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recent students of mormonism have tended to discount
or dismiss the influence of the church s sojourn in new
england and western new york on the development of mor-
mon thought within the last decade two scholars have placed
major emphasis on what occurred in kirtland or afterward as
determinative in molding the mormon mind 1 one of them
summarized that almost all of mormonism developed after
1830 in the midwest its economics theology and social ar-
rangementsrangements 2 it is my contention that during its eastern 3

phase mormonism assumed its essential orientation in ideas
and institutions the eastern interval was in other words
formulativeformula tive and any student who loses sight of this fact
ignores the continuity which clearly exists in early mormon
thought

dr hill is assistant professor of history at brigham young university he
completed his doctorate in american intellectual history at the university of
chicago in 1968

see R kent fielding the growth of the mormon church in kirtland
ohio unpublished phd dissertation dept of history indiana university
1957 ppap 134152134 152 fielding suggested that there was a new direction of
doctrine in ohio but he did not make the point as emphatically as does
mario S depillis in the quest for religious authority and the rise of
mormonism dialogue A journal of mormon thought vol 1 march 1966
ppap 688868 88

2thisathishis was depillis reiteration of his previous viewpoint see social
sources of mormonism church history vol 37 march 1968 p 60

13I do not wish at this time to examine the ramifications of depillis quarrel
with whitney R cross on the applicability of turner s frontier thesis to the
riserise of mormonism my purpose is to counter fielding s and depillis argument
that what was most characteristically mormon emerged only after they left
western new york for consideration of the depillis cross disagreement see
depillis church history vol 37 ppap 507950 79 and whitney R cross the
burned over district ithaca 1950 ppap 5510955 109 138150138 150

351551
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that early mormonism had a primitive gospel orienta-
tion has long been recognized this fact was first discerned
by alexander campbell who saw the emergence of mormon-
ism as a gross satanic imitation of his restorationist move-
ment 4 it was claimed by some campbellitesCampbel lites 5 and by some
scholars 6 that the restorationist elements in mormonism were
introduced by the ex campbellite sidney rigdon who after
quarreling with other restorationists purloined the book of
mormon from solomon spaulding and induced joseph smith
to present it to the world as a divinely inspired work without
adequate factual foundation 7 this interpretation is given little
credence by most students 8 but the matter of the primitive
gospel facets in mormon thought must still be considered
recently mario depillis has affirmed that all the primitivists
including the mormonscormons were searching for an authoritarian
church to assuage a disturbing insecurity engendered by nine-
teenth century sectarian conflict 9 while there may be some
truth in this depillis has conceived primitivism too narrowly
and has thus ignored many ramifications of mormon thought
he has overlooked the fact that primitivism had eastern as
well as western manifestations and has thereby neglected the
eastern roots of the mormon mind in truth the primitivist
movement was of national scope spilling well beyond the
limits of its institutionalization by the disciples of christ in-
cluding among its advocates those who formed other sects
and also many who became mormonscormonsMormons

alexander campbell the book of mormon reviewed and its divine
pretentionspretensions exposed gainesvillepainesvillePainesville telegraph march 15 1831 ppap 121 2

campbell eventually discarded his theory of joseph smith s authorship of
the book of mormon which he advocated in the above work and accepted the
rigdon spaulding theory see the millennial Harharbingerhinger vol 6 december
1856 p 698 compare amos S hayden early history of the disciples in the
western reserve cincinnati 1876 ppap 209215209 215

see william alexander linn the story of the cormonsmormons new york
1963 ppap 646564 65 and george arbaugh revelation in mormonism chicago
1932 pp9ppa 9 12

17I have examined the theory at length and demonstrated its weaknesses in
my role of christian primitivism in the origin and development of the mor-
mon kingdom 183018441830 1844 unpublished phd dissertation dept of history
university of chicago 1968 ppap 929792 97 basically the thesis is untenable be-
cause none of the witnesses ever affirmed that there were two copies of the
same manuscript but E D howe assumed that there were once he learned that
the manuscript written by solomon spaulding had only a small resemblance to
the book of mormon

george arbaugh still holds to it see his gods sex and saints urbana
1957 p 11

dialogue vol 1 ppap 688868 88
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there was in the early nineteenth century a persistent ten-
dency among sectarian minded americans to look back upon
the early years of christianity as formative for their institu-
tions and to ignore the intervening years of christian history 10

thus the movement which greatly influenced the character
of mormon thought got underway between the end of the
american revolution and the beginning of the jacksonian
period a time when the american churches reorganized on
the basis of persuasion rather than coercion and were
alarmed by a developing rationalistic thought which they
termed infidel 11 the old line churches launched a gigantic
crusade against the infidel which took the form of organized
revivals preaching prayers and voluminous published propa-
ganda 12 but the campaign partly backfiredback fired for many of the
unchurched and some within the churches saw the crusade as
menacing their antimission reaction helped to launch the
primitive gospel movement on a nationwide scale 13

GOSPEL primitivism widespread

the primitive gospel movement emerged independently in
new england the south and the west among a variety of
groups usually each group was led by a layman or a man
with limited clerical training who was influenced by a strong
anticlerical bias and who sought to break down any distinction
between clergy and laity in the church 14 these groups took

see kenneth scott latourette history of the expansion of christianity
vol 4 the great century AD 1800 AD 1914 new york 1941 p
428 and compare sidney E mead denominationalism the shape of prot-
estantism in america church history vol 23 december 1954 ppap
295299295 299

see sidney E mead from coercion to persuasion another look at the
rise of religious liberty and the emergence of denominationalism church
history vol 25 december 1956 ppap 317337317 337

see charles roy keller the second great awakening in connecticut
new haven 1942 p 220 and david ludlum social ferment inin vermont

179118501791 1850 new york 1939 ppap 405340 53 and compare cross ppap 145114 51

B cecil lambert the rise of the antimissionanti mission baptists sources and
doctrines 180018401800 1840 unpublished phd dissertation dept of humanities
university of chicago 1957 ppap 6741067 410 two leaders of primitivism in new
england were abner jones and elias smith lambert describes their efforts in
detail but see the memoir of elder ahnerabner jones byhy his son AD jones

boston 1842 and the life conversion preaching travels and sufferings
of elias smith portsmouth 1816

alexander campbell utterly denied the propriety of the distinction be-
tween clergy and laity campbell had not been formally ordained see james
deforest murch christians only cincinnati 1962 ppap 72 116
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flight from the existing old line churches they saw them as
corrupt and apostate in nature and affirmed the necessity of
a restoration of the primitive faith and order 15 each group
was stirred by the revivals which swept the nation during the
second great awakening yet reacted strongly against the
sectarian conflict which developed in their wake stressing the
need for lasting christian unity 16 they each manifested a
cautious biblical authoritarianiauthoritarianism17authoritarianismauthoritariani sm1717 and a tendency to reject
the calvinistic doctrine of election and affirm man s free will 18

in addition they shared a decidedly millennialist perspective
toward the unfolding events of the day 19

all of these attitudes were apparent in mormonism before
the exodus from new york actually some of them were firm-
ly lodged in the minds of the smiths prior to their leaving
new england and were carried into new york and nourished
there until they became incorporated into the new gospel 020o

lucy mack smith the prophet s mother details in her history
how she affiliated in new england with several religious
groups including the presbyteriansPresbyterians and methodists 221 but

1515ibidibid ppap 6713767 137
william garrett west burton W stone early american advocate of

christian unity nashville 1954 ppap 161 6 and murch ppap 109121109 121
for evidence of dependence which primitivists placed on bible authority

see murch christians only ppap 454745 47 72 87 89 and 1I daniel rupp comp
an original history of the religious denominations at present existing in the
united staresslatesstatesstutesszares philadelphia 1844 ppap 166 251 257 264 520521520 521 731

see william warren sweet religion in the development of american
culture 176518401765 1840 new york 1952 ppap 193198193 198 203206203 206 216233216 233 and
comparecompare rupp original history above

for examples of millennialism among the christian primitivists see elias
smith sermons containing an illustration of the prophecies to be accomplished
from the present time until the new heavens and earth are created when
all the prophecies will behe fulfilled exeter 1808 p 87 also elias smith and
abner jones hymns original and selected for the use of christians phila-
delphia 1812 ppap 35 49 james okelly hymns and spiritual songs designed
for the use of christians raleigh NC 1816 p 110 and p 12 at the back
of the book barton W stone millennium the christian messenger vol 4
june 1830 ppap 164166164 166 and the millennial harbinger vol 1 1830 ppap

181 8 535853 58 145147145 147 311313311 313 364365364 365 373375373 375 504508504 508
depillis ignores this fact thereby giving undue emphasis to the influence

of the west on the mormonscormonsMormons he fails to explain why if mormonism was a
11 continuing quest for religious authority as he says the quest could not have
begun in new england and been carried into new york thus it seems that his
notions about mormonism beginning in ohio are contradicted by his argument
that its primitivism began in new york compare his ambiguity in dialogue
vol 1 p 76 and in church history vol 37 ppap 55 60 62 777877 78

lucy mack smith history of joseph smith by his mother salt lake city
1954 ppap 353635 36 43 48 this volume was edited with notes by preston nibley
and although a few parts of lucy s original history have been altered it is suffi-
ciently faithful to the original for my purposes here
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found this experience frustrating and concluded that no exist-
ing church would give her life and salvation while stillstilt in
vermont she decided that

there was not then upon the earth the religion which I1 sought
I1 therefore determined to examine my bible and taking jesus
and his disciples for my guide I1 endeavored to obtain from
god that which man could neither give nor take away 22

lucy indicates that her husband shared this primitivist out-
look and in 1811 after becoming excited on the subject of
religion he vowed that he would join no church but contend
for the ancient order as established by our lord and savior
jesus christ and his apostles 22112122323

father smith may have absorbed some of his anti institu
tionaldional ideas from his own father asael who refused to join
any of the churches during his lifetime because he could not
reconcile their teachings with the scriptures 224 he wrote to his
children that they should give some thought to whether re-
ligion consists in outward formalities or in the hidden man of
the heartheart2525 and made it clear that he considered the latter
choice preferable

with such a background it was quite natural for young
joseph smith to acquire a primitivist attitude his mother re-
lates that shortly after the death of her son alvin 1823 or
1824 226 a missionary preaching a form of primitive christianity
attempted to unite the churches of the area into one mind
and heart she was attracted to the group and was inclined
to join them but joseph jr said he would attend none of their
meetings 1 I can take my bible he said and go into the
woods and learn more in two hours than you can learn at
meeting in two years if you should go all the time 27 he
insisted that the leader of the unity movement had no genuine
sympathy for the poor in his midst and that he would exploit
them for his own proprofitfit 228 thus joseph had already developed
a deep concern for the social wellbeingwell being of the poor and this

22ibid p 36
2ibidbibidibid p 46
amary2marymary audentia anderson ancestry and posterity of joseph smith and

emma hale independence mo 1929 p 60
25ihidibid ppap 626362 63
there2thereothere is some disagreement as to the exact year of alvin s death

271L M smith p 90
281fidibid281hidhid ppap 90919091goglao909o 91
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may have discouraged his joining the main stream of the
primitive gospel movement

not only had the smith family acquired their primitivist
outlook in the east but so also had many of the earliest
converts to the faith among those who were primitivists be-
fore coming into contact with mormonism were newell and
joseph knight orson pratt lorenzo dow young and others
in the young family wilford woodruff and laban morrill

newell knight youthful friend of joseph smith in chenanchanan
go county new york was convinced as a young man that
there had been an apostasy from the true church and that a
restoration was needed his father joseph knight also a con-
vert to mormonism had been a universalist in doctrine but
had refused to join any religious sect 29 orson pratt reared in
new york was taught by his father to venerate jesus
christ and his prophets and apostles as well as the scrip-
tures written by them but was told to use caution in accept-
ing any denomination in the so called christian world his
father denounced the hireling clergy and would join no
church orson also refused to unite with any denomination
until he became a mormon being converted only after his
brother parley once a campbellite preacher brought news of
the new dispensation given to joseph smith 30

most of the young family including brigham and phineas
had been reformed methodists and were taught baptism by
immersion and the principle of faith healing in that splinter
denomination 31 phineas indicated that he practiced the laying
on of hands prior to becoming a mormon 32 another brother
lorenzo dow however refused to join any church not be-
lieving that any of the sects walked up to the precepts con-
tained in the bible 33

21 part of newell knights journal appears in scraps of biography tenth
book of the faith promoting series salt lake city 1883 ppap 474847 48

parley P pratt ed autobiography of parley parker pratt ath5th ed salt
lake city 1961 ppap 19 43

see phineas young s account in the history of brigham young the
millennial star vol 25 may 1863 p 327 and compare reverend wesley
bailey s sketch of the primitivist beliefs of the reformed methodists in rupp
original history ppap 466474466 474

32ibid p 327
millennial star vol 25 june 27 1863 ppap 406407406 407 and lorenzo dow

young s narrative sixth book of the faith promoting series salt lake city
1882 ppap 313331 33
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wilford woodruff converted in rhode island in 1833
had not previously belonged to any church because he could
not find any denomination whose doctrines faith and practice
agreed with the gospel of jesus christ or the ordinances and
gifts which the apostles taught As a young man he had been
greatly influenced by robert mason the old prophet who
preached that there must be a restoration of primitive chris-
tianityti 34

laban morrill who was converted in 1833 in vermont and
later went to utah had been a typical primitive seeker he
wrote in his autobiography that his allegiance had been

sought after by different religious sects but I1 felt that there
was a great opposition among the different religions of the
day and the members and advocates of each claiming their
own as the true church I1 felt that if one of the many sects
was right the others must all be wrong for I1 believed that
there should be but one faith and one baptism and one lord 35

it was as depillis has argued the antisectarianantisectarian ideals of
the mormonscormons which attracted them to a movement which ad-
vocated one true authoritative church sc but there had devel-
oped among them other primitivist attitudes which exerted
much influence in shaping their outlook there is evidence
that prior to leaving new york the mormonscormons had consolidated
their primitivist views into a fairly consistent pattern they
were like others with their predisposition rigorous biblicists
hostile toward revivals and missionary societies and ardent
advocates of religious unity they lamented the spread of in-
fidelity or natural religion believing that its proliferation
would undermine christian faith they were already firmly

millennial star vol 27 march 25 1865 p 182 and wilford wood-
ruff leaves from my journal third book of the faith promoting series

salt lake city 1881 ppap 131 3

life of laban morrill written by his grandson with quotations from
his autobiography ppap 909190 91 A typewritten copy of this journal dated 1946
is in the brigham young university library others who joined the church in
the east soon after its organization and held primitive gospel beliefs were daniel
tyler joseph holbrook amasa M lyman and heber C kimball see tylerseylers

incidence of experience tenth book of the faith promoting series salt lake
city 1883 ppap 222322 23 life of joseph holbrook 180618711806 1871 typewritten
manuscript brigham young university library 1942 ppap 111211 12 182018 20 25
albert R lyman amasa mason lyman vol I1 of the history of the amasa
mason lyman family delta ut 1957 ppap 11 131413 14 and orson F whitney
life of heber C kimball salt lake city 1888 ppap 182018 20 303430 34

depillis dialogue vol 1 ppap 688868 88
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committed to a lay priesthood and had discarded calvinistic
election for the principal of man s free will and individual
merit they had become firmly committed to the ideal of
continuing revelation not conceiving it as did other primitivists
as a gradual unfolding of hidden bible truths but as additional
word of god made known to their prophet via this means
their theology and church organization were well launched
before 1831 like other primitivists they were dedicated mil
lennialistslennialists but they made more of the doctrine than most
announcing the principle of the gathering and the building of
the new jerusalem somewhere in the great west

CONCEPT OF A KINGDOM

in addition there is evidence that in new york they were
already committed to the idea of an earthly political kingdom
where the saints would reign and prior to their departure
they planned to establish a communitarian experiment which
would sustain the kingdom of god economically 37 early in the
new york period they were convinced that they were a chosen
people that it was their calling to preach salvation to a per-
verse generation who must accept their gospel message or suf-
fer impending destruction As one would expect non mormonscormons
did not take kindly to the idea that they were prophetic baby-
lon and doomed and that the new revelation would force them
to set their own gospel views aside their reaction brought
verbal abuse and eventual persecution which only made the
saints more secretive and more exclusive in their relations
with their neighbors thus but few of the basic attitudes or
institutions which set the saints apart from the gentiles in

ohio missouri and illinois were lacking in 1831 what came
afterward were variations on some well established themes

the mormon allegiance to the bible was affirmed in the
book of mormon where nephi was told that when the hebrew
scripture

depillis erroneously concludes that communitarianismcomm unitarianism entered the as yet
inchoate religion as a result of campbellite and shaker influences smith encoun-
tered when he fled westward to kirtland church history vol 37 p 60 in
fact joseph smith did not have to leave new york to encounter shaker and
other communitarian influence the groveland society of shakers was located
at sodus and a jemima wilkinson experiment was found at pennyonpennionPen nYon both
within thirty miles of manchester
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proceeded forth from the mouth of a jew it contained the
plainness of the gospel of the lord of whom the twelve
apostles bear record and they bear record according to the
truth which is the lamb of god 38

but like alexander campbell the mormonscormons held that some
of the truths of the gospel had been lost through erroneous
translation the book of mormon declared that when the
bible passed through the hands of the great and abominable
church many plain and precious things were lostjost 3039 in 1832
the reverend B pixley a baptist minister who observed the
mormonscormons closely in missouri noted that in their estimation

the gospels are so mutilated and altered as to convey
little of the instruction which they should convey hence we
are told a new revelation is to be sought is to be expected
indeed isis coming forthwith 40

so nephi wrote in the book of mormon that when the ameri-
can scripture would be revealed it would make known the

plain and precious things which have been taken away from
the bible 441 thus the latter day saints saw their new revela-
tion as support for the ancient faith and considered that any
innovations would but constitute a restoration of what had
been lost B pixley thought he sensed some incongruity in this
position when he commented that our present bible is to be
altered and restored to its primitive purity 42

when the elders first came to ohio john corrill noticed
that they placed extra stress on the old testament he said
that the saints

believe as firmly inin the scriptures of the old testament as
any other people they look upon their new revelations as
bringing about the fulfillment of the bible 43

it was this heavy dependence upon the old testament and
the belief that through modern revelation all things must
be restored before the coming of the millennium which would
provide the mormonscormons with scriptural justification when they

38 i nephi 1324
bidibid vs 26
quoted in william mulder and A russell mortensen among the cormonsmormons

new york 1958 p 74
i1 nephi 1340

12mumulderiderlder and mortensen among the cormonsmormonsMor mons p 74
john corrill A brief history of the church of jesus christ of latter day

saints including their doctrine and discipline st louis 1839 p 14
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began the practice of plural marriage in ohio 44 but in new
york before polygamy was introduced the non mormonscormons al-
ready feared the implications of extra biblical revelation and
bitter opposition arose 45 the effect upon the mormonscormons was to
promote a closer cohesiveness among them 46

there can be little doubt that a strong antirevivalismrevivalismanti and
antimissionismantimissionism which prevailed among the saints developed
in western new york where the burned over district was
singed with the exortationsexhortations of missionaries for a wide variety
of causes 47 W W phelps an ex anti mason who had left
new york to join the saints commented in the evening and
morning star that

As to so many appendaged societies to the gospel we must
say that neither the savior nor his apostles nor the scrip-
tures have taught any thing more necessary than to repent
and believe on the lord jesus camp meetings and pro-
tracted meetings like the wind that blows before a storm
seem to increase as the judgments of the almighty are sent
forth to purify the world 48148411

reverend pixley had noted the saints would have no fellow-
ship for temperance societies bible societies tract societies or

14thethe saints quoted acts 31951921319215195 192119 21 to the effect that there must be a restitution
of allail1.1 1 things including polygamy prior to the second coming of christ john
benson among others made this point inin his letter of february 17 1844 located
in the richards family correspondence at southern illinois university com-
pare evening and morning star vol 2 february 1834 p 265 and the
messenger and advocate vol 1 may 1835 p 117 that the practice began
in ohio and not illinois isis evidenced by the testimony of benjamin F johnson
benjamin winchester and john whitmer see an interesting letter from
patriarch benjamin F johnson to elder george S gibbs inin a typewritten
manuscript at the brigham young university library and compare charles L
woodward the first half century of mormonism p 195 this isis an unpub-
lished collection of material including winchester s reminiscences located inin
the new york public library see also book of john whitmer p 40 a typed
manuscript inin the church historlhistorianhistoryan s office salt lake city

L M smith history of joseph smith ppap 105 108109108 109 143145143 145 156
176 179180179 180 also joseph smith history of the chuichchurch of jesus christ of latter
day saints ed B H roberts salt lake city 1948 vol 1 p 88 cited
hereafter as dhoDHQDHC and compare the evangelical magazine and gospel advo-
cate vol 2 april 1831 robert baird nineteenth century champion of
evangelical christchristianityanity defined the orthodoxedorthodoxorthodoxesed as those whose religion isis the
bible the whole bible and nothing but the bible he categorized the mor
mons among the unevangehcalsunevangelicalsunevangelicalsais due to their extra biblical revelation see
robert baird religion inin america new york 1845 p 288

see A book of commandments for the government of the church of
christ zion 1833 p 61 here inin new york as a result of this persecution
the members were commanded to gather together into closer proximity

see cross burned over district ppap 3513 51
signs of the times the evening and morning star vol I11 october

1832 p61p6pa
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sunday school societies 49 while oliver cowdery a new york
convert later remarked

in vain will the gentiles of this generation attempt to reform
themselves or others or to obtain what they have lost
certain the present gentile world with all its parties sects
denominations reformations revivals of religion societies
and associations are devoted to destruction 50

the saints disparaged the revivals because of the sectarian
bitterness and hostility which seemed to come in their wake
william smith the prophet s brother related how the 1820
revival had sharply divided the community and left the con-
vert in a state of confusion 51 but mormon rejection of revival-
ism put them out of step with the dominant evangelical pro-
testantste who considered support for revivalism and the mis-
sionary societies as fundamental among all true christians 5212

like other primitivists the mormonscormons desired unity the
lord told them in new york to be one and if ye are not one
ye are not mine 1553 this quest for religious unity was central
to mormonism as I1 have demonstrated elsewhere 55 but where
the campbellitesCampbel lites initially had some hopes for interdenomina-
tional unification 56 the saints condemned the other churches
and sought unity within the resulting effects upon the mor-
mon mind were profound and reached far beyond the borders
of western new york 57

mulder and mortensen among the cormonsmormonsMor mons p 74
messenger and advocate vol 1 december 1834 p 39 cowdery was

the editor of the advocate robert baird saw the missionary tract and other
reform societies as evidence of the great worth of the voluntary principle the
separation of church and state in the united states see baird religion in amer-
ica ppap 166173166 173

william smith on mormonism lamoni iowa 1883 p 7 and compare
william smiths statement to E C briggs deseret evening news january 20
1894 p 11

robert baird praised revivalism observing that it cannot be disputed that
our truly zealous intelligent and devoted christians whatever be their denom-
ination not only believe in the reality of revivals but consider that when
wisely promoted they are the greatest and most desirable blessings that can be
bestowed upon the churches he included among those who opposed them the
openly wicked and profane and those like the roman catholics and unitarians
whose christianity is greatly marred with errors and heresiesheresies see baird

religions inin america p 214

book of commandments ppap 828382 83 compare also 2 nephi 312
cancelled
hill christian primitivism ppap 122301122 301

west barton W stone ppap 110131110 131

hill christian primitivism ppap 122163122 163 172176172 176 180 184301184 301



362

As with the other primitivists fear of infidelity weighed
heavily upon mormon thoughts the book of mormon re-
peated the warning continuously that a nation that denied the
faith and would not honor and serve thelordthefordthe lord was doomed to
destruction 58 the lord affirmed in an early revelation that
the ancient american scripture was intended to prove to the
world that the holy scriptures are true and also that god
doth inspire men and call them to his holy work in these
last days as well as in days of old 59

in three early issues of the evening and morning star
W W phelps discoursed on the inadequacies of natural re-
ligion his avowed intention was to

prove that revealed religion hath advantages infinitely su-
perior to natural religion that the greatest geniuses are in-
capable of discovering by their own reason all the truths
necessary to salvation 60

phelps lamented under pretense that natural science bathkathhath
made greater progress revelation is despised 61 and argued
at length that under the aegis of revealed religion it would
be easier to account for such sticky philosophical problems as
the source of misfortune and evil in the world 62 it may well
be that in formulating an hostile attitude toward eighteenth
century rationalist thought the early mormonscormons prepared the
way for some of the conflict between reason and revelation
which according to odea troubles the church in the twen-
tieth century 63

the mormonscormons were committed to a lay priesthood from
the beginning of their movement 64 while there is some lack

see for example 2 nephi 1730173043175043175045177503175017304343 mosiah 263 moroni 73738737 38 and
91122911 22 helaman 1615231615 23 and notice the example made of infidel korihorKorihor
inin alma 30

book of commandments p 48 compare joseph smith doctrine and
covenants of the church of jesus christ of latter day saints salt lake city
1921 sec 21 vs 11 which has been altered slightly

see comparison between heathenism and christianity the evening and
morning star vol 1 september 1832 p 414

laidibid
12see the issues from september through november 1832 compare also

lorenzo dow young s recollections of the jolting impact which his reading of
voltaire and tom paine had on his religious faith also notice his warning to
youth to shun these works inin sixth book of the faith promoting series
ppap 252625 26

thomas F odea the cormonsmormons chicago 1957 ppap 222257222 257
see wesley P lloyd the rise and development of lay leadership inin

the latter day saints movement unpublished ph D dissertation divinity
school university of chicago 1937



MORMON MIND IN NEW ENGLAND AND NEW YORK 363365563565

of evidence that all the ramifications of priesthood theory and
organization had been worked out this early 63 the principle
of priesthood authority had been affirmed 66 and a functioning
organization was set up with joseph smith s right to preside as
1 1 prophet and seer firmly established 67 lesser officers includ-
ing priests teachers and elders were also called to supervise
the activities of the local branches 68 before the new york
exodus it was revealed that the twelve apostles would be
appointed to direct the missionary effort 69 and it was made
known that a bishop and others would be called to manage the
law of consecration 770 the distinctions between the aaronic
and melchizedek priesthoodspriesthoods which evolved in kirtland and
the increasing sophistication of offices and functions which
developed there did not alter the authoritarian nature of the
organization nor its primitive gospel principle of lay leader-
ship

just as the other restorationionists participated in the
revolt against calvinism so the mormon view of man was

in a state of flux 771 the prophet helaman lamented in the
book of mormon

the question of the evolution of priesthood concept and organization in
the early church is a different one I1 have discussed the pros and cons of field-
ing s view that the melchizedek priesthood was not conceived nor conferred until
1831 in role of christian primitivism ppap 110112110 112 compare fielding mor-
mon church in kirtland ppap 111113111 113

eber D howe mentions this claim by oliver cowdery when he first came
to ohio in gainesvillepainesvillePaines ville telegraph november 16 1830 p 3 cowdery proclaimed
that until smith s time the ordinances of the gospel have not been regularly
administered howe noted that many who had already been baptized by other
denominations were immersed into the new order of things and noted in a
later issue that cowdery affirmed that only he and his associates were author-
ized to administer gospel ordinances see december 7 1830 p 3

book of commandments ppap 37 454645 46 515451 54 677067 70 838483 84 josephs
authority was completely established only after the incident with hiram page
see especially ppap 456745 67

ibid ppap 515451 54

ibid p 37

ibid ppap 838483 84

depillis comments in dialogue vol 1 p 87 that theologically joseph
smiths moral and physical departure from new england may be summed up in
the second and tenth articles of faith which were not formulated until 1841
article two explicitly rejected the old puritan maxim in adams fall we sinned
all but as I1 shall show the mormonscormons rejected the calvinistic conception of
the total depravity of man with the publishing of the book of mormon further-
more the new englanders were rejecting it too en masse so that joseph smith
hardly departed from them in this way for evidence of this see sweet ppap
190210190 210 also see sidney E meads biography of a key congregationalist in
new england nathaniel williamWilllainiain taylor chicago 1942
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how foolish and how vainvalnvainvaln and how evil and devilish and
how quick to do iniquity and how slow to do good are the
children of men 0 how great is the nothingness of the
children of men yea even they are less than the dust of the
earth 72

in accordance with this pessimistic view in the mormon scrip-
ture man s salvation must come through grace jacob admon-
ishes his brethren to reconcile yourselves to the will of
god and remember that after you are reconciled unto
god that it is only in and through the grace of god that ye
are saved 7371

but despite this apparent calvinistic conception of grace
the scripture indicates that man is capable of faith and re-
pentancepentance and has within himself the will to believe 74 As a

result man will be rewarded according to his works 7571 in a
revelation which came soon after the book of mormon was
translated the saints were informed that there was no such
thing as endless punishment that endless punishment was
merely god s punishment since endless is his name 76 this is a

position close to that of the universalists who had long before
rejected calvinistic determinism 77 thus in 1830 the mormon
view of man and salvation was moving toward arminianism 7871

this liberalization of mormon thought was critical for the de-

velopment of later doctrines such as man s potential divinity
within two years after leaving new york the prophet had

helaman 124 7
2 nephi 1024
alma 3227 alma exhorts the unbelievers if ye will awake and arouse

your faculties even exercise a particle of faith yea even if ye can no more
than desire to believe let this desire work in you

115 I1 nephi 1533 the concept of the three degrees of glory was but a
logical result of the belief in salvation by works since as the mormonscormons argued
men obviously did not produce good works on any kind of equal basis the
revelation on the three degrees of glory section 76 of the doctrine and cove-
nants came in february 1832 in ohio not in illinois as depillis seems to
imply see dialogue vol 1 p 87 for some erroneous estimates as to when
certain doctrines were taught

book of commandments p 40 this revelation came in march 1830
see argument against the doctrine of endless punishment in wood-

bury M fernald universalism against partialism boston 1840 ppap 2812 81
199 201 notice also the argument of a universalist missionary that if men
are to be judged by their workstheyworks they cannot receive a similar salvation in S R
smith historical sketches and incidents illustrative of the establishment and
progress of universalism in the state of new york buffalo 1843 ppap 676867 68

1I would thus agree with thomas F odea that the general tone of the
book of mormon is arminian but believe he fails to note remnants of calvinism
that remain see odea the cormonsmormonsMor mons ppap 282928 29 and compare hill christian
primitivism ppap 103104103 104
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taken the next step by teaching that the essential intelligence
in man was not created but was coexistent with god 7971

depillis argues that mormonism took form in the west
since one hundred revelations in the doctrydoctrldoctrinene and covenants
came after 1830 but the prophet did not leave new york
until the end of january 18311851183180 by which time forty of a total
of one hundred thirty three revelations had been received 81

many of these were of basic importance in launching the new
church including such topics as the coming forth of the book
of mormon 8212 the impending millennium the gathering the
calling of the twelve apostles and other officers church organi-
zation and government requirements for church membership
missionary work and the advisability of moving west to estab-
lish zion 83

the doctrine of the gathering one of mormonism s most
influential 84 was revealed in new york while that of the
kingdom of god had begun to take form the lord declared
in october that even so will I1 gather mine elect from the four
quarters of the earth 85 and in january 1831 he said

and this shall be my covenant with you ye shall have it a
land flowing with milk and honey for the land of your in-
heritance and for the inheritance of your children forever
while the earth shall stand and ye shall possess it again in
eternity no more to pass away

doctrine and covenants sec 93 vs 29 1921 this revelation came in
may 1833 it may be that the changing view of man had some effect upon the
mormon doctrine of deity which seems also to have been undergoing some alter-
ation in the mid 1830s see hill christian primitivism ppap 103104103 104
153155153 155

DHC vol 1 p 145
doctrine and covenants 1921

12depillis in dialogue vol 1 ppap 788078 80 underestimates the importance of
the book of mormon to the early converts by ignoring the primitive gospel
themes within it see hill christian primitivism ppap 100108100 108 for exposition
of these notice further how some of the most important leaders like parley P
pratt brigham young and other members of his family and orson spencer
considered this scripture decisive in effecting their conversions parley pratt said
that the volume was the principal means inin the hands of god of ddirecting the
entire course of my future life see pratt autobiography p 37 the history
of brigham young millennial star vol 25 june 6 1863 ppap 360361360 361
journal of discourses reports of addresses by brigham young and others

liverpool and london 1856 vol 4 p 77 and orson spencer letters ex-
hibitinghi the most prominent doctrines of the church of jesus christ of latter
day saints salt lake city 1889 p 11

book of commandments ppap 4174 17 193919 39 455545 55 606860 68 717571 75 80848084808880 84
william mulder mormonism s gathering an american doctrine with

a difference church history vol 23 september 1954 ppap 248264248 264
book of commandments p 73



366

there the saints would be governed by the law of the lord
but verily I1 say unto you that inin time ye shall have no king
nor ruler for I1 will be your king and watch over you
wherefore hear my voice and follow me and you shall be a
free people and ye shall have no laws but my laws when I1
come for I1 am your lawgiver and what can stay my hand ag8g116816

at the same time the lord made it known that he would
establish consecration as the law of the kingdom 87 it was not
spelled out until they reached ohio 88 but the saints were pre-
pared with the warning that then all these things shall be
gathered unto the bosom of the church 89 there isis evidence
which suggests that the law was actually introduced inin new
york for those who were financially able were required at this
time to share with the poor A resident of waterloo indicated
that

two of the most responsible Mormomormomtesmormonitesnites demurred to the
divine command requiring them to sell their property
and put into the common fund A requisition of twelve
hundred dollars inin cash it isis said was made upon these
gentlemen the lord having need of itligo90

an editor of the lockport balance inin niagara county noted
that the saints who passed through on the way west had to
convert their property to common stock 991

it may have been sidney rigdon who had already quar-
reled with alexander campbell on the necessity of introducing
a community of goods into the campbellite church 9212 who
encouraged the prophet to launch a similar experiment among
the mormonscormons when he visited him inin new york inin december
18501830 the first revelation on the subject did not come until

ibid ppap 8283828582 83
joseph smith told martin harrishamshagshagg inin february 1831 we have received the

laws of the kingdom since we came here the journal history of the church
february 22 1831 church historian s office salt lake city utah

book of commandments ppap 899689 96
89 89ibidibid p 84

palmyra reflectorReflectoi march 9 1831 p 116 compare leonard arrington
early mormon Commcommunitarianismcommunitananismunitarianism the law of consecration and stewardship

westernlV etternestern humanities review vol 7 autumn 1953 p 349 n 26
see philadelphia album june 18 1831 p 198 which reproduces a piece

from the lockport balance
hayden early history of the disciples ppap 208 298299298 299 compare also

mark F mckiernan the voice inin the wilderness sidney rigdon religious
reformer 1793187617931795 1876 ppap 37383758575837 38 this unpublished manuscript isis inin the posses
sion of J leonard arrington and based upon mckiernan s phdph D dissertation
finished at the university of kansas
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january after rigdon and smith had been together for a few
weeks 93 there is some chance smith had previously heard of
rigdon s communitarian family from the missionaries he
had sent to ohio in late october 94 but what evidence there is
makes it unlikely that rigdon had any decisive influence on
the prophet in this regard rather it isis more likely that rigdon
had been more fully converted to mormonism by a passage in
the book of mormon which indicated that the nephitesNephites fol-
lowing christ s american visit introduced a sharing of prop-
erty 9015 in fourth nephi it was recorded that they

had all things common among them therefore there were
not rich and poor bond and free but they were all made
free and partakerspartakers of the heavenly gift 95

that rigdon did not simply convert joseph smith to his
communitarian program is made clear by the fact that when
the prophet reached ohio rigdon s family was broken up
and the law of consecration which put more stress on indi-
vidual initiative was introduced 97 it is interesting and perhaps
significant that in vermont prior to the prophet s birth his
uncle jason mack had gathered together some thirty families
on a tract of land which he had purchased for the purpose of
assisting poor persons to the means of sustaining themselves
jason planned a work program for this group and helped them
toLO market what they produced 98 perhaps this enterprise had
some religious significance for jason himself was a faith heal-
er who practiced his art at least up to 18318351851855 5 99 thus it is not
inconceivable that joseph smith s interest in communitarianismcomm unitarianism

hayden says that rigdon went to new york about three weeks after his
conversion which came in late november hayden early history of the disciples
p 213

none of the letters if any are now extant it seems likely however as
leonard arrington has reminded me that men as literate as parley P pratt and
oliver cowdery would have reported back to joseph smith pratt indicates the
time of his and the others departure from new york see his autobiography
p 47

john rigdon sidney s son notes how carefully rigdon studied the book
of mormon before accepting it since communitarianismcommunitarianism was a major issue for
him at this time he could hardly have overlooked 4 nephi see lecture
written by john M ridgon on the early history of the mormon church
P 717 typewritten manuscript at the brigham young university library

M4 nephi vs 3 see also vssass 252625 26

there are many resources one could cite but see mckiernan voice in the
wilderness ppap 838683 86

L M smith history of joseph smith ppap 404140 41

ibid ppap 414241 42
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may have started in new england but it seems beyond ques-
tion that it had emerged in new york before rigdon s coming
amos hayden indicated such was the case for he wrote that
when the elders made their first converts in ohio among the
members of rigdon s family they were preaching new doc-
trines of having all things in common and of restoring
miracles to the world hayden said that the seventeen mem-
bers of the family all baptized before rigdon greeted the
doctrines with a ready welcome loo10000

according to sidney rigdon while the saints were still in
new york meeting in a log house twenty feet square

we began to talk about the kingdom of god as if we had the
whole world at our command we talked with great con-
fidencefi and talked big things we talked about the people
coming as doves to the windows that all nations should
flock into it that they should come bending to the standard
of jesus when god sets up a system of salvation he
sets up a system of government that shall rule over tem-
poral and spiritual affairs 101

rigdon s recollections are given support by the fact that
shortly after leaving new york martin harris warned that the
saints would soon have dominion over the earth

within four years there will not be one wicked person
left in the united states the righteous will be gathered to
zion and there will be no president over these united
states after that time
I1 do hereby assert and declare that in ffourour years from the
date thereof every sectarian and religious denomination in the
united states will be broken down and every christian shall
be gathered unto the mormonitesMormo nites and the rest of the human
race shall perish 102

nancy towles who visited the mormonscormons in ohio in sep-
tember 1831 only a few months after they fled from the east
reported that they believed that they would increase and
tread down all their enemies and bruise them beneath their
feet 103 and eber D howe noted that the saints planned an

hayden early history of the disciples p 211

the prophet june 8 1844 p 2 this mormon newspaper was published
in new york city

112eE D howe mormonism unavailedunvailed gainesvillepainesvillePaines ville 1834 p 14

nancy towles history of mormonism vicissitudes illustrated ports-
mouth NH 1833 p 153
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empire for themselves that would begin at kirtland and reach
all the way to the pacific ocean loi104

before their departure the mormonscormons admonished the inin-
habitants of new york to beware of the impending judg-
ments of god and warned that only those who would gather
to the promised land would be saved when the dreadful day
of the lord should comecomelo1115 it was this sense of destiny and
the foreboding sense of impending disaster for the rest of the
nation that preoccupied much of the mormon mind not only
inin these years but inin ohio missouri and illinois 10 but such
pronouncements angered the non mormonscormons who viewed the
saints as fanatics who warranted either their scorn or their
abuse 10 long before they left the state they were forced to
endure maltreatment persecution and some mobbing 108 which
only convinced them that indeed they were the chosen people
suffering once more the barbs and malevolence of the
wicked 109log

As the persecution mounted the saints reacted by becom-
ing more secretive and more exclusive they began to hold
secret meetings and according to rigdon kept some of their
boldest plans of the kingdom to themselves 110iioilo yet they felt
that they must warn the people of the proximity of the lord s

coming and the judgments soon to fall on the wicked lucy
mack smith reflected the forebodings of the saints inin a letter

howe mormonism unavailedunvailed ppap 110 145
sidney rigdon was particularly active inin this regard see palmyrapalmy a reflector

february 1 1831 p 95 and april 19 1830 p 130
hill christian primitivism ppap 70 7476 107108107 108 120 183 226227

281 299300299 300500
palmyra reflector february 1 1831 p 95 and aprilapri1 19 1830 p 130
see the palmyra reflector between 1830 and february 1831 for many

examples of bitter criticism see also the evangelical magazine and gospel addoadro
cate vol 2 april 9 1831 and DHC vol 6 p 393 for evidence of persecuperselu
tion

see DHC vol 1 ppap 9 18 4344454443 44 59 849484 94 979897 98
see rigdon s recollections inin the prophet june 8 1844 p 2 and notice

joseph smithssmiths comment that oliver cowdery gave the first public discourse inin
april 1830 DHC vol 1 p 81 compare the book of john whitmer
p 6 where whitmer indicates that unbelievers were excluded from the meetings
see the book of commandments ppap 95 110 where the mysteries were to be
kept secret and the saints were not to go inin debt to the gentiles unless com-
manded notice particularly that those who were guilty of robbery were to be
delivered up to the law of god not to the law of the land see p 102 in the
1835 edition of the doctrine and covenants the saints were told that they were
to honor the law of the land which isis constitutional which supports that prin-
ciple of freedom inin maintaining rights and privileges but so far as the laws
of men should go whatsoever isis more or less than these cometh of evil I1 the
lord god makethmabeth you free therefore ye are free indeed see ppap 216217216 217
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which she wrote in january to her brother solomon mack
and his family she warned that it would not be long before
the lord would make his appearance on the earth with the
hosts of heaven and that he would then take vengeance on
the wicked and they that know not god she said that a
searching of the old testament prophecies had revealed that
the lord would again set his hand to recover his chosen people
and that the work had already commenced with the publish-
ing of the book of mormon this scripture had opened the
eyes of the elect so that at last they might see the unfolding
events inin their true perspective she now realized that

the eyes of the whole world are blinded that the churches
have all become corrupted yea every church upon the face of
the earth that the gospel is nowhere to be preached

the reason for this apostasy among the churches is that their
adherents

are all lifted up in the pride of their hearts and think more
of adorning their fine sanctuaries than they do of the poor
and needy the priests are going about preaching for money
and teaching false doctrine and leading men down to de-
structionst by crying peace peace when the lord hath not
spoken it

mother smith urged her brother s family to ask themselves
whether the wisdom of men is sufficient under the circum-
stances fortunately the lord had not left his children unto
themselves but had reestablished his church as in the days of
the apostles and many were being added to it daily in ancient
times it was promised that signs would follow those who be-
lieved but such had not been so since then because none have
taught the true doctrine of christ at last the lord has made
a new covenant with his saints and they that know him will
gather in the west and await his coming 111iliiii

it was these prophetic expectations which motivated the
saints to build their kingdom in the west and to shun the
gentiles who were apostate babylon 112 these primitive
gospel ideals were acquired in new england nurtured in

lucy s letter written at waterloo new york january 6 1831 was pub-
lished in ben E rich scrapbook of mormon literature I1 chicago nd ppap
543545543 545

112 see orson pratt s use of the term to apply to the old line churches mes-
senger and advocate vol I11 march 1835 p 89
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new york and elaborated upon in ohio and illinois and
needed neither campbellite nor frontier influences to make
them definitive when the missionaries met with instant suc-
cess in ohio and brought new members into the church by
the hundreds it was not due to any doctrinal innovations but
to the same primitive gospel message which they had been
preaching in new york 113 the mormon stress upon new reve-
lation miracles and millennium attracted the ohio novitiates
and their conversionconversion was made sure by the fact that the new
gospel seemed to be consistent with the bible 114 to maintain
that there was nothing characteristically mormon in the mes-
sage at this time is untenable even as late as 1838 the mis-
sionariessionaries had not altered the message substantially 1155 and
when innovations did come at home the missionaries often
avoided broadcasting them 110liollo most of what depillis considers

see fielding mormon church in kirtland p 34 corrill A brief
history ppap 8 10 14 and lucy mack smith s letter cited in rich scrapbook of
mormon literature p 545 lucy notes that within a few weeks in ohio three
hundred converts came into the church this sensational growth continuing in
1830 and 1831 is acknowledged by E D howe in the gainesvillepainesvillePaines ville telegraph
february 15 1831 p 3

see corrill A brief history ppap 8148 14
notice that the message taken to england in 1837 by heber C kimball

and orson hyde was a prophetic one and it brought converts into the church
by the thousands see kimball s account of his work and his message president
heber C kimball s journal seventh book of the faith promoting series salt
lake city 1882 ppap 10 12 181918 19 212321 23 313231 32 34 434443 44 many conversions
and baptisms were almost immediate hence there was no time to elaborate
on doctrine the earliest pamphlets by those opposed to mormonism s spread
in england criticized their claims to authority the book of mormon joseph
smith s reputation and the mormon war in missouri but not doctrinal mysteries
see richard livesey an exposure of mormonism being a statement of facts
relating to the self styled latter day saints preston england 1838 and
the imposture unmasked or a complete exposure of the mormon fraud 2ndand
ed isle of man 1841 for an idea of how heavily the mormonscormons relied on
primitivism at home as well as abroad see pratt autobiography ppap 818281 82 85
89 140156140 156 168 As late as 1845 and 1846 there was still a strong primitive
gospel emphasis in the missionary periodical the millennial star see vol 6 ppap
15 303630 36 454645 46 62 657065 70 105106105 106 113119113 119 140142140 142 167168167 168 and vol 7
ppap 252625 26 606160 61 676967 69 much of vol 7 deals with the exodus from nauvoo

thus sarah scott who later became a strangitestrengiteStrangite following joseph smith s
death told her parents frankly that since they lived in the east and not in nau-
voo they actually knew little concerning the church sarah insisted that despite
what might be said the mormonscormons were teaching a plurality of gods and of living
wives the elders she indicated were positively instructed to deny these things
hyrum smsmithith clearly stated the church polmpolipolicycy when he told the elders of china
creek that an elder has no business to undertake to preach mysteries in any part
of the world and went on to inform them that they should preach faith in
the lord jesus christ repentance and baptism for the remission of sins the
laying on of hands for the gift of the holy ghost teaching the necessity of strict
obedience unto these principles reasoning out the scriptures such doctrines as

the making of gods and that a man having a certain priesthood may have
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the higher and more complex doctrines of mormonism 117

were either introduced prior to nauvoo or else taught only to a
comparative few 118 only the doctrine of baptism for the dead
was openly preached in england a doctrine which could be
defended by citing the new testament 119ilg there is no evidence
that these doctrinal innovations were indispensable to the rapid
spread of mormonism and they cannot be considered deter-
minativeminative of its early success

as many wives as he pleases were not to be taught and anyone who did might
lose his license compare sarah scott s observations in mulder and mortensen
among the cormonsmormonsMor mons ppap 130 143144143 144 and hyrum smith s in the times and
seasons vol 5 march 15 1844 p 474 notice also that joseph smith in
his wentworth letter made no mention of any new doctrines neither did orson
pratt in his listing of mormon principles see the wentworth letter in DHC
vol 4 ppap 535541535 541 and 0 pratt interesting account of several remarkable
visions new york 1841 ppap 5325 32

dialogue vol 1 p 87
118the vision of the three degrees of glory came in kirtland in february

1832 and the most significant ramifications of the kingdom of god had been
worked out by 1838 the millennial emphasis began in new york while the
idea of many gods was certainly developing by 1835 the concept of the im-
mortality of matter was formed in nauvoo by 1843 but the mormon leaders
had been reading thomas dick s philosophy of a future state brookfield mass
1830 which suggested such ideas in the middle 1830s plural marriage was not
taught to most of the saints until 1846 on the early kingdom see hill chris-
tian primitivism ppap 727972 79 184227184 227 and messenger and advocate vol 3

november 1836 p 423 for evidence of mormon awareness of thomas dicks
ideas the reminiscences of mrs F D richards san francisco 1880 p 19
provides evidence that knowledge of polygamy was not widespread among the
saints until they fled from illinois this recollection by mrs richards is in the
bancroft library berkeley california

see baptism for the dead millennial star vol 3 august 1842 ppap
545754 57


