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on july 4411871187 the armies of saladin sultan of egypt and syria sur-
rounded thousands of crusaders surmounting the horns ofofhattinhattin fig i1
near tiberiasbiberiasTiberias in galilee exhausted by heat thirst and days of marching
and fighting the crusaders were forced to surrender thousands of the
resulting prisoners were sold into slavery but not all while king guy and
the frankishprankish aristocrats who had led their followers to disaster were
allowed for the most part to ransom themselves 1 the knights of the mili-
tary orders faced a different fate 2 after his triumphant victory saladin
singled out the captive templarstemplaryTemplars and hospitallersHospitallers for execution

of course such atroci-
ties by both sides were hardly
uncommon during the cru-
sades richard lionheartsLionhearts
massacre of 2700270023002370 arab pris-
oners plus their wives and
children following his cap-
ture of acre comes to mind 3

yet saladinssaladinaSaladins treatment of the
templarstemplaryTemp lars and hospitallersHospitallers
after the battle of hattin
stands in stark contrast to his FIG i the horns ofofhattinhattin near tiberiasbiberiasTiberias israel

generous treatment of pris-
oners

the horns of hattin was the site of saladinssaladinaSaladins
great victory over the crusaders inin 1187captured later that year

at jerusalem where saladin
paid the ransom for thousands of poor christians and let them go free 4

what caused the particular enmity between saladin and the templarstemplaryTemplars and
hospitallersHospitallers to understand this situation one must begin with an exami-
nation of muslim perspectives on monasticism in general

muslim views of christian monasticism before the crusades

although pre islamic arabia is often viewed with some justification
as somewhat of a cultural backwater the arabs nonetheless had extensive
contacts with both the sassanid persian and byzantine empires through
the contacts with byzantium and especially through interaction with the
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christianizedChristianichristianizerzed arab ghassanid tribe pagan arabs first came into contact
with christian monasticism 5 arab poets make a few references to chris-
tian monks one perhaps allegorical allusion describes a bedouin wander-
ing lost in the desert by night who sees in the distance the flickering light
from the lamp of a monk reading in his cell and finds shelter with him 6

but such minor incidental references in poetry are insufficient to give
us anything but the vaguest hints about how pre islamic arabs viewed
monasticism for a more complete understanding ofhow the muslim view
developed we must turn to the quraur an where monasticism is discussed in
four passages that laid the foundation for subsequent muslim attitudes
toward monks during the crusades on the positive side the quranquraur an
describes monks as leading people near although not fully to the path
of god

you will find that the most implacable of men in their enmity to the faithful
muslims are the jews and the pagans and that the nearest in affection to

them are those who say we are christians that is because there are priests
qassisinqassisin and monks ruhbanrahbanruhban among them and because they are free from

pride 5825827

this positive attitude toward monasticism was further emphasized by the
story of the monk bahira found in the earliest surviving biography of
muhammad written by ibn ishaq As a young teenager muhammad jour-
neyed with a caravan to syria

when the caravan reached busraausra in syria there was a monk there in his cell
by the name of bahira who was well versed in the knowledge of chris-
tians there he gained his knowledge from a book that was in the cell so
they allege handed on from generation to generation they allege that
while he was in his cell he saw the apostle of god muhammad in the cara-
van when they approached with a cloud overshadowing him among the
people 8 then they came and stopped in the shadow of a tree near the monk
when bahira saw him he stared at him closely looking at his body and find-
ing traces of his description in the christian books he began to ask
him about what happened in his sleep and his habits and his affairs gen-
erally and what the apostle of god told him coincided with what bahira
knew of his description the monk bahira told muhammads uncle and
guardian abu talib1talib take your nephew back to his country and guard
him carefully against the jews for byallah if they see him and know about him
what I1 know they will do him evil a great future lies before this nephew of
yours so take him home quickly 9

this passage reveals a number of implicit attitudes about monasticism
first there is a clear preference in early islamic sources for hermitic soli-

tary monks over coenobitic communal monks the favorably depicted
monk in early islamic sources is generally the lone ascetic devoting his life
to prayer and contemplation in the wilderness in a sense muhammad
himself pursued this ideal for his early biographers describe him as a
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hanif a nondenominational
monotheist who for one
month each year withdrew to
mount hira fig 2 near
mecca for tahannuthtahannuth devo-
tionalX prayer and contempla-
tion this is where he received
his first vision of gabriel and

U revelation of the quran 10

there is also however an
FIG 2 mount hira saudia arabia mount hira implicit criticism of monks
was the site of the prophet muhammads first vision in this passage the monk
of gabriel and the place where he spent a month bahira was in possession of
each year in devotional prayer and contemplation an apocryphal book that

when interpreted correctly
prophesied of the coming of muhammad yet unlike bahira in this story
most of the very monks who were the keepers of this arcane tradition and
who should therefore have clearly seen muhammad for the prophet he was
refused to accept him

in addition to this basically positive assessment of monks however
the quraur an also outlines three major problems with monasticism first
monasticism places human intermediaries between god and mankind

they make of their clerics qassisqassisinin and monks rahbanruhbanruhban and of the messiah
the son of mary lords besides god though they were ordered to serve one
god only 931

second monasticism was not ordained by god however well intended it
is a human invention

we god gave him jesus the gospel and put compassion and mercy in the
hearts of his followers As for monasticism rahbaniyarahbaniya they invented it
themselves for we god had not enjoined it on them seeking thereby to
please god but they did not observe it faithfully we rewarded only those
who were true believers for many of them were evildoersevil doers 57275727u

finally monks are accused in the quranquraur an of corruptly using their positions
as rulers in society to garner personal wealth and power

believers many are the clerics and the monks who defraud men of their
possessions and debar them from the path of god to those that hoard up
gold and silver and do not spend it in gods cause proclaim a woeful pun-
ishmentish ment 934

yet despite the problems with monasticism enumerated in the our an
monks and christians in general were considered people of the
book 111212 followers of god who had received an early portion of gods
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revelation but not the fullness revealed to muhammad in the quran As

such they became a tolerated religious minority within islam this attitude
is reflected in the early islamic conquests in the seventh century when the
churches and monasteries of the christians were given special protection
in peace treaties the caliph umar s ruled 634 644 treaty with jerusalem
is typical of many other treaties from the period

this is the assurance of safety aman which the servant of god umar the
commander of the faithful has granted to the people of jerusalem he has
given them an assurance of safety for themselvesjthemselves for their property their
churches their crosses the sick and the healthy of the city and for all the ritu-
als that belong to their religion their churches will not be inhabited by
muslims and will not be destroyed neither they nor the land on which they
stand nor their cross nor their property will be damaged they will not be
forcibly converted 13

thus since the earliest days of islam monasticism was a protected institu-
tion of a protected religious minority

the protected status of christianity and monasticism in early islamic
society is emphasized by the important roles some christians played under
islamic rule under the caliphs the literary and scholarly skills of christian
monks were highly prized with many monks serving as clerks and even
high ministers the most famous is perhaps the great defender of icons
john of damascus 655 750 who was originally a prominent minister for
the umayyads at damascus before taking orders and retiring to mar saba
near bethlehem where his cell is still exhibited to visitors 14 christians
such as hunaynhusayn ibn ishaq joannitiusJoanni tius were the leaders of the famous
translation academy bayt al hikma house of wisdom at baghdad in the
ninth century 15

somewhat paradoxically coptic monasticism in egypt flourished
under islam and may have reached its height in the tenth century this was
because under earlier byzantine rule coptic monasticism was suppressed
as heretical whereas it was tolerated by the muslims although there were
certainly attacks against monks and monasteries by arabs these tended to
be incidents ofbrigandage or extortion by corrupt officials rather than formal
government policy throughout the middle ages relations between the
egyptian government and the coptic monks generally remained good for
example the late thirteenth century egyptian mamlukhamluk sultan baybarsbaybarz I1

noted for his pursuit of jihad or holy war against the crusaders was a
guest of the monks at a monastery of dair abu maqarmacar while traveling in
wadiwadlwadihabibhabib 16

thus despite minority status and intermittent persecutions ortho-
dox syriac coptic and nestorian monasticism all survived in islamic
lands up to the period of the crusades 17 based on the quran the tradi-
tional islamic interpretation was that monasticism was a well intentioned
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human institution whose advocates did not always live up to its principles
it was not however revealed by god this was the prevailing arab attitude
towards monasticism at the beginning of the crusades 18

religious intruders

the coming of the crusaders however brought three new develop-
ments that transformed relations between muslims and christian monasti-
cism first the monks were now latin catholics who frequently had little
or no understanding of islam second unlike the monks who had submit-
ted to islamic political authority the crusaders came as hostile triumphant
conquerors determined to dominate muslim peoples and holy places and
finally unlike the ascetic otherworldly monks of eastern christianity with
whom muslim rulers were familiar the crusades brought the warrior
monks of the military orders men who explicitly sought the destruction
of islam these new developments compelled a radical reevaluation of
muslim attitudes towards monasticism

in the period 1118 1156 the military orders played a relatively minor
role in the holy land in fact they are not well documented even in latin
sources among the arabs their existence went completely unnoticed in
1157 the rising importance of the orders began to attract the attention of
muslim writers the first surviving mention of the orders is found in ibn
al qalanisis history of damascus which mentions the participation of
both the hospitallersHospitallers and templarytemplarsTemp lars in the battle ofofbanyasbanyas in 1157-

19 here
we also find the first use of the arabic technical terms for templarstemplaryTemp lars and
hospitallersHospitallers the latter were called simply the isbitariyya a straightforward
arabizedarabized form of the latin word hospitalishospitalismhospitalis which means a place of lodging
for wayfarerswayfarers the arab term for templarytemplarsTemplars however is the somewhat
obscure dawiyya whose origin and meaning is unknown but which is

thought to perhaps have derived from the latin devotus one devoted to
gods service 20

most arab texts from 1157 to 11801180 simply mention the orders as prank-
ish

frank-
ish military units participating in a conflict or owning a castle without giv-
ing them any particular attention A very revealing tale however comes
from usamahosamah ibn munqidh a syrian nobleman and lord ofofshayzarshayzarofShayshaszarzar castle
who served as a mercenary in fatimid egypt for a number of years in his
old age he wrote a delightfully garrulous anecdotal biography in which he
describes the following encounter with the templar knights at the arab
al aqsaaasa mosque on the temple mount in jerusalem

everyone who is a fresh emigrant from the prankishfrankish lands is ruder in charac-
ter than those who have become acclimatized and have held long association
with the moslems here is an illustration of their rude character

whenever I1 visited jerusalem I1 always entered the aqsaaasa mosque beside
which stood a small mosque which the franks had converted into a church
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when I1 used to enter the aqsaaasa mosque which was occupied by the templarstemplaryTemp lars
al dawiyya who were my friends the templarstemplaryTemp lars would evacuate the little

adjoining mosque so that I1 might pray in it one day I1 entered this mosque
repeated the first formula allah is great and stood up in the act ofpraying
upon which one of the franks rushed on me got hold of me and turned my
face eastward saying this is the way thou shouldstshouldshouldntst pray A group of tem
plarsclars hastened to him seized him and repelled him from me I1 resumed my
prayer the same man while the others were otherwise busy rushed once
more on me and turned my face eastward saying this is the way thou
shouldstshouldshouldntst pray the templarstemplaryTemplars again came in to him and expelled him they
apologized to me saying this is a stranger who has only recently arrived
from the land of the franks and he has never before seen anyone praying
except eastward thereupon I1 said to myself 1 I have had enough prayer so
I1 went out and have ever been surprised at the conduct of this devil of a man
at the change in the color of his face his trembling and his sentiment at the
sight of one praying towards the qiblahkiblah the direction of mecca 21

there are a number of interesting aspects to this story for one thing
it seems the templarstemplaryTemplars allowed muslims to pray at the al aqsaaasa mosque
after it had been converted into a christian religious complex somewhat
paradoxically from the modern perspective for usamahosamah the knights tem-
plar are examples of moderate toleration the voice of reason when com-
pared to the uncomprehending pilgrim from the west at any rate
usamahosamah certainly had no animosity towards the templarstemplaryTemplars whom he calls

his friends all of this was to change with the rise of the two great counter
crusading sultans nur aldinal din of syria ruled 1146 1174 and saladin of
egypt and syria ruled 1171 1193

even so during the early phases of nur aldinsal dins and saladin s rise to
power the military orders were apparently not viewed as a special threat
in the latter half of the twelfth century arab sources recognize the military
orders as distinct groups among the franks these sources demonstrate
some understanding of the internal organization of the military orders
they correctly note that the warrior monks are called brothers latin
fratres arabic ikhwaikawa live in a monastic house latin domus arabic
bayt and have a special relationship with the pope but the orders are not
perceived differently than other frankishprankish soldiers and nobles 22

the nature of arab views of the orders during this period is reflected
in the treatment of captive knights which can be contrasted with saladinssaladinaSaladins
later treatment of the knights of the orders after the battle of hattin
described at the beginning of this paper on june 181811571157 the grand mas-

ter of the templarytemplarsTemplars bertrand of blancfortblankfortBlancfort was captured by nur aldinal din
along with eighty seven knights near banyas he and his knights were held
to ransom like any other frankishprankish warriors and were released in may 1159

through intervention of manuel emperor of byzantium 23 two decades
later in 1179 the situation was still much the same on june lo101011791179 at the
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battle ofofmarjmarj ayun saladin captured odo of saintamandsaint amand master of the
templarstemplaryTemplars 24 here again saladin treated the templarytemplarsTemplars no differently than
any other members of the prankishfrankish aristocracy baldwin ofoflbelinibelinabelin was ran
someddomed for 150000150000 dinarsainars hugh of galilee for 55000 saladin was willing to
exchange grand master odo for an influential muslim prisoner but
according to william of tyre 11 the grand master was too proud to admit
that anyone could be of equal value to him and remained in prison where
he died a year later 25 for this study it is important to note that in 1179 a
mere eight years before the battle of hattin saladin was still willing to
release the templar grand master for an appropriate ransom 26

in august ofthat same year saladin captured over seven hundred pris-
oners and the templarstemplaryTemplars newly fortified castle of chastelletChastellet on jacobs ford
in the upper jordan whereas saladin specifically ordered the execution of
crossbowmencrossbowmancrossbowmen and muslim apostates who were in crusader service it
seems that the templarstemplaryTemplars themselves were not selected for any special pun-
ishmentishment 27 apparently at this time crossbowmencrossbowmancrossbowmen were viewed as more of a
threat to islam than the knights of the military orders

SalSasaiadinsladies jihad against the military orders 1180 1193

in the later decade of saladin s life the countercrusadecountercrusade accelerated
rapidly with saladin escalating his jihad and triumphing against the cru-
saders 28 by the 118osn8osnaos the orders were increasingly viewed as a serious
threat to islam for three reasons their military prowess their intransigence
in making peace and their spiritual pollution of muslim holy places
specifically jerusalem and the dome of the rock

the courage and military prowess of the templarytemplarsTemplars and hospitallersHospitallers
were renowned in the west and muslims shared these views of course the
knights of the orders were not superheroessuperheroes as they are sometimes
depicted in popular books on the subject nonetheless the muslims who
fought against them perceived them as superb warriors ibn al athir one
of the great arab historians of the crusades describes two hundred tem-
plar and hospitallerspitallerhospitalierHo prisoners as the backbone of the frankishprankish armies29armies 29

and the fiercest ofall the frankishprankish warriors 3330113030 here is his explanation ofsal
adins motives for executing the monks of the military orders after hattin

then god most high bestowed victory upon the muslims at hattin and
the franks were defeated many were killed and the rest captured among the
dead was the commander of the hospitallershospitauersHospitallersaUersaliersailers who was one of the most
famous frankishprankish knights he had done great harm to the muslims the mus-
lims pillaged the surrounding region taking booty and prisoners and return-
ing safely to tiberiasbiberiasTib erias it was a great victory for the templarstemplaryTemp lars and
hospitallersHospitallers are the firebrandsfirebrands of the franks 31

these two groups were especially selected for execution because they had the
greatest valor of all the franks so saladin saved the muslim people from
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their evil he wrote to his deputy in damascus ordering him to kill all of them
who fell into his hands and it was done 32

but the military prowess of the orders was only one aspect of their
perceived threat to islam many other frankishprankish knights were also superb
warriors but this alone did not merit their execution upon capture

the intransigence of the warrior monks was another matter the leg-
endary assassins fierce fanatical islamic terrorists living in impregnable
castles in the mountains of syria were renowned for their ability to
intimidate and manipulate both christian and muslim rulers in the twelfth
century by the threat of assassination but they could not cow the military
orders who not only refused to pay the extortion demanded by the
assassins but instead received 200020002300 besantsbesanty a year in tributetributributerowterowaromfromatom the assas-
sins 33 the knights of the military orders simply refused to be intimidated
by the threat of assassination

the muslim perspective of the intransigence of the military orders is

best reflected in the writings of abu alhasanal hasan alialtaitailall bin abi bakr al harawigarawi
ca 1145 1215 a courtier military theorist and propagandist in the service

ofofsaladinsaladin 3431 A noted scholar and traveler al harawigarawi seems to have served
as a type of secret agent for saladin As a part of ongoing military reforms
saladin ordered the preparation of at least three manuals on statecraft and
warfare one of which was written by al harawigarawi entitled al harawigarawi s dis-
cussion on the stratagems of war

al harawigarawi s manual offers some interesting insights into muslim prej-
udices concerning the crusaders in describing the latin clergy al harawigarawi
wrote

the sultan should not neglect to write to the clergy concerning surren
der for they have little religious sentiment and are capable of treachery
and disloyalty they desire the things of this world and are indifferent to the
things of the next they are irresponsible thoughtless petty and cov
etousbetous being concerned with rank and status among kings and nobles
they have a permissive religious judgment regarding their own actions 35

on the other hand al harawisbarawis view of the hospitallersHospitallers and templarstemplaryTemplars is

quite different

the sultan should beware of the hospitallerspitallerhospitalierHo and templar monks for
he can not achieve his goals through them for they have great fervor in reli-
gion paying no attention to the things of this world he can not prevent
them from interfering in political affairs I1 have investigated them exten-
sively and have found nothing which contradicts this 36

in other words the military orders were a threat not only because of
their military strength but because oftheir absolute spiritual devotion to their
cause as well and that devotion when it entailed the destruction of islam
represented an unacceptable threat to muslims in the age of saladin
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finally added to the military threat and intransigence of the orders
were the spiritual threat to islam they represented and the blasphemous
impurity they were seen to have brought to the muslim holy places they
controlled 37 although the crusader capture of jerusalem in 1099logg was
viewed by muslims as a calamity the recovery of jerusalem as a muslim
holy place was not a crucial issue in the early decades of the crusades
beginning in the ngos however nur aldinal din and later saladin both made
jihad against the crusaders a fundamental part of their state ideologies and
the reconquest of jerusalem a fundamental part of that jihad 38

from the muslim perspective the templarytemplarsTemplars with their headquarters
on the temple mount had transformed the sacred haram al sharif the
noble sanctuary into a place of blasphemous spiritual impurity muslim
rhetoric on this issue was often quite harsh imad aldinal din al isfahani
describes some of these attitudes

As for the dome of the rock the franks had built on it a church and an
altar they had adorned it with pictures and statues and they had
appointed in it places for monks and a place for the gospel in it were pic-
tures of grazing animals fixed in marble and I1 saw among those depictions
the likenesses of pigs the franks had cut pieces from the rock and car-
ried some of them to constantinople and some of them to sicily it was said
that they had sold them for their weight in gold our hearts were cut
because of its cuts 39

not only this but on an iron door a representation of the messiah was
placed in gold encrusted with precious stones 34040140 and bottles of wine for
the ceremony of the mass41 were found in the sacred places additionally

the aqsaaasa mosque especially its mihrab prayer niche indicating the direction
to mecca was full of pigs and obscene language replete with the excrement
they had dropped in the building inhabited by those who have professed
unbelief have erred and strayed acted unjustly and perpetuated offenses
overflowing with impurities 42

for muslims the templarstemplaryTemplars had made a sacred edifice into a place of idola-
try the quran was replaced by copies of the bible drinking of alcohol
forbidden by the quran was now commonplace in the mass animal filth
and pigs unclean animals in islam defiled the holy site the christians
regularly defiled holy places by wearing shoes

the only option was the reconquest and purification of jerusalem and
the dome of the rock which became the proclaimed goal ofboth nur aldinal din
and saladin A panegyric poem about nur aldinal din describes this ideal

may it the city of jerusalem be purified by the shedding of blood
the decision of nur aldinal din is as strong as ever and the iron of
his lance is directed at the atsa 43
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FIG 3 the haram al sharif noble sanctuary while the entire sanctuary isis regarded
as a mosque its most notable sacred buildings are the al aqsaaasa mosque left center
buildingbuildmgwithwith dome and long roof built 705 CEc E and the dome of the rock right cen-
ter commenced 685 CEC E known to jews and christians as the temple mount the
haram al sharif served as the headquarters for the templarstemplaryTemp lars from about 1119 until it

when saladin finally retook jerusalem in 1187 his first act was to restore
the dome of the rock and al aqsaaasa mosques fig 3 to a state of ritual
purity saladin ordered the purification oathirtathirtathir of the aqsaaasa mosque
and the dome of the rock of the filthyfilths aqdharaqdhar and impurities
aniasanjas4431441144 of the templarstemplaryTemplars all christian icons crosses and symbols were

removed and the mosques thoroughly cleaned next rosewaterrose water was

poured over the walls and floors of the two buildings which were then per-
fumed with incense 0145114545 the great gilded cross which the templarytemplarsTemplars had
placed on top of the dome of the rock was thrown to the ground and taken
to baghdad where it was buried beneath the nubian gate in baghdad
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was recaptured by saladin in 1187 this view is a detail from a panoramic photograph of
jerusalem probably taken around 1900 before the area was excavated revealing the
southern stairwell dating from the first century the photograph a foldoutfold out brochure
was purchased by joseph booth or reba booth during a mission to turkey see ppap 239

246 courtesy E leon stubbs

and thus was trodden upon46 by all who entered the city likewise when
the khwarazmians a turkish people took jerusalem from the crusaders
in1244in 1244 they purified it and purified the haram temple area and the
shrines there from the filthy franks and the foul christians 13471147334747

the feelings of the muslims concerning the expulsion of the templarstemplaryTemp lars
and the restoration of the sanctity of jerusalem are well summarized by ibn
zaki 1I praise god for his cleansing of his holy house from the filth
of polytheism and its pollutionspollut ions 3348114148

As described at the beginning of this paper saladin after a decade
of campaigning inflicted a decisive defeat on the crusaders at the battle of
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hattin on july 4118741187 imad aldinal din described the horrible details of execu-
tion of the military orders after the battle

the sultan saladin sought out the templarstemplaryTemplars and hospitallersHospitallers who had been
captured and said 1 I shall purify the land of these two impure peoples he
assigned fifty dinarsainars gold pieces to every man who had taken one of them
prisoner and immediately the army brought forward at least a hundred of
them he ordered that they should be beheaded choosing to have them dead
rather than in prison with him was a whole band of scholars and suehs mys-
tics and a certain number of devout men and ascetics each begged to be
allowed to kill one of them and drew his sword and rolled back his sleeve
saladin his face joyful was sitting on his dais the unbelieversbelieversun showed black
despair the troops were drawn up in their ranks the amirsagirs commanders
stood in double file there were some who slashed and cut cleanly and were
thanked for it some who refused and failed to act and were excused some
who made fools of themselves and others took their places how many
ills did saladin cure by the ills he brought upon a templar 49

saladin s massacre of the knights of the military orders must be
understood in the context of this triple threat of military prowess intran-
sigencesigence and profanation of sacred space ibn al athir succinctly described
saladinssaladinsaladinaSalsaiadinss policy towards the military orders it was saladinssaladinaSaladins custom to
execute the templarstemplaryTemplars and hospitallersHospit allers because of their fierce enmity
towards the muslims and their great courage 50

factionalism in the ayyubid confederation 1193 1250

following saladinssaladinaSaladins great victory at hattin and his conquest of
jerusalem arab relations with the military orders again began to change
the knights of the military orders had been bested in battle and their
numbers significantly decreased by combat and by execution jerusalem
and many of the orders castles had been conquered most importantly
the dome of the rock had been purified and restored to the sanctity of
muslim rule the templarstemplaryTemplars and hospitallersHospitallers still remained fierce oppo-
nents of islam but accommodations can be reached even with the fiercest
opponents their removal from the temple mount meant they were no
longer profaning muslim sacred space muslims were thus able to begin to
make accommodations with the military orders

at the same time the orders began to abandon their former intransi-
gence becoming increasingly willing to make accommodation with the
arabs thus in the decades following the death of saladin fig 4 the mili-
tary orders once again were perceived as just one division of many among
the faction ridden crusaders acting upon this perception muslim rulers
were frequently willing to make trucescruces treaties and even alliances with
the orders this willingness to reach accommodations with the military
orders was exacerbated in the early thirteenth century by ongoing struggles
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for predominance among N
the ayyubidsAyyub ids saladinssaladinaSaladins
fractious successors some
ayyubid princes actually
began to ally themselves
with the military orders in
an attempt to gain political
advantages over their mus-
lim rivals in 1240 alsalihal salih
ayyub sultan ofegypt ceded
ascalon to frankishprankish barons FIG 4 saladinssaladinaSaladins tomb damascus saladin the
allied with the templarstemplaryTemplars most successful leader of the countercrusadecountercrusade was

hoping to undermine their an unrelenting enemy of the military orders

alliance with his rival from
damascus ismail 51 this story demonstrates not only an indifference to the
ideological threat of the orders but at least some degree ofunderstanding of
the internal politics of the crusaders fraternization with the enemy was not
uncommon when sultan isma il of damascus allied with the orders against
egypt his general ibrahim was allowed to stay in the monastic house of the
templars52 in acre during the preparations for battle

another event demonstrates the political rivalries one thousand arab
slaves were engaged in building safedhafed castle for the templarytemplarsTemplars and a plot
was undertaken to free them but when sultan ismail heard of it rather
than offering assistance to the plotters he revealed the plan to the templarstemplaryTemplars

to curry their favor the templarstemplaryTemp lars promptly executed the slaves as a warn-
ing to forestall further potential rebellions 53 thus isma il was willing to
acquiesce in the death of a thousand muslim slaves in order to maintain his
alliance with the templarstemplaryTemplars for most of the early thirteenth century the
orders were seen as just one other player in the never ending machiavel-
lian struggle for power among the various christian and muslim princes of
palestine for muslim rulers in this period the military orders were no
longer merely menacing enemies to be despised or attacked but were some-
times potential allies to be cultivated

the mamiuksmamluksmemluks and the expulsion of the military orders 12501250 1291

the rise of the mamlukhamluk sultans in 1250 initiated the final phase ofarab
relations with the military orders 54 for centuries muslim princes had
been using slavesiave soldiers mamlukhamlukmam luk in arabic as bodyguards during the
crusades these guards were slowly transformed into elite regiments num-
bering in the thousands in the succession struggles that followed the death
ofsultan alsalihal salih ofegypt in 1250 the leaders of these slave soldiers managed
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to seize the throne inaugurating the era of the mamlukmarnlukhamluk sultans of egypt
which lasted until the ottoman conquest of egypt in 1517

founded by rebellious slaves and usurpersusurp ers the mamlukhamluk sultanate
rested on shaky ideological foundations the mamluksmemluks justified their
usurpation by claiming perhaps rightly that they were the only soldiers
skilled enough to be able to overcome the double threat of the crusaders
and mongolsmongelsMongols who had invaded the near east beginning in 1218 55 from the
late thirteenth century arab perspective the mongolsmongels were a far more
serious threat to their civilization than the crusaders 56 while the crusaders
had the capacity to capture a few arab ports the mongolsmongels had the capacity
to completely destroy islamic civilization and religion as the mongol sack
ofbaghdad in 1256 demonstrated thus the demise of the crusaders in the
late thirteenth century was somewhat delayed by mamlukhamluk preoccupation
with the mongol threat from mesopotamia

delayed but not forestalled for under the great warlordswarlords baybarsbaybarz
1260 1277 and qalawun 1279 1290 the mamluksmemluks of egypt were able

both to prevent the mongolsmongels from conquering syria and palestine and to
dismember the remnants of the crusader kingdom baybarsbaybarz was the most
successful conquering dozens of crusader cities and castles many of
which were owned by the military orders 57 but unlike saladin baybarsbaybarz
does not seem to have made use of any special anti templar or hospitallerspitallerhospitalierHo
propaganda as justification for his attacks numerous treaties were made
with the military orders which read like standard military treaties of the
period 58158511 there were apparently no special clauses in the treaties relating to
the orders status as warrior monks

like saladin baybarsbaybarz massacred templar and hospitallerspitallerhospitalierHo prisoners
after his successful siege of the templar fortress of sabadsafad in galilee in
1266 59 however unlike saladin his motivation was not primarily ideologi-
cal baybarsbaybarz claimed that the templarstemplaryTemplars had violated the terms of the peace
treaty by attempting to leave the castle with their arms so they were
beheaded on a hill near safadsabad in a place where they had been used to

behead muslims logo116060 one templar who had once eaten with baybarsbaybarz and
therefore had a right to guest protection was spared he converted to islam
and entered the sultan s service

on the other hand when baybarsbaybarz took the great Hospitaller fortress of
krak de chevaliersChevaliers in syria fig 5 a few years later in 1271 he granted the
entire garrison a safe conduct which he honored 61 after this siege bay
bars sent a letter taunting the grand master of the hospitallersHospitallers

this letter is addressed to frere hugues may god make him one of those
who do not oppose destiny or rebel against him who has reserved victory
and triumph for his army to inform him of the conquest by god s grace
of krak de chevaliersChevaliers which you fortified and built out and furbishedfurbishfurbishered
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FIG 5 krak de chevaliersChevaliers syria outer wall this fortress held by the hospitallersHospitallers was
a major center of crusader power until captured by baybarsbaybarz in 1271

and whose defence you entrusted to your brethren they have failed you by
making them live there you destroyed them for they have lost both the fort
and you these troops of mine are incapable ofbesieging any fort and leaving
it able to resist them 62

there is no evidence here of the ideological animosity found in writings
from saladin s day the hospitallersHospitallers were simply an enemy like any other

likewise in the final struggle for acre in 1291 the templarstemplaryTemplars and hos
pitallerspitallers were not singled out for special punishment the knights of the
temple with many refugee civilians had shut themselves inside their
huge tower

the templarstemplaryTemp lars then begged for their lives which the sultan al ashraf
granted them he sent them a standard which they accepted and raised over
the tower the door was opened and a horde of regulars soldiers and others
swarmed in when they came face to face with the defenders some of the
soldiers began to pillage and to lay hands on the women and children who
were with them whereupon the franks shut the door and attacked them
killing a number of muslims they hauled down the standard and stiffened
their resistance 63

eventually a second offer of amnesty was made but the foundations
of the tower had been so severely undermined in the siege that it collapsed
as the mamluksmemluks were taking possession some members of the orders who
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were captured in the siege were executed but the arab sources ascribe this
action not to a desire to specifically punish the military orders but to other
reasons of war for example

one reason for the sultans wrath against them the templarstemplaryTemp lars apart from
their other crimes of attacking muslims was that when the amir kitbugha
al mansuri had gone up to receive their surrender they had seized and
killed him they had also hamstrung their horses and destroyed everything
they could which increased the sultans wrath against them 64

in telling of the final siege ofacre arab sources do not describe special
ideological animosity towards the orders with the holy places of
jerusalem firmly in muslim hands the military orders no longer repre-
sented an ideological threat for the mamluksmemluksMam luks the military orders were
simply an enemy to be conquered

mamluksmemluks and franciscans in the fourteenth century

the expulsion of the crusaders from the holy land in 1291 did not end
arab relations with western european christians western monks most
notably the franciscans continued to live among the muslims in the
holy land 65 the nature of the relations of the franciscans with the mam
luks serves as an interesting counterpoint to earlier arab views on the
military orders

franciscan tradition maintains that in 1219 st francis himself obtained
permission from the sultan alsalihal salih isma il 1245 1249 for the franciscans
to be allowed to worship unmolested in the church of the holy sepulchre
in jerusalem 66 franciscans are also said to have been used by the sultan as
ambassadors to pope innocent IV 1243 1254 67 throughout the late thir-
teenth century as the mamluksmemluks were driving the crusaders from the holy
land franciscans apparently remained on relatively good terms with the
arabs and were afforded special treatment by the sultans 68

after the fall of acre in 1291 pope nicholas IV 1288 1292 a francis-
can begged permission from the sultan al ashraf for latin monks to be
allowed to remain in jerusalem the sultan granted this request of the
pope and bade him send some clergy monks and men of peace to
jerusalem so the pope chose some discreet learned and faithful friars
from his own order 69 with the help of a judicious payment in 1300 of
32000 ducatsdubats from rupert of sicily the franciscans were given the cenacle
also known as the upper room on mount zion as their headquarters as

well as chapels in other holy places in jerusalem 70 this presence of the
franciscans in jerusalem was thus permitted by the mamluksmemluks before it was
officially authorized by pope clement VI in 1342 when he established the
franciscans as caretakers of the holy land ferraeterrae sangtaesanctae custodiscustodesCustodis a
position they still maintain
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thus within a few decades of the fall of the crusader kingdom and the
expulsion of the military orders the mamluksmemluks were permitting western
monks to visit worship and remain in the holy land but of course the
templarytemplarsTemplars and hospitallersHospitallers were not included in this new policy of tolera-
tion arab opposition to the military orders was thus clearly not simply
antagonism towards christianity or monasticism rather their fourteenth
century patronage of the franciscans described as men of peace per-
haps in specific distinction to the military functions of the templarytemplarsTemp lars and
hospitallersHospit allers indicates that the arabs were willing to accommodate
peaceful western monastic activities in the holy land

of course the mamlukhamluk permission for franciscan presence in the holy
places was not by any means entirely or even largely altruistic there were
many advantages that mamlukhamluk sultans hoped to obtain from the revitaliza-
tion of the franciscan presence in the late thirteenth century the mam
luks continued to fear a potential alliance between the franks and
mongolsmongelsMongols and their accommodation with nicholas IV over a franciscan
presence in the holy land may have been in part an attempt to forestall
such a coalition granting the franciscans control over the holy places of
palestine was also perhaps partially a mechanism to forestall future poten-
tial claims of the military orders to those same holy places better a fran-
ciscan in jerusalem than a templar and if the holy places were accessible
to western pilgrims they might feel less inclination to attempt to retake
those places by force in a new crusade the franciscan presence would also
encourage pilgrimage from the west which would not incidentally bring
a nice howflow of european silver into the mamlukhamluk kingdom tourism in its
medieval as well as modern forms is big business in this light we should
not forget the 320003200032300 ducatsdubats paid by rupert of sicily finally the francis-
cans could in a sense be held hostage for future good behavior of franks in
outremer saber rattling from the west could be countered with threats to
close christian holy places and expel or even execute the franciscans
indeed this is precisely what happened in 1365 when peter of cyprus

1359 1369 attacked alexandria the egyptian sultan al ashraf sha ban
1363 1376 arrested and executed the franciscans of jerusalem new

monks were allowed to return only after peace was restored 71

nonetheless in light of the preceding two centuries of invasions and
warfare and the mamlukhamluk fear of a possible renewal of crusades in the early
fourteenth century the overall mamlukhamluk policy toward a continued western
monastic presence in the holy land was remarkably enlightened some
contemporaneous european policies showed much less tolerance towards
jews and muslims in spain and other parts of europe 72

fundamentally however following the expulsion of the crusaders
the arabs simply ceased to pay further attention to the military orders
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the destruction of the templarytemplarsTemplars in france from 1307 to 1312i3i27373 went basi-
cally unnoticed among the arabs although they must have received infor-
mation on these events from the frequent visits of venetian merchants to
alexandria it seems that when the templarstemplaryTemplars were driven from the levant
they were also driven from the historical consciousness of the arabsarabS

74

conclusion

muslims during the crusades had enough intercultural understanding
to be able to distinguish both between eastern and western christians and
between the various monastic orders of the west although the fundamen-
tal islamic principle of tolerance for christianity and monasticism was
severely strained by two centuries of crusades it was not entirely shattered
As the military threat of the crusades waned and muslim control of the
holy places was restored muslims were able to maintain a clear distinction
between ordinary christian monks such as the franciscans and the
knights of the military orders the latter were to be driven from the holy
land the former could be tolerated and even cultivated thus in the struggle
between toleration and conflict toleration ultimately prevailed

if the revival ofmuslim toleration for christian monks after the crusades
can serve as any type of model for the current arab israeli conflict then the
hope for an eventual peace between arabs and jews may not be entirely vain
however during the crusades arab generosity and tolerance bore fruit only
after saladin s victories had secured the holy places ofjerusalem now as then
the struggle for control of the sacred haram al sharif noble sanctuary or
temple mount is a fundamental key to resolving this tragic conflict 75 but
unfortunately neither side seems able to abandon claims to this holy site

without abandoning a part of their soul
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