugar Company. See Eric
Walz to Shinji Takagi, December , , in author’s possession. Keio Gijuku began its
college division in , with fifty-nine students in literature, economics, and law,
offering three years of instruction. It is not surprising at all that a person of that back-
ground knew some prominent government figures. Fukuzawa Kenkyu Center, Keio
Gijuku Nyushacho (Registration book of entering students at Keio Gijuku) (Tokyo:
Keio Gijuku, ), :; and Keio Gijuku, Keio Gijuku Hyakunenshi (Centennial his-
tory of Keio Gijuku),  vols. (Tokyo: Keio Gijuku, ), :. Particularly in Idaho, the
Utah-Idaho Sugar Company employed immigrant workers, including Japanese,
because “thinning” beets to create living space was “stoop labor,” which most Ameri-
can farmers would not perform. Leonard J. Arrington, Beet Sugar in the West: A History
of the Utah-Idaho Sugar Company, – (Seattle: University of Washington Press,
), , –.
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. “Constitution of the Empire of Japan, ,” in Japan: An Illustrated Encyclope-
dia,  vols. (Tokyo: Kodansha, ), :–.

. The dates on which these newspapers picked up this position were August 

for Chugoku, Hinode, and Osaka Mainichi; August  for Moji Shinpo; August  for
Kyushu Shinbun; and August  for Yonezawa Shinbun.

. Japan Mission, Historical records and minutes, August , , Archives Divi-
sion, Historical Department, The Church of Jesus Christ of Latter-day Saints, Salt Lake
City.

. Japan Mission, Historical records and minutes, September –, .
. Some of the newspapers dealing with this issue were the Kobe Yushin, the Kyochu

Nippo, the Kyushu Nichinichi, the Yamanashi Nichinichi, the Hinode, and the
Yonezawa Shinbun.

. Taylor, Journal, September , ; Grant, Journal, September , .
. Taylor, Journal, September –, ; Japan Mission, Historical records and

minutes, September , –, .
. “Monthly Communications,” Chuo Koron  (October ): . The dates of

the missionaries’ actions were inaccurately reported by the press. 
. Taylor, Journal, October , .
. Among the national magazines, the article published in the September  issue

of the Taiyo argued against allowing the Mormons to preach in Japan, while the edito-
rial in the September issue of the Chuo Koron supported the prerogative of the Mor-
mons to do so, saying that there were some Shinto and Buddhist sects that should be
banned first. The editorial then went on to say that, compared with the dubious char-
acter of these sects, Mormonism was even “respectable.” Gakujin Tatsuyama, “Moru-
monshu Kitaru (Mormonism Has Come),” Taiyo  (September , ): –;
“Morumonshu (Mormonism),” Chuo Koron  (September ): .

. Nishida, Meiji Jidai no Shinbun to Zasshi, ; Hideo Ono, Shinbun no Rekishi
(History of newspapers), enlarged ed. (Tokyo: Tokyodo Shuppan, ), . The sepa-
rate names were kept until , when the Asahi Shinbun became the common name
for both Asahi papers.

. The process towards a corporate form of management was completed when
they legally became joint stock companies in  (in the case of the Mainichi) and 

(the Asahi).
. In , Hara left the company to join the political party founded by Hirobumi

Ito. He later served in the cabinets of three prime ministers (including Ito) and as prime
minister from  to , when he was assassinated.

. At that time, the Osaka Asahi and the Yorozu Choho (of Tokyo) were called the
two giants, representing Western and Eastern Japan, respectively, each claiming about
, subscribers. See Ono, Shinbun no Rekishi, –, ; and Ono, Nihon Shinbun
Hattatsu Shi, .

. Okano was one of three leading English-language reporters. Nishida, Meiji
Jidai no Shinbun to Zasshi, . One of the other two was Eigo Fukai, of the Kokumin
Shinbun, who later became governor of the Bank of Japan. According to the calling card
pasted in Alma O. Taylor’s scrapbook, Okano had apparently been educated in the
United States, with an LL.B., a Litt.B., and a doctorate in public speech.

. Nishida, Meiji Jidai no Shinbun to Zasshi, .
. Nishida, Meiji Jidai no Shinbun to Zasshi, , ; Ono, Shinbun no Rekishi,

–. The Niroku Shinpo was originally founded in  but went out of circulation in
. It was started again in  and began to compete with the Yorozu Choho for the
same type of readers. By  it surpassed the Yorozu Choho in the number of readers.
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. Alma O. Taylor, Scrapbook, –, Church Archives. It also shows that, on the
previous day, the missionaries had met another reporter, Rihei Onishi of the Jiji Shinpo.

. Grant, Journal, September , .
. In principle, Japanese newspaper editorials are unsigned.
. Okano’s generous attitude toward the Mormons, however, was made fun of

by the author of the article published in Taiyo  (September , ): –.
. At the end of , there were eighty-seven respectable newspapers in Japan

outside of Tokyo, Osaka, Kyoto, and Okinawa. Nishida, Meiji Jidai no Shinbun to
Zasshi, .

. The two magazines were the Chuo Koron and the Taiyo.
. Goro Takahashi, “Morumonkyo to Ramakyo (Mormonism and Lamaism),”

Taiyo  (October , ): –. See Taylor, Journal, August , , for an offer of a
speaking engagement in a large public hall in Tokyo. On Goro Takahashi’s involvement
with the Church, see note .

. In his journal entry on August , , Taylor spoke of “a majority” of the vis-
itors the missionaries received as “fraudulent and absolutely devoid of desire to assist
us,” while the “expressions of friendship” came from “their pockets rather than their
hearts.” See Nichols, “History of the Japan Mission,” –; and Takagi and McIntyre,
Nihon Matsujitsu Seito Shi, –.



Appendix
A Partial List of  Japanese Newspapers and Magazines
That Discussed the Mormons, with Their Depositories

Tokyo Newspapers

Chuo Shinbun, National Diet Library, Tokyo
Dokuritsu Shinbun, National Diet Library, Tokyo
Hochi Shinbun, National Diet Library, Tokyo
Japan Times, National Diet Library, Tokyo
Jiji Shinpo, National Diet Library, Tokyo
Mainichi Shinbun, National Diet Library, Tokyo
Miyako Shinbun, National Diet Library, Tokyo
Niroku Shinpo, National Diet Library, Tokyo
Tokyo Asahi Shinbun, National Diet Library, Tokyo
Tokyo Nichinichi Shinbun, National Diet Library, Tokyo
Yamato Shinbun, National Diet Library, Tokyo
Yomiuri Shinbun, National Diet Library, Tokyo
Yorozu Choho, National Diet Library, Tokyo

Osaka Newspapers

Osaka Asahi Shinbun, Osaka University Library, Osaka
Osaka Mainichi Shinbun, Osaka University Library, Osaka

Regional Newspapers

Chugoku, National Diet Library, Tokyo
Chukyo Shinpo, National Diet Library, Tokyo
Hokkoku Shinbun, National Diet Library, Tokyo
Kahoku Shinpo, Kahoku Shinposha, Sendai
Kobe Yushin Nippo, Kobe Municipal Library, Kobe
Kyochu Nippo, Yamanashi Prefectural Library, Kofu
Kyogaku Hochi, Ryukoku University Library, Kyoto
Kyoto Hinode Shinbun, National Diet Library, Tokyo
Kyushu Nichinichi Shinbun, Kumamoto Prefectural Library, Kumamoto
Kyushu Nippo, Fukuoka Municipal Library, Fukuoka
Kyushu Shinbun, Kumamoto Prefectural Library, Kumamoto
Moji Shinpo, Kitakyushu Municipal Library, Kitakyushu
Niigata Shinbun, Niigata Prefectural Library, Niigata
Ryukyu Shinpo, Okinawa Prefectural Library, Naha
Shinano Mainichi Shinbun, Matsumoto Municipal Library, Matsumoto
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Shizuoka Minyu Shinbun, National Diet Library, Tokyo
Tohoku Nippo, Niigata Prefectural Library, Niigata
Yamanashi Nichinichi Shinbun, Yamanashi Prefectural Library, Kofu
Yonezawa Shinbun, Yamagata Prefectural Library, Yamagata

Magazines

Chuo Koron, monthly, National Diet Library, Tokyo
Taiyo, monthly, National Diet Library, Tokyo


