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Sealed 1n a Book:

Preliminary Observations on
the Newly Found ‘‘Anthon Transcript’’

Danel W. Bachman

Among the many fascinating and problematical stories of early
Church history is the Anthon transcript episode. The outline of that
story 1s generally understood by both Latter-day Saints and non-
Latter-day Saints interested in Mormon history. Following Joseph
Smith’s reception of the gold plates from the angel Moroni in
September 1827, persecution increased, forcing the Smiths to move
to Harmony, Pennsylvania, the home of Joseph’s wife Emma, where
the couple initially found the peace and quiet required to begin the
translation. Joseph tells us that while in Harmony he spent his time
from December 1827 to February 1828 “‘copying’’ the characters off
the plates, and that he transcribed a considerable number, and
translated some with the aid of the Urim and Thummim.! Sometime
in February, Martin Harris, a farmer and a benefactor of Joseph
Smith, visited the Smiths at Harmony. One source says that Martin
came to Harmony in obedience to a revelation.?

Martin obtained a copy of some of the characters from Joseph
Smith and took them to New York for evaluation. His account of this
trip 1s sketchy, but historians believe he visited at least three impor-
tant scholars—Luther Bradish, Dr. Samuel Mitchill, and Professor
Charles Anthon. Professor Anthon, at Columbia College, is the only

Danel W. Bachman is an instructor at the Logan Institute of Religion at Utah State University.
An earlier version of this article was presented 1 May 1980 at the Mormon History Association Convention at
Canandaigua, New York.

Joseph Smith, Jr., History of The Church of Jesus Christ of Latter-day Saints, ed. B. H. Roberts, 2nd ed.
rev., 7 vols. (Salt Lake City: Deseret News, 1932-1951), 1:19-20; hereafter cited as HC.

2Paul R. Cheesman, ‘*An Analysis of the Accounts Relating to Joseph Smith’s Early Visions’” (M. A.
thesis, Brigham Young University, 1965), Appendix D, p. 131.
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one who concerns us, because he left the only known description of
the document Martin Harris exhibited.3

Until recently, historians have had only one manuscript copy and
two printed versions before 1845 of this document to work with. The
manuscript copy (see Figure 1), owned by the RLDS Church, came in-
to their possession at the turn of the century through the heirs of
David Whitmer, who owned it along with a manuscript of the Book
of Mormon. Students of this document have been puzzled because it
does not fit Anthon’s description. Yet, without a better document,
most scholars have been content merely to question Anthon’s
memory or motives, or to ignore the problem altogether. Most have
assumed that the Whitmer text was the original. David Whitmer
thought that it was. But in April 1980 a new document was
discovered that challenges that priority .4

The two published versions of portions of the document Martin
Harris took to New York both appeared in 1844. The tirst version 1s a
broadside or placard printed in gold on black stock, exhibiting three
lines of characters (see Figure 2). Among the few known copies of this
version are two copies in the LDS Church Archives and a copy in
Special Collections, Harold B. Lee Library, Brigham Young Universi-
ty. A statement in the hand of Thomas Bullock written on the back
of the broadside in the Church Archives reads, ‘‘1844 placard Stick of
Joseph. This was formerly owned by Hyrum Smith and sent to the
Historian’s Office March 22, 1860, by his son, Joseph Fielding
Smith.”’> What appears to be the pencil signature of Mary Fielding
Smith, who died in 1852, is also on the back. The title of the broad-
side reads: ‘“The Stick of Joseph, taken from the Hand of Ephraim. A
correct copy of the characters taken from the plates of the BOOK OF
MORMON!! Was translated fromé—the same that was taken to Pro-
fessor Anthon of New York, by Martin Harris, 1n the year 1827 [szc] in
fulfillment of Isaiah 29:11, 12.”" This placard contains characters

3Stanley Kimball has provided excellent research on the background of the earlier manuscripts and on
Martin Harris’s trip to the East. See his ‘‘The Anthon Transcript: People, Primary Sources, and Problems,”’
Brigham Young University Studies 10 (Spring 1970): 325-52; ‘I Cannot Read a Sealed Book,’’ Improvement
Era 60 (February 1957): 80-82, 104, 106; and ‘‘Charles Anthon and the Egyptian Language,’’ Improvement
Era 63 (October 1960): 708-10, 765.

4David Whitmer thought both manuscripts—the Book of Mormon and the Anthon—were originals. The
Book of Mormon manuscript proved to be the printer’s copy, and if the present discovery is the original An-
thon transcript as this paper asserts, then he did not possess the originals he thought he did. For details about
the donation of the Whitmer manuscript to the RLDS Church, see Frederick M. Smith to John A. Widstoe,
0 May 1941, quoted in Ariel Crowley, About the Book of Mormon (Idaho City, Idaho: n.p., 1961), pp. 9-10.

5**The Stick of Joseph,’’ broadside, Library Archives of The Church of Jesus Christ of Latter-day Saints,
Salt Lake City (hereafter cited as Church Archives), and Special Collection, Harold B. Lee Library, BYU, Pro-
vo, Utah. See also Kimball, ‘‘The Anthon Transcript,”” p. 347.

§The punctuation here is confusing, but the sense is *‘A correct copy of the characters taken from the
plates the Book of Mormon was translated from. The same that was taken . . ."" An example of how the
punctuation can be misleading can be seen in Kimball’s reproduction with an insert of the word of after the
word plates (ibid.).
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Figure 2. 1844 Placard Stick of Joseph
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which are on the Hofmann document but not on the Whitmer text.

The broadside most likely was published in early December 1844
by Samuel Brannan, editor of the The Prophet, a Church-owned
newspaper in New York City. The following announcement ap-
peared in The Prophet on 14 December 1844:

We have published a very neat specimen of the original characters or
hieroglyphics that were copied from the plates which the Book of Mot-
mon was translated from, and were presented by Martin Harris to Pro-
fessor Anthon for translation.—We have been to some trouble in hav-
ing it en graved [szc] by Mr. Strong: one of the most skillful engravers in
the city of New York; those who wish to obtain a copy to preserve as a
memorial, can procure them by applying to the Prophet Office, New
York.?

The second version was published on 21 December 1844 by Bran-
nan in The Prophet (see Figure 3). It duplicates the same three lines
of characters as the placard, but the last half of the third line is in-
verted, or upside down and backwards. The text printed with the
characters on the broadside was also printed in this second version.®

THE DISCOVERY

In early March 1980, Mark Hofmann, a student at Utah State
University and a collector of Smithiana and other Mormon materials,
acquired a 1668 Cambridge edition of the Bible from a gentleman in
Salt Lake City. Hofmann’s interest in the book was aroused by the
fact that the owner said he had purchased it from Catherine Smith
Salisbury’s granddaughter, who lived in Carthage, Illinois, in the
1950s. Mrs. Salisbury was Joseph Smith’s sister, and her grand-
daughter was Mrs. Mary Hancock, who assisted Cecil McGavin in the
preparation of his volume on the Smith family.* Hofmann’s interest
was further excited by evidence in the Bible that it was a Smith family

1The Prophet (New York), 14 December 1844.

8The Prophet (New York), 21 December 1844. The conclusion that the placard was the source for Bran-
nan’s reproduction was first suggested by Kimball (**The Anthon Transcript,”’ p. 347) and is here based on a
comparison of the texts. The symbols are very similar, but of particular note is the unique feature that both
documents break off reproduction of the characters of the Hofmann (and Whitmer) texts in the middle of
line three after the *‘L’’-shaped character and skip over to the fifth column and include the characters be-
tween the vertical rectangle and the circles. Brannan’s version, as 1s noted 1n the text later, inverts this portion
which comprises the last half of line three.

SE. Cecil McGavin, The Family of Joseph Smath (Salt Lake City: Bookcraft, 1963), pp. 96-97. On
27 June 1980, Mark Hofmann visited Dorothy Dean of Carthage, Illinois, the daughter of Mrs. Hancock, in
an attempt to verify the purchase. Miss Dean was very helpful in checking a handwritten ledger kept by her
mother of some of the sales transactions. Miss Dean did find an entry for 13 August 1954 that fits the descrip-
tion. She provided photocopies of the ledger page and a written affidavit to Mr. Hofmann concerning the
transaction. (Dorothy Dean, Affidavit, 29 July 1980. Original in possession of Mark W. Hofmann; copy in
possession of author.)

Supposition of some Smith family members in Carthage is that Catherine Smith Salisbury inherited the
Bible from Lucy Mack Smith. The author speculates that the document may have been given to Mother
Smith by Joseph as part of her museum collection and thus was in her possession and became part of
Catherine’s inheritance.
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heirloom. The front flyleaf has several initials written on it which ap-
pear to be “‘S. 8., ““I. §.,”" and perhaps ‘‘J. S.”’; inserted in the
center of the Bible 1s a handwritten copy of the entire book of Amos
with the signature of Samuel Smith at the end?° (see figures 4 and 5).
Hofmann’s supposition was that this Samuel was either the great-
grandfather or the great-great-grandfather of the Prophet Joseph
Smith.

Although the Bible was purchased in March, the document in
question was not discovered until 16 April 1980. As Mr. Hofmann
leated through the Bible on that day, he noticed two pages at the
beginning of Proverbs were partially stuck together. The leaves were
open only along their top edges. His wife Doralee noticed a separate
piece of paper appeared to be pocketed between the pages. Mr. Hof-
mann carefully separated the pages and removed the paper.

It appeared to be a normal-sized page, ‘‘folded in fourths with
some black, gluelike substance holding the document together at the
folds and sticking it to the pages of the Bible.’’1? The paper was fold-
ed in such a way that the signature of Joseph Smith Jr. could be seen
on the outside. When the paper was removed from the Bible, the
paper broke at the middle fold. To avoid the risk of damaging the
document further, Mr. Hofmann took it the next day to the office of
A.J. Simmonds, curator of the Utah State University Special Collec-
tions and Archives, who helped him separate the glued edges.!?
Shortly thereafter, the document was brought to my office, and we
arranged to have Dean Jessee, an expert on Joseph Smith’s hand-
writing, examine it. On Friday, 18 April, Dean Jessee gave a
preliminary opinion that it seemed to have the features of a Joseph
Smith holograph. By Tuesday, 22 April 1980, he was confident

10The Bible is presently housed in the Church Archives Vault.

Mark William Hofmann, ‘‘Finding the Joseph Smith Document,”” Ensign, July 1980, p. 73. This
author is uncertain whether the black substance was glue or sealing wax or something else. Perhaps we may
never know, for Don Schmidt, Church archivist, said that the substance will be cleaned off when the paper 1s
deacidified.

12]eff Simmonds, who assisted Mr. Hofmann in opening the document the day after it was removed from
the Bible, has left an erroneous impression in his published account of the matter. He said: ‘‘The paper was
carefully folded and one end had been tipped-in to the binding. Originally it was so glued that it could be
easily folded out. But over the years the glue which had been used to insert the Book of Amos pages into the
binding had oozed through the stitching and had solidly welded the free end of the inserted page to the
glued f:nd, making a neat little package.” (‘‘Being There at the Moment of Discovery . . . A Historian’s
Dream,”’ Herald Journal/Valley, 5 May 1980, p. 3.)

However, Simmonds was not with Hofmann when the document was removed and apparently was not
aware that the glued side was not in the spine of the Bible but in the middle of the page. There is no evidence
in the Bible or on the document itself that glue from the rebinding seeped out and caused the edges of the
document or the pages of the Bible to be sealed. Examination of the document shows that the two edges of
the paper were intentionally sealed. However, whether they were glued into the Bible intentionally or
whether over the years the glue from the document eventually adhered to the pages of the Bible is not certain
at present. Evidence seems to suggest that the latter is the case. It is not likely that someone would ruin an
heirloom simply to preserve the document. Moreover, the glue was not stuck along the entire edge of both
the document and the page in the Bible. It was stuck only at certain points where it appears there was an ex-
cess of glue.
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Courtesy of Mark Hofmann

Figure 4. Front Flyleaf of 1668 Bible Showing Initials
“S.8.,77 “1.S.,”" and (Perhaps) *‘J.S.”’
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enough to provide a written declaration which said, ‘‘I have carefully
inspected the document . . . and conclude that [it] is a Joseph Smith
holograph.’’13

Meanwhile, Mr. Hofmann was concerned about the preservation,
authentication, and housing of the manuscript, as well as handling
the growing publicity and speculation. On Tuesday, 22 April, he
showed the manuscript to several General Authorities, including the
First Presidency of the Church, and decided to loan it to the Church
and to leave 1t in the custody of the LDS Church Archives. On Mon-
day, 28 April, at a press conference in the conference room of the
Church Historical Department, the announcement of the discovery
was made.

DESCRIPTION OF THE DOCUMENT

The Hofmann manuscript (see Figure 6) is a single sheet that
measures 11 1/4 by 7 7/8 inches. Side one contains characters ar-
ranged in five vertical columns. The symbols in the first four columns
are large, carefully drawn, and quite legible. The fifth column is
unique with a long vertical rectangle enclosing two parallel rows of
characters, smaller than those in the previous four columns. Below
the characters are several intricately drawn figures and below these are
concentric circles. Characters occupy the space between the outer and
innet circles and fill the four compartments of the inner circle. The
fifth column ends with a small horizontal rectangle filled with
characters.

A handwritten note signed by Joseph Smith on the reverse side of
the document (see Figure 7) reads as follows:

These caractors were dilligently coppied by my own han-
d from the plates of gold and given to Martin Harris who took them to
New York Citty but the learned could not translate it because the Lord
would not open it to them in fulfillment of the propscy of Isath written
in the 29th chapter and 11th verse.14

Judging by the style and shape of the letters, the note was written
with a quill pen or an equivalent. The paper and ink seem to be of a
vintage similar to the original Book of Mormon manuscript owned by
the Church; they also match the description of the Whitmer text
owned by the RLDS Church.? The ink has seeped or ‘‘bled”

13Dean Jessee, Statement, 22 April 1980. Original of statement in possession of Mark W. Hofmann;
copy in possession of author.

14¥Manuscript of Book of Mormon characters; hereafter referred to as Hofmann document. Original in the
Church Archives Vault; copies in possession of the author. I am indebted to Mr. Hofmann for allowing me to
quote from and use this document.

15Smith to Widstoe, 9 May 1941, in Crowley, About the Book of Mormon, pp. 9-10.
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through the paper from one side to the other but not so as to greatly
hinder the readability of the text. Chemicals in the paper and the
glue have discolored both the manuscript and the Bible.?¢ Discolora-
tion and fading have made the Joseph Smith note difficult to read.
Apparently, the manuscript was 1n the Bible for decades; it is brittle
and in danger of breaking into fourths at the folds.

EVIDENCE THAT IT IS THE ORIGINAL ANTHON TRANSCRIPT

In addition to paper, ink, and script comparisons, there are other
indications that the document is authentic and is the original ‘‘An-
thon transcript’’ that Martin Harris carried from Harmony, Penn-
sylvania, to New York in the spring of 1828.

Foremost 1s Dean Jessee’s judgment of the handwriting of the
Joseph Smith note. Among the details that are characteristic of
Joseph Smith’s handwriting, Jessee has noted:

1. The signature appears to be authentic.

2. There are typical misspelling of words, such as ‘‘caractors,”’
“coppied,’”’ ‘‘Citty,”” “‘propscy,’” and ‘‘Isaih.”’

3. There are unique separations of words at the end of a line; for
example, the word Aarn-d at the end of the first line.

4. There is a characteristic formation of certain letters and
words.

5. There are also distinctive pen lifts, done out of habit as the
writer moved his hand across the page.17

Second, the document corresponds closely with Charles Anthon’s
description. Professor Anthon wrote two accounts of Martin Harris’s
visit. Both accounts are in general agreement, and both contain
descriptions of the document Martin Harris showed him. The first ac-
count was written to E. D. Howe, 17 February 1834.

This paper was in fact a singular scrawl. It consisted of all kinds of
crooked characters disposed in columns, and had evidently been
prepared by some person who had before him at the time a book con-
taining various alphabets. Greek and Hebrew letters, crosses, and
flourishes, Roman letters inverted or placed sideways, were arranged in
perpendicular columns, and the whole ended in a rude delineation of a
circle divided into various compartments, decked with various strange
marks, and evidently copied after the Mexican Calender [s«] given by

16Discoloration of the pages in Proverbs has left a distinct outline of the position of the transcript in the
Bible during the last several decades. This is perhaps another important evidence for the authenticity of the

document, as it would be difficult to forge the discoloration in the Bible. _ _
17This list was compiled by the author from notes taken in several conversations with Dean Jessee during

the meetings involving the discovery, evaluation, and public announcement of the document.
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Figure 6. Hofmann Document
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Courtesy of Mark Hofmann

Figure 7. Note Written by Joseph Smith
on Reverse Side of the Hofmann Document

333



Humbolt, but copied in such a way as not to betray the source whence it
was derived.!8

In 1841 Professor Anthon wrote the second account to the Reverend
T.W. Coit:

The characters were arranged in columns, like the Chinese mode of
writing, and presented the most singular medly that I ever beheld.
Greek, Hebrew, and all sorts of letters, more or less distorted, either
through unskilfulness, [s«] or from actual design, were intermingled
with sundry delineations of half moons, stars, and other natural objects,
and the whole ended in a rude representation of the Mexican zodiac.1?

The Hofmann manuscript and the Anthon descriptions coincide.
First, characters are arranged in vertical or ‘‘perpendicular columns,’’
as Anthon notes. Second, Anthon’s ‘‘Mexican zodiac’’ or ‘‘Mexican
calendar’’ matches the circle in the lower right corner of the Hofmann
sheet. Third, there are more ‘‘tlourishes’’ and Roman-styled letters
on the new document than on the Whitmer text. In fact, a cursory
look at the Whitmer text gives the general impression that numerous
characters are Arabic numerals. This is not the case with the Hof-
mann manuscript. Professor Anthon’s critical eye certainly would
have caught this impression had he been looking at the Whitmer
script.20

Also noteworthy is the phrase ‘‘plates of gold’’ in the Joseph
Smith note. Phrases such as ‘‘plates of brass,”” ‘‘altar of stone,”’
“river of water,”” and ‘‘plates of gold’’ are found throughout the
Book of Mormon .2

Another phrase contained in the note which bears on the gen-
uineness of the manuscript is ‘‘diligently copied.”” The Hofmann
document appears to have been executed with much greater care than
used in any of the other three sources; there is a marked deterioration
of quality in the Whitmer text and the two published versions. In-
dividual characters often lack detail, particularly in the reproduction
of the smaller and more dense characters from the fifth column. In
the Hofmann document, note the hash marks at the top and bottom,
and the dots within the ‘‘3’’-shaped figures in both columns in the
vertical rectangle at the top of the fifth column. Compare also line

18Charles Anthon to Eber D. Howe, 17 February 1834, quoted in E. D. Howe, Mormonism Unvailed [sic|
(Painesville, Ohio: Published by author, 1834), pp. 271-72. Incidentally, B. H. Roberts took some editorial
liberty in reproducing these quotes in A Comprebensive History of The Church of Jesus Christ of Latter-day
Saints, Century 1, 6 vols. (Provo: Brigham Young University Press, 1965), 1:100-101.

19Charles Anthon to the Rev. T. W. Coit, 3 April 1841, quoted in John A. Clark, Gleanings by the Way
(Philadelphia: W.J. and J.K. Simon, 1842), pp. 232-38.

20Note that Charles A. Shook did notice this about the Whitmer transcript (see Charles A. Shook,
Cumorah Revisited [Cincinnati: Standard Publishing Company, 1910], pp. 12-13).

21See 1 Nephi 2:7, 5:14, 8:13, 19:22, 22:1 and 30; 2 Nephi 4:2; and Mosiah 21:27, 28:11.
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five of the Whitmer text with the Hofmann manuscript. The last two
or three characters in line five and all of line six of the Whitmer text
correspond to the symbols within the four compartments of the inner
circle 1in the Hoftmann manuscript.  Much detail 1s lost in the
Whitmer text, not to mention loss in elegance and style in the
characters themselves. (See Figure 8.)

= -
! -,

From Columns 5 and 6 of the Hofmann Document

‘.I._\'; i ﬁ 'l-:.?:.-*f“ F 1 J:J-.'- {.’.I: ..\'::?F e } ! e .-.';

=9
o
P

From Line 5 of the Whitmer Text

Figure 8

Equally clear is the elimination of the clustering of characters so
obviously noticeable in the Hofmann text. In addition to the con-
stellations created by the rectangles, circles, and compartments of the
circle, there seems to be an intentional grouping of symbols in the
first four columns. In the first column, for instance, one can see five
(perhaps six) sets, five or six in column two, four in column three, and
two or three in column four. These groupings have been ignored in
the Whitmer text and the published versions. These groupings may
prove to be critical to the translation process.

Finally, several complex or compound characters in the Hofmann
text have been transformed in the other versions into two or three and
sometimes more individual characters. Three examples stand out.
First, the third character in the second column is clearly a unified
symbol in the Hofmann manuscript but is dismembered into four

335



separate elements in the other sources. (Compare characters three
through six in line two of the Whitmer text and the same in the

Hofmann Document Whitmer Text

published versions.) A second example is the butterfly-shaped figure
in column three just above the center fold of the Hofmann
manuscript. In the Whitmer text this figure has less detail and has
been divided into three elements that look like the number 206. If
the 2 and the 6 were moved over and attached to the 0, the figure

Hofmann Document Whitmer Text

would more nearly match the Hofmann version. A third example in-
cludes the series of elegant symbols between the vertical rectangle and
the circle in column five. These are not reproduced at all in the
Whitmer text, but they are in line three of the printed versions. (See
Figure 9.) The graceful symbol at the top has been segmented into
three or four parts. In the Hofmann manuscript the ‘‘F’’-shaped
character above the long horizontal line with the nine hash marks
below it is attached to that line, forming one large figure. However,
in the published versions it is split into two. This series is upside
down and backwards in the reproduction in The Prophet.

s
{1Vittree 9(4( s seglidi 9((’##’2/7
- . . : ,—N . ’...-
Hofmann 1844 Placard The Prophet
Document Stick of Joseph 21 Dec. 1844

Figure 9. Comparison of Symbols
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It is not clear whether this fragmentation process is a case of poor
copying, or whether it was someone’s attempt to study the individual
components of the marks. Regardless, there is a unity to them that
was not known until the new discovery. In summary, when compared
with the other available versions, the Hofmann document is its own
proof that 1t was ‘‘diligently copied’’; it also becomes its own best
witness that it is the manuscript described by Professor Anthon and
consequently the original made by Joseph Smith. It should be much
more useful in solving the mysteries of translation.

The new manuscript also appears to be a source for the other
copies. With two exceptions the same symbols appear line for line in
both the Hotmann and Whitmer manuscripts. At the top left of the
Hofmann document and on down the column are the same characters
that appear on the top row from left to right of the Whitmer text.
This pattern holds for the first four columns and rows of the two
documents.

Scholars have observed that the last three lines of the Whitmer
manuscript are much smaller than the first four lines. Some thought
this was simply a matter of available space. However, the change in
size 1s more likely due to the fact these figures are copies of those in
the fifth column of the new document which are proportionately
smaller than most of the other characters on it. (See Figure 10.) The
two texts match up in the following order for the fifth column:
(1) The material in the vertical rectangle matches all but the last two
characters of the fifth line of the Whitmer text. (2) Those in the com-
partments of the inner circle beginning at the top and reading from
left to right are identical with the last portion of line five, all of line
six, and about one-sixth of line seven of the Whitmer text. (3) The
figures from between the circles beginning with the first one to the
right of the fourth (bottom) compartment and proceeding clockwise
coincide with nearly half of line seven of the Whitmer text. (4) The
characters in the horizontal rectangle are the same as the remainder of
line seven.22 Note that the large figures between the vertical rec-
tangle and the circle were not included in the list because they are not
on the Whitmer text; however, they are in line three of both 1844
published versions.

Other details of the Hofmann document that are missing are the
last two-and-one-half characters on the bottom of column one.?3
These figures are found in the unique ‘‘L’’-shaped configuration on

22The author is indebted to Mark W. Hofmann for sharing the results of his research comparing the

documents.
23]n July 1980 Hofmann visited the RLDS Library-Archives and was permitted to examine the Whitmer

text. He concluded that the characters had not faded or been broken off but simply were never there.
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both published versions at the end of line one (see Figure 11). Final-
ly, it is evident that the characters of the printed versions generally
resemble the Whitmer text more closely than they do the new
manuscript, except for a few details on specific symbols and the
nonrepeated elements mentioned earlier. In summary, this evidence
points to the conclusion that the Hofmann document was the
ancestor of both the Whitmer text and the published renditions. The
unique features in the printed texts which are not found in the
Whitmer text can be explained only by the Hofmann document.

THE LANGUAGE OF THE CHARACTERS

The language 1n which the characters are written has long been of
interest to students of the history of the Book of Mormon. Joseph
Smith was inclined to allow the book to speak for itself on the matter.
Moroni said: ‘“We have written this record according to our
knowledge, in the characters which are called among us the reformed
Egyptian, being handed down and altered by us, according to our
manner of speech.’”” He said that Hebrew was not used because the
plates were too small, and he made it clear that ‘‘none other people
knoweth our language; therefore he [God] hath prepared means for
the interpretation thereof.”” (Mormon 9:32-34.) This theme was
often repeated. In a note accompanying his publication of the title
page of the Book of Mormon in June 1829, E. B. Grandin said the
book was ‘‘written in ancient characters, impossible to be interpreted
by any to whom the special gift has not been imparted by
inspiration.’’24 This message was implicit in D&C 9 and explains why
Oliver Cowdery failed in his efforts to translate. In 1835 Oliver wrote
that the language ‘‘cannot be interpreted by the learning of this
generation.’’2> In 1843 Joseph Smith explained to James Arlington

U ayne Sentinel, June 1829, quoted in Robert Hullinger, Mormon Answer to Skepticism: Why
Joseph Smith Wrote the Book of Mormon (St. Louis: Clayton Publishing House, 1979), p. 87.
B3 Messenger and Advocate 2 (October 1835): 198.
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Bennet that he ‘“‘translated the Book of Mormon from hieroglyphics
the knowledge of which was lost to the world.’’26

Nevertheless, scholars, students of the Book of Mormon, and
naysayers alike have theorized about the origin of the characters. Mar-
tin Harris asserted that Professor Anthon told him they were Egyp-
tian, Chaldaic, Assyriac, and Arabic.??” Anthon, on the other hand,
described them in his correspondence as ‘‘anything but Egyptian
hieroglyphics’’: to him they looked more like Greek, Hebrew, and
Roman letters.28

Since the early days, numerous other hypotheses have appeared.
In the early 1940s Ariel L. Crowley found 121 parallels between the
characters on the Whitmer text and various forms of Egyptian
writing, but some were not convinced by his work.2? Crowley and
others also observed parallels with Mesoamerican scripts such as
Mayan. One writer even found similarities between Phoenician
writings and the characters.3® More recently some Mormon scholars
have compared them with a Nubian corruption of Egyptian called
Meroitic.3!

In 1910, Charles A. Shook critically described the symbols as
““deformed English’’ rather than “‘reformed Egyptian’’ and conclud-
ed that the Book of Mormon was a fraud pawned off by Joseph
Smith. His conclusion was based on his claim that he had found in
the Whitmer text all the Arabic numerals from one to zero as well as
sixteen parallels to the English alphabet. He wrote, ‘“The fact is that
Joseph Smith, in drawing the transcript, employed different kinds
and styles of English letters, changing a few of them to make the im-
posture less observable.’’32

Contemporary critics have abandoned linguistics for the occult.
Dr. Asael Lambert, a longtime student of Joseph Smith and of magic,
believes that certain books of magic and astrology were the inspira-
tion for the transcript.33 Lutheran minister Robert Hullinger argues
that there are parallels between the characters and a ‘‘secret
alphabetical code’’ of the Masons. The Reverend Hullinger would
have us believe that Joseph Smith’s connection with such writing

26Joseph Smith to James Arlington Bennet, 13 November 1843, cited in Reply of Joseph Smith to the Let-
ter of . A. B. of A--n House (New York: R. Hedlock & T. Ward, 1844), p. 12.

2THC, 1:20.

288ee fns. 18 and 19.

wCrowley, About the Book of Mormon, pp. 16-26. Originally published as a three-part series in the Inz-
provement Era from January through March 1942 (45: 14-15, 58-59; 76-80, 124-25; 150-51, 182-83).

30] M. Sjodahl, ‘‘Book of Mormon Characters,’” Improvement Era 27 (December 1923): 146-48. Sjodahl
quotes Dr. Augustus Le Plongeon, who believed the characters bore resemblance to Phoenician.

31Daniel Ludlow, professor at BYU, prepared a handout entitled ‘A Comparison of the Anthon
Transcript with a Type of Reformed Egyptian,’” in which this parallel is drawn. Copy in possession of author.

32Shook, Cumorah Revisited, pp. 538-39.

33Asael C. Lambert Papers, Marriott Library, University of Utah, Salt Lake City.
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came when he supposedly visited the home of George and Lucinda

Morgan Harris in Far West, Missouri, in 1828. Not only has the
Reverend Hullinger not demonstrated that the Harrises had the book
or that Joseph saw it there, assuming Lucinda Morgan Harris had a
copy because she was the widow of the famous anti-Mason William
Morgan, but also he makes a mistake in the date of Joseph’s wvisit,
predating it by a decade. Joseph Smith was not 1n Far West until
1838. There is another problem of dates. The book which Joseph
Smith is supposed to have seen in 1828 and used in obtaining inspira-
tion for the characters was not published until 1829.34

The most recent effort to identify the language of the script has
emerged since the discovery of the document. Soon after its
discovery, a copy of the Hofmann document was sent to Barry Fell,
professor emeritus at Harvard University. Within weeks he reported
that the language is from Arabic and that he had found the key to the
decipherment of the text in ancient North African Lybian code books.
His study and translation are to be published in Volume 9 of Occa-
stonal Papers of the Epigraphic Society (Arlington, Mass.).

To accept all the theories put forth, one would be compelled to
believe that the book was derived from the writings of Solomon
Spaulding, Ethan Smith, and a host of other source books. Similarly,
the candidates for the language of these symbols include various
forms of Egyptian, Mayan, Phoenecian; books on necromancy;
Masonic alphabets; ‘‘deformed English’’; Lybian code books; and
Egyptian texts supposedly available in the Manchester, New York,
library. It 1s unthinkable that the ‘‘Anthon transcript’” was inspired
by all of these, and it is equally unlikely that unanimity will be
reached on any of these theories. Certainly Church critics will con-
tinue to try to prove that the characters were derived from some
source other than that which Joseph Smith said they were, and pro-
ponents will likewise continue to seek verification of Joseph Smith’s
claim.

SIGNIFICANCE OF THE DOCUMENT

Doubtless the significance of the document will increase with
time. Its importance is likely more historical than theological;

Hullinger, Mormon Answer to Skepticism, pp. 91, 94, 98, 99, and fns. 104 and 105 on p. 99. Even if
the Harrises had the book, the burden of proof that Joseph actually looked at it is on Hullinger. Alfred L.
Bush, curator of Collections of Western America at Princeton University, has graciously provided me copies of
David Bernard’s Light on Masonry: A Collection of All the Most Important Documents on the Subject of
Speculative Free Masonry . . . (Utica, N.Y.: William Williams, Printer, 1829), the book in question. 1 have
examined it and found only superficial parallels in a few instances.
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however, 1t will provide additional evidence for some theological-
historical problems. For instance, considerable debate has centered
on why Martin Harris went to New York with these characters in the
tirst place and exactly what documents he took with him. Unfor-
tunately Martin Harris’s and Professor Anthon’s accounts differ at
critical points, but the new document substantiates Anthon’s descrip-
tion and demands that new consideration be given to his story.

The prophecy of Isaiah 29:11-12 has long been associated with
the visit to Charles Anthon:

And the vision of all is become unto you as the words of a book that is
sealed, which men deliver to one that is learned, saying, Read this, I
pray thee: and he saith, I cannot; for it is sealed: And the book is
delivered to him that is not learned, saying, Read this, I pray thee: and
he saith, I am not learned.

Scholars have asked the question, did Joseph Smith want Martin
Harris to go to New York with the express purpose of fulfilling this
prophecy, or did he even know of it at the time? In the 1838 pub-
lished version of the story (JS 2), which has become part of the official
LDS history, Joseph does not mention the prophecy specifically but
quotes Martin, who uses the language of Isaiah. According to Martin,
Professor Anthon doubted the existence of divine aid in bringing
forth the gold plates and demanded the return of his certification of
the authenticity of the characters. Joseph quotes Martin’s description
of what followed:

[ accordingly took it out of my pocket and gave it to him, when he took
it and tore it to pieces, saying, that there was no such thing now as
ministering of angels, and that if I would bring the plates to him, he
would translate them. I informed him that part of the plates were
sealed, and that I was forbidden to bring them. He replied, ‘I cannot
read a sealed book.’’35

At this point there is some confusion because Oliver Cowdery,
Lucy Smith, and Edward Stevenson all state that Joseph sent Martin
Harris to the East to tultill the prophecy. Oliver even said that Moroni
so directed the Prophet.3¢ But in an 1832 account Joseph Smith says
that Martin Harris received a revelation in which he learned that he
must make the trip to fulfill the prophecy.?” Regardless of who

BHC, 1:20.

3For Cowdery, Smith, and Stevenson respectively, see Oliver Cowdery, Messenger and Advocate 1
(February 1835): 80; Lucy M. Smith, History of Joseph Smith by His Mother Lucy Mack Smith (Salt Lake City:
Stevens & Wallis, 1945), p. 119; Edward Stevenson, Remuniscences of the Prophet Joseph Smith and the
Coming Forth of the Book of Mormon (Salt Lake City: Published by author, 1893), pp. 28-29, as cited in
William E. Berrett and Alma P. Burton, Readings in LDS History from Original Manuscripts, 3 vols. (Salt
Lake City: Deseret Book, 1953), 1:43.

7Cheesman, ‘‘Accounts Relating to Joseph Smith's Early Visions,”” Appendix D, p. 131.
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originated the mission, the question remains, why was it necessary?
Opponents of Joseph Smith claim that it was just a scheme to satisfy
Martin’s doubts so that he would finance the publication of the Book
of Mormon.3® Others say the mission was to give ‘‘the learned’’ a
chance to translate it, and if they failed, the world would be left
without excuse for not accepting the divine inspiration of the book
once the untutored farm boy had translated and published it.?® The
Hofmann document does not resolve these questions, but the note on
the reverse side, if it were written shortly after the trip as it seems to
have been,4 would be the earliest connection between the trip and
the prophecy.

For now it may simply be enough to suggest that the importance
of the document lies in the fact that it is the earliest known Mormon
document and also the earliest known Joseph Smith holograph.41
Caution must be taken in assessing what it does and does not say
about the Book of Mormon, but it is one more piece of the puzzle, a
piece that suggests that Joseph Smith did what he said he did—copy
some characters and give them to Martin Harris to take to New York.

While the new discovery does answer some important questions,
like most other discoveries of this nature, it also raises a plethora of
new questions that demand answers: Why were the characters be-
tween the vertical rectangle and the circle left off the Whitmer
transcript but included in the published versions? Why was the for-
mat changed from a vertical one to a horizontal one 1n subsequent
copies? Why were the groupings of characters, the details of the
characters, and the rectangles and circles ignored in the copies? Why
was the Whitmer transcript produced? Was it a copy for a printer, or
does it represent the copy made by Mr. Dikes, a suitor of Miss Lucy
Harris, to assuage her mother’s opposition to their marriage as told by
Lucy Smith?42 Or is it a second generation copy? This discovery also
raises the question about the existence of a second document, the
supposed translation of these characters which Martin Harris said he
took with him to New York. Moreover, it would be nice to know the

38Reverend Wesley P. Walters asserts that Joseph Smith added the same prophecy of Isaiah to the Book of
Mormon so that it would appear to refer to Joseph as the translator of the record (Wesley P. Walters,
““Whatever Happened to the Book of Mormon?'' Eternity [May 1980], pp. 32-34).

39This was Oliver Cowdery’s view. He said, *‘For thus has God determined to leave men without excuse,
and show to the meek that his arm is not shortened that it cannot save’’ (Messenger and Advocate 1 [February
1835]: 80).

“]‘TTha)l: the note was written shortly after Martin Harris returned is Dean Jessee’s opinion, based on the
similarity of ink in the note to that of characters on the front of the document, and Joseph'’s style of signature
and script.

41Again on the authority of Dean Jessee. He also feels that all indications are that Joseph Smith wrote the
word Caractors at the top of the Whitmer text and that this manuscript is in the Prophet’s hand. However, 1t
is very difficult to be positive of a sample of handwriting when it contains only one word.

2Lucy M. Smith, History of Joseph Smith, p. 120.
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provenance of the 1668 Bible and the document beyond Salt Lake Ci-
ty and Carthage, Illinois. Where did the characters come from? The
big question, of course, which is beyond the historians’ pale, is, What
do the characters represent and mean? Mormons and non-Mormons
alike will continue to search for the answers and to learn more in the
years ahead of the significance of this amazing discovery.
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And Yet Another Copy
of the Anthon Manuscript

Buddy Youngreen

When Mark Hofmann announced his find of an Anthon
manuscript, I remembered seeing in the Eva Grace Smith Madison
photograph collection a small photograph of another Anthon
manuscript. The photograph collection was given to me in 1973 by
Forrest P. Madison, her grandson. Eva Grace was the sixth child of
Alexander Hale Smith, who was the sixth child born to Joseph and
Emma Smith.

This print was made by Warnky’s Art Studio in Independence,
Missouri, sometime between the fall of 1879 when F. C. Warnky
moved to Independence and 26 March 1892, the day Eva Grace died
at age eighteen.

We do not know the whereabouts of the original document from
which this print was copied, but a comparison of the print with texts
discussed and photocopied in the Bachman article in this issue of
BYU Studies shows significant differences, particularly in composi-
tion and arrangement of the traditional characters. Also, there is a
paraphrasing of Isaiah 29:11-12 rather than a direct quote from the
biblical verses.

We have not been able to determine whose handwriting appears
at the top and bottom of this print, exactly when Warnky printed it,
or the real importance of the item itself. However, the very presence
of this additional copy of the ancient characters in a collection of
photographs from Independence tells us that the chapter on the An-
thon manuscript is not completed.

Buddy Youngreen 1s the executive-secretary of the Joseph Smith, Sr., family organization, although he 1s not
a blood relative of the family. Formerly an associate professor at the Pasadtna Playhouse College of Theatre
Arts, he has produced and directed over one hundred stage productions in California, Utah, Wyoming, Col-
orado, Arizona, and Idaho. He is a charter member of the Association of Latter-day Media Artists (ALMA).
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One of the Martin Company

Dian Saderup

The cart was green timber that warped,
split, spilled her home on the silt

north bank of the Platte, the iron
cookpan, tentcloth, Mama’s Welsh carved
music box tinkling in the mud

“flow gently sweet . . .”” Then it stopped.
Herricks took the soiled stiff bedding;
hundred pounds weevil rotted grain,

fifty of beans, a shank of salt beef

she put 1n a2 company supply wagon,
carried the baby Etta

in a makeshift sling on her waist.

When the sand wore through her
thin-soled ankle shoes, rubbed the balls

of her feet raw, at night she tied

rags on them, tight to squeeze the pain,
whispered: “‘I'm going there, I'm going there,’
pulled the rags tighter. September

the air went frost. At night

the tarpaulin and three blankets

did not stop the cold; Etta cried
from cold. She kissed the baby

with cracked lips, warmed the forehead,
pressed the body tight between her breasts,
and listened to wolves. The first snow
came 1n skifts thin-crusted over frozen
wagon ruts and three opened graves

of summer immigrants, scattered

broken bones white with brittle snow.

]

Dian Saderup is an English major at Brigham Young University.
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Then the snow came hard. She walked on
clubbed-numb ankles, Etta tied

to her waist, small fingers blue then
white, then hands, feet, the frost crawled
into knees, into infant thighs;

she rubbed the baby with a blanket,

with snow, wrapped her 1n arms

that night beneath the tarpaulin

beside the Sweetwater and listened

to the wolves cry till light when

Anna Herrick came, pried away the stift body,
spooned the snow with a soup ladle,
buried Etta. Wagons jolted her

over frozen October Wyoming,

her mind in gentle spasms:

Going there, going there; down

the willow gullies of the Wasatch

to a desert not gone yet to roses,

where a City Creek midwife

and her husband sawed the white feet
turned black, wrapped the stumps in linen
that did not squeeze the pain;

“It 1s all right now,”’ the midwife said,
“Over.”” And she sat close by for some days,
touching the woman'’s hair, forehead,
spooning her tea and milk-sopped bread;
listening one morning she first spoke
whispering hoarse with voice cords raw
from that time in bitter air:

[ lost my Mama’s music box.
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Times of Refreshing: 1820

Allie Howe

A wisp of the new morning
Washes across his face

And turns him

To wooded temples.

The way along,

Winged harbingers lighten above,
Through, among, back and before,
As alert, anxious buds

Await nativities.

Under his boot, and on,

Dark leaf-mold, dew-dampened, patient,
A teeming earth secures.

Hearing his step,

The stone beside quickens

To 1ts rolling,

And the showered-clean air,
Ecstatic,

Freshens millennia past,

Whispers everlastings.

Ancient 1n days, the awakening mother
Lifts
Against his supplicant knees;
And a breath above,
Reigning all the space around,
The Holiest of Holies

Unveil

And Joseph sups from Their Presence . . .

Allie Howe 1s an associate professor of English, Brigham Young University.
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Sons of the Martyrs’
Nauvoo Reunion—1860

Buddy Youngreen

O God let the residue of my father’s house . . . ever come up in remem-
brance before thee and stand virtuous and pure in thy presence, that
thou mayest save them from the hand of the oppressor, and establish
their feet upon the rock of ages, that they may have place in thy house
and be saved in thy kingdom, even where God, and Christ is, and let all
these things be as I have said, for Christ’s sake. Amen.
Joseph Smith, Jr.
December 18, 1833!

That the Prophet Joseph Smith and his brother, Patriarch Hyrum
Smith, were martyred by a mob at Carthage Jail in June 1844 1s a
well-known fact. A lesser-known fact 1s that their brother Samuel
Harrison Smith, first missionary for the Church, also died a martyr’s
death as a direct result of his attempts to aid his brothers while 1n Car-
thage.2 The Joseph Smith, Sr., family had always stood together in
their efforts to bring forth and establish the cause of Zion. In her
writings, Lucy Mack Smith, mother of the Martyrs, clearly
demonstrates that members of the Smith family not only possessed
close family ties, strengthened by the gospel, but they also recognized
in themselves a divine destiny.?

Buddy Youngreen is the executive-secretary of the Joseph Smith, Sr., family organization, although he is not
a blond relative of the family. Formerly an associate professor at the Pasadena Playhouse College of Theatre
Arts, he has produced and duccttd over one hundred stage productions in California, Utah, Wyoming, Col-
orado, Arizona, and Idaho. He is a charter member of the Association of Latter-day Media ﬂn;isr.s [ﬁLMA).
The author is indebted to Lyndon W. Cook, instructor of Church history at Brigham Young University, for
valuable assistance in the writing of this artcle.

1Prayer by Joseph Smith, Jr., 18 December 1833, Kirtland, Ohio, as recorded by Oliver Cowdery, 1 Oc-
tober 1835, in Patriarchal Blessing Book, 2:18, Library—Archives of the Historical Department of The Church
of Jesus Christ of Latter-day Saints, Salt Lake City, Utah; hereafter cited as Church Archives. See also Joseph
Smith Diary, 27 November 1832-5 December 1834, entry for 18 December 1833.

2B. H. Roberts, History of The Church of Jesus Christ of Latter-aday Saints, 2nd ed. rev. (Salt Lake City:
Deseret News, 1951), 7:213, 221-22; see also Dean Jarman, ‘“The Life and Contributions of Samuel Harrison
Smith'" (M.A. thesis, Brigham Young University, 1961), pp. 102-108.

3See Lucy Mack Smith, Biographical Sketches of Joseph Smith the Prophet, and His Progenitors for Many
Generations (Liverpool: For Orson Pratt by S. W. Richards, 1853). A summary of Lucy's opinions concerning
family solidarity for the ‘*Cause of Zion'’ is made clear in her application for copyright of her book in 1845:
‘‘an account of the many persecutions, trials and afflictions which I and my family have endured in bringing
forth the Book of Mormon, and establishing the church of Jesus Christ of Latter Day Saints’’ (*‘Copyright
Records, Illinois, Vol. 18, August 1821-September 1848’"; copy in possession of the author). This same view
is expressed by William Smith, brother of the Martyrs, in “‘Patriarchal,’’ Times and Seasons, 15 May 1845,

pp. 904-905.
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Sharing his mother’s perspective, the Prophet Joseph Smith
viewed the Smith family as the nucleus of latter-day Israel and
perceived his family solidarity as an essential supporting pillar of the
Restoration. Joseph despaired at the notion of disunity. A family
disagreement in 1835 prompted him to declare:

My heart is pained within me because of the difficulty that exists in my
fathers family. . . . The powers of darkness . . . cast a gloomy shade over
the minds of my brothers and sisters, which prevents them from seeing
things as they really are, and the powers of Earth & hell seem combined
to overthrow us and the church by causing a division in the family .4

The Prophet’s fear concerning a family division proved prophetic,
when the deaths of the Martyrs removed the essential stabilizing ele-
ment from the flock.

The western exodus of the Mormons in 1846 resulted in a
physical separation of members of the Smith family. The wives and
children of Hyrum and Samuel Smith went west under the direction
of Brigham Young and the Twelve Apostles. The Prophet’s tamily,
his brother William, and his sisters Sophronia, Katherine, and Lucy,
and their families, chose to remain behind. Because of ill health, his
mother also decided against joining the western migration, remaining
in nearly deserted Nauvoo, Illinoss.

Following this 1846 physical separation of the Smiths, a
theological split made itself manifest in the family—chiefly among
the sons of the Martyrs. The reality of this split would come into
sharp focus 1n 1860.

In many ways 1860 was a critical year. Up to that year, the
primary reason for the division in the Smith tamilies had been the
eastern Smiths’ refusal to join the western movement. But in 1860
Joseph Smith III assumed the presidency of the ‘‘Reorganized’
Church, and this involvement in the Reoganization sealed the separa-
tion of the Smith families for more than a century.

The year 1860 also brought about temporary reuniting of the east
and west branches of the Smith family. In 1860 the seven living sons
of the Martyrs met each other in Nauvoo. In February, John
(Hyrum’s eldest son) went to Nauvoo and met with his cousins Joseph
[II, Alexander Hale, Frederick Granger Williams, and David Hyrum
(the sons of Joseph, Jr.). Then in June, Joseph F. (Hyrum’s youngest
son) and Samuel Harrison Bailey (Samuel H.’s only son) stopped at
Nauvoo on their way to England and met with these same cousins.

{Joseph Smith Diary, 22 September 1835-3 April 1836, entry for 1 January 1836, pp. 94-95, Church Ar-
chives.
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SONS OF THE MARTYRS
IN THE NINETEENTH CENTURY
avid H. Smith Alexander H. Smith
(1844-1904) (1838-1909)
Frederick G. W. Smith Joseph Smith III
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It is the purpose of this article to show how these seven sons of
the Martyrs reacted to meeting each other again after a fourteen-year
separation.

NAUVOO REUNION OF 1860

Hyrum Smith’s eldest son, John, left Salt Lake Valley
16 September 1859, with intentions of bringing his sister Lovina

Walker, her husband Lorin, and their children to Utah from
Florence, Nebraska. After his arrival in Florence, the young Presiding
Patriarch of the Church proceeded to Nauvoo and vicinity in February
1860 to visit other family members. How long he remained and the
particulars of that visit are not known.

But from memoirs we do know that Joseph III made his cousin
welcome at his Nauvoo residence, the Prophet Joseph Smith’s *‘Old
Homestead.’”’ Their conversation undoubtedly centered around the
Saints in Utah, the Reorganization, and plural marriage. Remember-
ing the occasion, young Joseph said:

[ recall clearly a conversation which took place between us in 1860
on the day before he started back West. . . . In soberness of spirit that
day, he invited me to come out to Utah and make them a visit. [ was
cutting wood in my yard at the time he made this request, he standing
nearby and chatting with me.

For a while we talked rather idly about the possibilities of such a
visit, and then I asked him if he thought I should be safe in making it.
He answered that he thought I would be, and that I would be
courteously treated by the leaders out there. Then I asked him if I
would be free to express my opinions to the people, to which he replied
that he thought that would depend largely upon the circumstances and
places. Then I put this direct query:

**Cousin John, suppose I should visit Salt Lake City and should be
invited to speak from a public stand. Would I be safe in expressing my
opposition to the doctrine and practice of polygamy and plural mar-
riage, and in freely stating my opinions in reference to them and their
origin?’’

“Well, Cousin Joseph, I do not think you would be so foolish as to
speak against the doctrine in so public a place and manner as that, and
in the presence of those who would be likely to be on the platform with

Py

you.

I dropped the axe I was using, and with all the force and fire, and
love of freedom which I had inherited from my New England ancestors,
at once awake and alert in my soul, I exclaimed: ‘‘Cousin John, [ am a
free man—was born free—and my opinions and my tongue are my
own, and I am telling you that if I should be asked my opinion about
polygamy and stood in a pulpit along with Brigham Young himself I
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should speak it out, plainly and unmistakably, as I would to you here
and now!”’

He looked at me steadily and thoughtfully a moment, and then
said, soberly: “‘I think you had best not go out to Utah yet!'’?

As he made his way back across Iowa, John heard rumors of plans
to place his cousin, Joseph III, at the head of the Reorganization.
After a few days of meditation, John was filled with forebodings con-
cerning the step Joseph was about to take. He sensed that profit-
making designs had motivated the advocates of the Reorganization
and that these ambitious promoters were using his cousin for
unrighteous purposes. Cousin John wrote this warning to young
Joseph on 3 April 1860:

[ have lerned something about that matter which we talked about while
I was there 1t 1s in the mouth of every body all most and I have seen
some of the parties and by what I can learn it is all a speculation and
they do not [care] 2d____for you only to make a tool of you to carry out
there schemes that they may get gain and I hope you will not take a step
in the matter without fully considering the importance of such [a] step
as for my part I cannot sanction any such thing for I fear it will leade us
in a difficulty that will bring a stain upon us [the Smith family] wherein
we might suffer loss.6

Had John’s letter reached Joseph in time 1t 1s unlikely that it would
have had its desired effect. But, as it was, the letter arrived too late
and its warning went unheeded.

Although Joseph III himself retained some reservations, by
5 March 1860, he had made a decision to become his father’s suc-
cessor. On that date he wrote to Willlam Marks that he had deter-
mined to take his ‘‘father’s place as the head of the Mormon
church.”’?” On 4 April 1860, Joseph III, accompanied by his mother,
Emma, left Nauvoo for Amboy, Illinois. There, on the thirtieth an-
niversary of the organization of the Church, he was chosen and sus-
tained President of the High Priesthood and Prophet, Seer and
Revelator to those assembled.8

3*‘Memoirs of President Joseph Smith (1832-1914),"" ed. Mary Audenta Smith Anderson (his daughter),
in Sgints’ Herald (6 November 1934-31 July 1937), 28 April 1936, p. 528. Bound copy of original in posses-
sion of author.

Joseph Smith III Papers, Box P15, Library-Archives, Reorganized Church of Jesus Christ of Latter Day
Saints, Independence, Missouri; hereafter cited as RLDS Library-Archives. See also conversation between
George A. Smith and John Smith regarding this letter in Historian’s Office Journal, 8 October 1860, Church
Archives.

"Inez Smith Davis, Story of the Church, Tth ed., 2nd rev. (Independence: Herald Publishing House,
1964), p. 440.

8Early Minutes of the Reorganization, Book 1, under date of 6 April 1860, RLDS Library—Archives.
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Simultaneous with the proceedings of the April 1860 Amboy
conference, the 30th Annual General Conference of The Church of
Jesus Christ of Latter-day Saints was in progress. About forty mis-
sionaries were called to labor in Great Britain and Europe. Among
them were two of the Martyrs’ sons: Joseph F. Smith, youngest son of
Hyrum Smith, and Samuel H. B. Smith, the only son of Samuel Har-
rison Smith. They left Salt Lake Valley for England on 27 April
1860.°

Prior to leaving the Rocky Mountains, Joseph F. wrote to his
brother John in Florence for information concerning Nauvoo. Joseph
F. was planning to visit that city of his youth and felt that any ad-
vance information concerning his kinsmen and the city would be of
value.

John'’s return letter dated 18 April 1860 gave particulars concern-
ing his recent visit at Nauvoo. Of major importance is John’s percep-
tion concerning the Nauvoo Smiths—although fourteen years had
separated them, John felt the Prophet’s family were basically still
Mormons except for their rejection of polygamy:

Well Nauvoo is a desolate looking place the front or west end of the
temple is standing yet. . . . I had a tolerable plesent visit with the folks
altho I did not talk much [ was very well treated they all appeared very
glad to see me and exprest themselves sorry to see me gone away again
they all protess Mormonism except poligamy there i1s considerable ex-
citement in Bluff city [Council Bluffs] about Joseph [III] they are ex-
pecting him to come out there to take the leadership of a branch of the
church I do not know whether he will come or not. I will know before I
leave here to go home.10

After six weeks of traveling east, the England-bound missionaries
reached the Missouri River. Arriving in Florence on 8 June 1860,
Joseph F. wrote in his journal:

I met my Brother John who came down to the States last fall for the pur-
pos of visiting Uncle Josephs Family and our Relatives generally and
returning with our Sister Lovina Walker and Famuily this spring. He was
in tolarable good spirits as also our Sister whom I had not seen for 14
years. Samuel and I stoped over night here with John.?!

Taking ten more days to cross the state of Iowa, Joseph F. and
Samuel arrived 1n Montrose on 19 June, and the following morning
terried across the Mississippi River to Nauvoo. Of their arrival Samuel
wrote: ‘“We crossed the river to Nauvoo where we saw our Cousin

9Life of Joseph F. Smuth, comp. Joseph Fielding Smith, 2nd ed. (Salt Lake City: Deseret Book Company,

1969), pp. 196-97.
°John Smith to Joseph F. Smith, 18 April 1860, Church Archives.
oseph F. Smith Diary, [retrospective survey], 13 April 1861, Church Archives.
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Joseph and the rest of the folks Frederick, Alexander & David [other
sons of Joseph and Emma Smith].”’12

With the arrival of Joseph F. and Samuel H. B. in Nauvoo six of
the then seven living sons of the Martyrs were momentarily reunited
after a separation of more than fourteen years. Details of this 20-21
June visit are preserved in the following letters written by Joseph F.
and Samuel shortly after the events transpired:

JOSEPH F. TO HIS WIFE, LEVIRA, 28 JUNE 1860

When we rose in the morning I went down to the River and took a
good long look at poor old Nauvoo. It looked as natural to me as tho’ I
had lived there my life time. There stood our old Barn and Brick Office
as they did 14 years ago. Uncle Josephs’ Big Brick store looked as 1t did
when I saw it last, in fact I could pick out nearly every spot that I had
known 1n Childhood. and you may well suppose that thoughts rose to
my mind that are ‘‘eas[i]er felt than discribed.’”

We crossed the river about 9 O’clock a.m. and landed just in front
of the old ‘‘stone house’’ which stands yet and I could not see that it is

very much impaired by neglect and long standing.

We walked down the River past the old steam mill. took a good
look at the old printing Office where uncle Don Carlos lived. Stoped a
moment in front of where our old house stood and looked at the Office,
the Barn, and the little Brick out house where I shut myself up to keep
from going to prison—as I supposed you have heard me speak of it, I
think, often—went to unkle Josephs’ old house where Joseph 1s living.
found him at home. he shook us warmly by the hand and I think felt
unfeigned pleasure at seeing us. he welcomed us, and enquired after
the wellfair of the saints in the Valley and of the health and prosperity
of all the relations. after chatting a few minutes we went over to the
mansion, where we found Fredrick & Allicksander who greated us as
cordially as did Joseph. Old man Bidema[n]'? seemed to feel no great
pleasure at seeing us, which we had expected of him. after having goan
through with an introduction to those presant & answard some ques-
tions and made some enquiries &c. &c. we were envited 1n to dinner.
after dinner Fredrick took us 1n to his mother. shee appeared to have
forgotten Samuel4 but me She said she would have known any where
because I looked somuch like Father!! aunt Emma seemed very cold and
distant. we had some little conversation tuching the situation of the
people in Utah and the disposition manifested by Government toward
them.

128amuel H. B. Smith Diary, [mission departure synopsis], 20 June 1860, Church Archives.

3Emma Hale Smith, widow of the Prophet Joseph Smith, married Lewis Crum Bidamon, 23 December
1847 (see Hancock County Marriage Record Book, Carthage Courthouse, Carthage, Illinois, Book Al,
1829-49, p. 105, entry 1242).

14]t js strange that Emma would not have recognized Samuel since he had been in Nauvoo sometime dur-
ing 1856-1857 on an eastern states mission and had visited her at that time.
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We then, in company with Fredrick and Alexander, walked up to
the ruins of the Temple. and where the old Buerying ground was. some
traces are left of it. the old Masonic Hall stands alone, and looks
deserted. Bro. [Heber C.] Kimballs House looks fresh and good. we
did not learn who were living in it, also bro. Brighams house. I
remembered it as soon as [ saw it. it looks old. We returned and went
thro” our old Barn and talked freely with the Boys of times gon by. after
supper we had some conversation with Cousin Joseph on mormonism
and the step that he is taking [i.e., the Reorganization]. We expressed
ourselves freely to him and in return, he did the same. it being late
however we did not continue long our conversation. Joseph received a
letter from Uncle William [Smith] from which we learned (?) that he
had sowen his wild oats (?) &c. and that he was farming now for a liv-
ing!—1% When we went to bead Joseph lighted us up stairs, and before
going down related to us a couple of visions which he had, had, and
wished us to remember what we dreamed that night. [ dreamed—
altho’ I was very tyerd and sleepy—of catching a great lot of fish. some
were large and some were small. I had “‘trot lines’’ set. and some one
tryed to steal them from me, but I caught them in the act, and for fear
they would steal them I took them up and fished with a rod & line. 1
told Joseph my dream in the morning but he said nothing.!¢ after
Breakfast Joseph envited us out, and said if we wished to a[s]k him any
questions, he would answer them if he could and if he could not, he
would wait till he could. we asked him what his feelings were toward
the people at salt Lake. he said his feelings were good toward them and
he wished them well. but he believed they were in darkness on some
things, owing to the teachings they have had, & the influances that sur-
rounded them. we asked if he believed the doctrines they taught were
right. he said he believed they were,—but one,—but that they were
abused by those holding authority. We told him our feelings in regard
to the authorities of the Church and bore our testimony to mormonism.
he was glad we felt so well but hoped that we should think differuntly
before long on some things. He sais that he is not concerned at all as to
the result of the step he 1s taking. he does not claim to have had any
thing of importance revealed to him. still he sais he has something to
reveal in the proper time and place, that is very singular to him, but did
not speak to us, as tho’ there was any great importance attached to it. he
spoke of the defileing of the temple. believed it was defiled by the
authorities, and in conciquence of their sins and transgressions they

15William Smith, brother of Joseph Smith, Jr., was rebaptized into the LDS Church in 1860 by J. J.
Butler. In a letter to Brigham Young, William Smith talked about joining the Saints in Salt Lake. (See
Brigham Young Office Journal, 14 May 1860, Brigham Young Collection, Church Archives; see also
D. Michael Quinn, ‘‘Mormon Succession Crisis of 1844,”" BYU Studies 16 [Winter 1976]: 205, fn. 54.) It was
not until 9 April 1878 that William Smith was received into fellowship in the RLDS Church (Hzszory of the
Reorganized Church of Jesus Christ of Latter Day Saints [1873-1890], 4:212). Until his death on
15 November 1893, he was affiliated with that group.

16For additional and varying accounts of this dream, see Andrew Jenson, Historical Record (Salt Lake Ci-
ty: Published by author, 1887), 6 (May 1887): 190; Joseph F. Smith quoted in letter of John R. Young to
Mrs. Vesta Pierce Crawford, undated, Crawford Papers, J. Willard Marriott Library, University of Utah, Salt
Lake City; Young letter quoted in Raymond T. Bailey, ‘‘Emma Hale: Wife of the Prophet Joseph Smith"’
(M.A. thesis, Brigham Young University, 1952), appendix 4.
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were driven from Nauvoo, and brought ‘‘Coursings, wrath, indigna-
tions, and judgment upon them. believes the people to be in bondage,
and opressed by the Authorities.

He sais he is not afraid but what he will come off right, and that he
will take no counsel but from God, for the Lord, if he has a work for him
to do—will make his will known to him, before he will to any body

els[e].

As Samuel 1s writing to Cousin Geo. A. [Smith] the particulars of
our visit with Joseph, I will proceed with a short discription of our visit
farther ahead when we returned to the mansion to bid the folks ‘‘good
by,”’— Aunt Emma came to me and said, ‘‘Joe—you are going a
wandering are you?”’

I thought a moment, and said, I suppose we will wander
some before we ged home again.”’— she said, ‘‘I suppose you have
done conciderable of it?—I told her I had done some. she asked me
then if I liked it better than I did to stay at home. I told her my natural
feelings would be to stay at home.— and she turned away, and as she
went towards the house said ‘‘I hope the time will come when we can all
stay at home!’’ giving me no time to say any more.!7

SAMUEL H. B. TO HIS COUSIN, GEORGE A. SMITH, 11 JULY 1860

We visited Nauvoo and saw the young Prophet, for I suppose that is
the name he goes by, having been ordained by his Father previous to his
death and called by the Spirit (of late) he steps forth to do a work but
what that work was to be we diden’t find out, only he intends to be dic-
tated by the Spirit in all things and whether the work was grate or small
it mattered not with him he intends to ‘‘leave the result with the
Lord.”’ he sais he holds to every principle in the church but one [plural
marriage] and that he sais he cannot uphold and sustain with the
knowledge that he has, and said that he diden’t believe his Father ever
taught and practised that principle, (which would do to talk to someone
else better then to us, for any one that knows any thing about mor-
monism at all knows better then that, by the testimony of thousands
whose testimony no one has a right to deny according to the way that I
understand it, it 1s evident that Joseph has been under the influence of
his mother altho he sais that his mother has never tried to influence his
mind one way or the other, but has let him take his own course, that
may be to and her influence work[s] in a nother way, so that it would
have as much weight as though She was to converse with him personally
on the subject, and I don’t know but a great deal more, he sais that the
Spirit has been working on his mind dering the last two years and he has
felt all the time as though he had a work to do, but it appears that his
mind has been so formed against the principle of Polygamy that the
Spirit has failed in removing its fromation [formation], but he told us
that if he should come to understand it to be a true principle that he

17Joseph F. Smith to Levira A. Smith, 28 June 1860, Church Archives. Joseph F. Smith married his first
cousin, Levira A. Smith, half-sister of Samuel H. B. Smith, on 5 April 1859 (Life of Joseph F. Smath, p. 196).
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would imbrace it, but untill then he could not, he further Stated that
one day as he was pondering over in his own mind why he didnot go to
Salt Lake that he felt his Father’s hands upon his head, and then he
thought the reason why he dident go, and he told us a circumstance of
his seeing his Father, he said that one day he went up sta[1]rs to show
some person’s his Father’s likness and after they had all turned, and
stepped out the door, he turned around towards the likness and he saw
his Father, [?] he then told us of two or thre other visions he had had,
and give us to understand that he had something else to reveal, in its
proper time and place, but spok as though he diden’t atach any very
great importance to it, but he said 1t was very strange to him, we found
him to be affable and kind, we found no truble in getting him to con-
verse with us freely and he expressed himself in a very candid manner,
he said he diden’t feel like blaming us for the corse we were persuing,
and said he thought we would come out all right, and spoke as though
he thought we would view things different some time. I think he is sin-
cter and, I have some faith in his coming out strait in the end, that is in
seeing his position more clearly then he does at the present, altho I dont
know how clear he can see, but I have a great deal more Faith in him
then I have in some of his followers, for instance Marks. . . .18 it appears
that Uncle Joseph was suspicious of jest such men as Marks when he said
if he should reveal some things that had been revealed to him that jest
as good a man as Marks would cut his throat, I shouldent think that
Joseph [III] would have any thing to do with such men 1t must be that
he is not aware that they are such, for if he was I can hardly think that he
would, without he intends to mold them over and make better men of
them, but then it seams to me that it is us[e]less for him to undertake,
to accomplish what his Father failed in accomplishing, well to cut it
short it seems to me as though Salt Lake was the place for him to go, but
I suppose he knows his own bisiness best, Aunt Emma was pretty much
the same as she use to be, She has that same way about her which is very
strange. I think, we all have our ways and especially her. . . .19

JOSEPH F. TO HIS COUSIN, GEORGE A. SMITH, 22 AUGUST 1860

After stoping overnight with Joseph we came out to McConnah
[McDonough] Co. and spent a week with Arthur, Sophrona and
Catherine, and a small branch of the Saints, held two meetings with
them and did some tall preaching to them. and before we left we got
them to think very differantly of a great many things. they all seem’d to
feel very shy about Josephs’ Step [i.e., assuming the presidency of the
Reorganization]. at the same time they seemed to want it to be right. I
could see that they were very fearful of his success, tho’ I believe they
did hope earnestly that he would proove successful in the undertaking.
and I do most earnestly hope and prey that what he 1s now doing may
prove a guide-board to mark the error of the way and turn him to the
right course. My feelings never were worked upon as they were after

18William Marks was a former president of the Nauvoo Stake.
19Samuel H. B. Smith to George A. Smith, 11 July 1860, Church Archives. George A. Smith was a first
cousin to the Martyrs. He was an LDS apostle and Church Historian at this tume.
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parting with Joseph. I felt grieved to think he was so determined in his
oppinions about the people of Utah that he could not look at them as
they were, and shake off the influences of evil reports and pre-concieved
notions and Ideas, yet I felt that surely God would remember him for he
seemed sincear and earnest. he did not tell us much 1n regard to what
he was going to do, nor what he had done, he seemed sanguin of suc-
cess & was perfectly resigned. said he would do all he could and leave
the result with God. and farther he felt sure that he would accomplish
the work he has begun, I hope he may and It will prove to him the
Right-way! . . .

I am inclined to think that they all though[t] better of me when I
left them than they did when I came. and that is a source of satisfaction
to me, and I thank god that I have been privaladged to see them all,
and instrumental in doing them some little good.2°

OBSERVATIONS ABOUT THE 1860 NAUVOO REUNION

Joseph F. left Nauvoo with many impressions regarding his visit,
impressions that would linger with him throughout his life. In his
own words, they were ‘‘easier felt than described.’’2!

Samuel made one of the most astute observations of that 1860
reunion when he noted that his Aunt Emma had played a major role
in influencing the doctrinal concepts of her children. He observed
that the sons of his Uncle Joseph had had their minds formed to a
greater degree by the silence his aunt had maintained than by what
she had actually said. He recorded, ‘“We all have our ways and
especially her [Emmal].’’22

Joseph F. and Samuel made little mention of visiting with their
cousins David, Alexander, and Frederick. This is especially surprising
since their 20 June visit was Frederick’s twenty-fourth birthday. Since
none of Joseph III’s brothers had affiliated with the Reorganized
Church 1n 1860, it is probable that the cousins’ conversations
amounted to the usual kind of small talk that makes no lasting im-
pressions.

During John’s visit to Nauvoo earlier in 1860, he enjoyed a closer
relationship with his cousin Alexander than did either his brother
Joseph F. or his cousin Samuel. After extending an invitation to
Joseph III to come out to Utah, John invited his cousin Alexander to
do the same. ‘‘Alexander Smith was willing to come West with
[me],”” John reported, “‘if he could obtain his mother’s consent.”
However Emma, breaking her usual silence declared that ‘‘no child

20Joseph F. Smith to George A. Smith, 22 August 1860, Church Archives.
21Joseph F. Smith to Levira A. Smith, 28 June 1860, Church Archives.
225amuel H. B. Smith to George A. Smuth, 11 July 1860, Church Archives.
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of hers should ever be permitted to go to Salt Lake.’’23 In spite of the
factors that kept them apart, John and Alexander had much in com-
mon. They were kindred spirits indeed, for each would be the
Presiding Patriarch of his church.

Years of separation, before and after 1860, would also bring
about a paradoxical bond between the cousins Joseph F. and Joseph
[II. This bond was destined to place an almost unbearable strain
upon their relationship, for each would be the President of his respec-
tive church. But despite increasing problems between them, Joseph
F. retained a favorable recollection of his cousin Joseph and their
Nauvoo visit. In September 1860, Joseph F. wrote of Joseph III:

He is determined and resilute he evinces a strong and immutible minde
and will, and 1s calm & thoughtful, he is well spoken of and much
respected by all that know him, in his moral, (and political) Charactor
he 1s unspoted .4

Joseph’s reaction to his cousin Joseph F. during their 1860 re-
union remains somewhat of a mystery. In his extensive memoirs, dic-
tated the last few years of his life, Joseph III mentions only that he
saw and had an interview with Joseph F.25 Extant diaries of Joseph III
also fail to record any reference to Joseph F.’s or Samuel’s 20-21 June
visits.26 The only clues we have to the true feelings Joseph III formed
towards his Utah cousins in 1860 are found in letters and statements
he made later.

LATER REACTIONS

John was serving a mission 1n Denmark in 1863 when his brother
Joseph F. and cousin Samuel returned home from their missions in
Great Britain. Joseph F. and Samuel retraced their 1860 route east as
they made their way back to the Salt Lake Valley, but they did not see
their cousin Joseph III on this journey. In a 14 August 1863 letter to
John, Joseph III told of the return of his missionary cousins and
shared personal feelings with John regarding family and destiny:

When the bonds of natural affection have swayed in our minds we
find that we are all more or less alike and that differences of opinion if

any exist, are not such differences as to create a sundering of natural
ties.

23Conversation between John Smith and George A. Smith as recorded in Historian’s Office Journal, 8 Oc-
tober 1860, Church Archives.

24Joseph F. Smith to F. A. H. F. Mitchall, 22 September 1860, Church Archives,

23" ‘Memoirs,”” Samnts’ Herald (24 March 1936), p. 367.

%Diaries kept by Joseph Smith III while serving as President of the RLDS Church are located in the RLDS
Library-Archives.
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... Joseph and Samuel both have passed on their way to the valley
and I saw neither and had of course no opportunity to talk with them.

Joseph's health is not good but Samuel is as [ am told a stout hearty
strongman.

... I am told that you are studying and trying to make up for the
neglect with which you in common with the rest of the Smith
family have been visited. God help you John stick to it read, study,
learn to weigh things for your self, assert your manhood and I warrant
me the spirit of your father will burn in your bosom. Open your eyes
John look all around you and extend charity to all who do not think just
as you do. I am so well pleased by what I have heard of Jos[eph] and
Samuel since I came out here last night that I am led to rejoice for I can
see the dawning of the day when the sons of our fathers will stand
shoulder to shoulder in the war of truth with error as stood our Fathers
in bygone days.?7

Fifty-one years later, in 1914, a blind, deaf, and eighty-one-year-
old Joseph III was living out his last few months as the only surviving
child of Joseph and Emma. He sent a poignant and prophetic letter
to his cousin Samuel that echoed the same kind of sentiments regard-
ing kinship contained in his 1863 letter to John:

By letter . . . I learn of your extreme illness which seems to be the
premising of your early departure from this life. I use the word early
departure with the idea that 1t 1s nearer than the years you may have
passed would seem to indicate. . . . Notwithstanding we may have dif-
fered in regard to religion touching the faith and personal conduct, my
love and regard for you as a member of my father’s family has never
wavered. I have always regarded you with affection and relationship
love and you stll hold that position in my affections and will under
divine Providence whatever may be the issue.

. . . I seem to know for some reason that the Providence that has
looked over us both so long will not permit a much longer continuance
of life for either and that you will proceed me.2# My prayer is, therefore,
that you may retain your faculties to the last and trustful in divince [sic]
mercy you may pass into the beyond as it is written of some of the old
time fathers.

. . . With malice toward none and charity for all, I am,
Your cousin and friend,
Joseph Smith
[AS29

TJoseph Smith III to John Smith, 19 August 1863. Original in possession of LDS Patriarch Eldred G.
Smith, Salt Lake City.

26Samuel H. B. Smith died 12 June 1914; Joseph Smith III died 10 December 1914.

29Joseph Smith III to Samuel H. B. Smith, 29 May 1914, written by his son, Israel Alexander Smith. Copy
of original in possession of author.
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Ironically, after concluding his letter to Samuel ‘‘with malice
toward none and charity for all,”” Joseph III, President of the
Reorganized Church of Jesus Christ of Latter Day Saints, had
somewhat uncharitable last words for his cousin Joseph F., President
of The Church of Jesus Christ of Latter-day Saints:

““I haven’t an enemy in the world that I know of—unless it be one, and
some might consider him my enemy.”” (He referred to his cousin of
similar name, then president of the church in Utah.) And after a pause,
added, ‘*And deep down 1n his heart, he knows I have been right in this
controversy, all along!’’30

BIOGRAPHICAL SUMMARY

The sons of the Martyrs’ Nauvoo reunion during February and
June of 1860 involved seven young men, ranging in age from fifteen
to twenty-seven. The sons of Hyrum Smith—John and Joseph F.—
were twenty-seven and twenty-one years old respectively. The only
son of Samuel Harrison Smith—Samuel H. B.—was also twenty-one
years old. The sons of Joseph Smith, Jr., were Joseph III, age twenty-
seven; Frederick G. W., age twenty-four; Alexander Hale, age
twenty-two; and David Hyrum, age fifteen.

Hyrum’s Sons

The sons of Hyrum were deeply involved in church work by 1860.
John Smith was ordained the Presiding Patriarch of the Church in
Utah on 18 February 1855 and as such functioned as a prophet, seer,
and revelator for fifty-six years, dying on Joseph Smith III’s birthday,
6 November 1911.

Joseph F. was a veteran missionary for the Church, having spent
nearly four years on an assignment to the Hawaiian Islands during his
first mission and in 1860 was on his way to his second mission, this
time to Great Britain. Joseph F. was called to the apostleship and as a
Counselor in the First Presidency 1 July 1866, when he was twenty-
seven years old. He served the Church in those callings during the
administrations of Brigham Young, John Taylor, Wiltord Woodruft,
and Lorenzo Snow. In 1901, he was sustained as President of The
Church of Jesus Christ of Latter-day Saints and served seventeen years
until he died in 1918.

Mary Audentia Smith Anderson, Ancestry and Posterity of Joseph Smith and Emma Hale (In-
dependence: Herald Publishing House, 1929), pp. 576, 578.

366



Samuel’s Sor

By 1860, Samuel H. B. was also a veteran missionary. His first
muission took him to the states in the East in 1856 when he was eigh-
teen years old. After being transferred to England, he was called
home from that mission in 1857. In April 1860 he was called with his
cousin Joseph F. to serve a second mission in Great Britain.

Joseph Jr.’s Sons

Tl

The only son of the Prophet officially engaged in church work in
1860 was Joseph III. He was president of what became known later as
the Reorganized Church of Jesus Christ of Latter Day Saints. He, like
his cousin Patriarch John, was called that year to function as a proph-
et, seer, and revelator, but in a different church.

Frederick Granger Williams Smith died on 13 April 1862. He
was twenty-five years old. His brother Alexander was grieved and
perplexed that Frederick had died without baptism but found com-
fort in the doctrine of baptism for the dead that his father had
taught.

“‘Satistied of the necessity of baptism for the living, and com-
forted by the evidence of its possibility for the dead,”” Alexander
Hale Smith was baptized on 25 May 1862 by Joseph III1.31 After Alex-
ander was baptized, he functioned alternately as missionary, apostle,
Counselor in the First Presidency, and Presiding Patriarch in a long
life of service to his church.

David Hyrum Smith was baptized into the Reorganization,
26 June 1861. He served his church first as missionary and then as
Counselor in the First Presidency. David was a prolitic poet and
chastised his brother Frederick for failing to stand up with his
brothers and be counted in the cause of the Reorganization. He en-
titled his poetic chastisement, ‘‘An Apeal to my Brother Frederick
When on his sick bed.”” David was seventeen years old at the time.

Remember Brother dost thou not
What Mother used to say

Or are her consels all forgot

Her teachings thrown away.

31There is evidence that Alexander believed in baptism for the dead as taught by his father and that this
belief motivated his own baptism. See ‘‘Biography of Alexander Hale Smith,’” ed. Vida Elizabeth Smith (his
daughter), Journal of History 4 (January 1911): 14.
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Remember O how inocent

Our early years were passed

Shall we when Mother’s life 1s spent
Neglect our god at last.

Remember how she taught us five

In faithfulness to pray

That God would guard us through the night
And watch us through the day

Oh did we think when ere we read

The bible! holy book

In after years that in to it

We’'d be ashamed to look.

O! Shall we stand above her grave
And 1n our conscience say

That on life’s road we have not walked
As Mother showed the way.

You know how righteous she has been
Through all her weary years

Let’s turn to her example then

Lest we repent with tears.32

David became ill, and after several years of physical and mental 1ll-
ness, Joseph III committed him to the Northern Illinois Hospital for
the Insane in January of 1877.32 David spent the last twenty-eight
years of his life there.

CONCLUSION

The sons of the Martyrs were at once heirs of promises and victims
of circumstances set in motion at the deaths of their fathers. It was
obvious to all believers in the Restoration that God had not brought
about the great work of the Dispensation of the Fulness of Times
simply to have his purposes thwarted. However, the objective of the
adversary, to divide and conquer, seemed for a time to find its best
expression in the activities of these same Martyrs’ sons.

It seems unthinkable that men who died for a cause could have
sons that would not live up to the principles of that cause, and yet
there appears to be reason to rejoice, even in that. George Q. Can-
non, a member of the LDS First Presidency, best summed it up in
1884:

32David H. Smith Diary, 1853-1864, entry for 17 February [1862?], RLDS Library—Archives.

33'In the Matter of David H. Smith an Insane Person,’”’ Warrant to Commit David H. Smith to the
Northern Illinois Hospital for the Insane, 17 January 1877. Documents located at Kendall County Court-
house, Yorkville, Illinois. Copy of original in possession of author.

368



Joseph F. Smith Samuel H. B. Smith John Smith

SONS OF THE MARTYRS
IN THE TWENTIETH CENTURY

Joseph Smith III David H. Smith Alexander H. Smith

= S . % " E S - _{"% %__ S . \ﬁ_ . o ; s o .- . e ] i : ;
o ﬁ. 5 :.,..* G --..:.ﬁ S %‘ . S L : : : : . ;
. e e




Thete may be faithful men who will have unfaithful sons, who may not
be as faithful as they might be; but faithful posterity will come, just as I
believe it will be the case with the Prophet Joseph’s seed. To-day he has
not a soul descended from him personally in this Church. . . . But will
this always be the case? No. Just as sure as God lives, just as sure as God
has made promises, so sure will some one of Joseph Smith’s posterity
rise up and be numbered with this Church. . . . It may be delayed in
the wise providence of our God . . . but these promises are unalterable;
God made them to Joseph during his lifetime; and they will be fulfilled
just as sure as God made them.’’34

There are no parallel promises concerning the descendants of Hyrum
or of Samuel Harrison found in the history of the Reorganized

Church.

The simple truth is all that remains. In 1844 the martyr fathers
died united, but by 1860 their sons were living divided. The prin-
ciples of the Restoration brought lasting peace to the Martyrs, but it
later brought a sword to the sons. The earlier fear of the Prophet
Joseph for his brothers and sisters now applied to his sons and
nephews, for they were prevented from ‘‘seeing things as they really
are’’ and ‘‘the powers of Earth & hell’”” had combined to overthrow
the Church by ‘‘causing a division in the family.’’35

Of the seven sons of the Martyrs to be reunited at a fork on the
gospel road at Nauvoo in 1860, one would soon pass away while the
remaining six would journey along divergent paths into the twentieth
century.

Photo credits:

Page 353—Samuel H. B. Smath, LDS Church Archives; John Smith, Ralph G. Smith
Collection; Joseph F. Smith, Buddy Youngreen Collection; group photo of Joseph
Smith's sons, Lynn E. Smith Collection.

Page 363—John and Joseph F. Smith, Ralph G. Smith Collection; David H. Smith,
Lynn E. Smith Collection; Samuel H. B. Smith, LDS Church Archives; Alexander
and Joseph Smith III, Gracia N. Denning Collection.

Page 369—]Joseph F. Smath, LDS Church Archives; Samuel H. B. Smith, LDS
Church Archives; John Smith, Ralph G. Smith Collection; Joseph Smith 11, Buddy
Youngreen Collection;, David H. Smith, Lynn E. Smith Collection; Alexander H.
Smith, Buddy Youngreen Collection.

3George Q. Cannon in Jowrnal of Discourses, 26 vols. (Liverpool: Franklin D. Richards et al,
1854-1886), 25:367. See also letter written to Joseph Smith III in 1886 by LDS apostle John Henry Smith
wherein he declared: “‘The promise made to your father, ‘that in him and his seed all of the families of the
earth should be blessed’ [D&C 124:58] cannot fail; If, you and your brothers fail to come forward and per-
form your part, God will raise up through your children, or, childrens children seed that will yet honor all of
His laws, and sustain every principle, being mighty among the Saints; for, your fathers words will not fail”’

(John Henry Smith Letterbook, 28 April 1886, p. 522, Marriott Library, University of Utah).
33Joseph Smith Diary, 1 January 1836, Church Archives.
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The Xanthines:
Coffee, Cola, Cocoa, and Tea

Clifford J. Stratton

The following case history provides a vivid illustration of the ef-
fects of gross xanthine abuse:

An ambitious 37-year-old Army lieutenant colonel was referred
from a military medical clinic to a psychiatric outpatient facility because
of a two-year history of ‘‘chronic anxiety.”” The symptoms, which oc-
curred almost daily, included dizziness, tremulousness, apprehension
about job performance, ‘‘butterflies in the stomach,’’ restlessness, fre-
quent episodes of ‘‘diarrhea’’ (two or three loose stools per day), and
persistent difficulty in both falling and remaining asleep. Scores on the
Hamilton Anxiety Scale were significantly elevated. He was unable to
delineate any precipitating factors, but he did note that one year
previously the symptoms were accentuated by the arrival of a new boss
who expected a 12 to 14-hour work day from his subordinates.

Three complete medical workups had been negative. [Two dif-
ferent series of drugs over a fourteen-month period] had produced no
relief. . . . In reply to questioning from the psychiatrist, he described
consuming at least 8 to 14 cups of coffee a day (‘‘My coffeepot is a per-
manent fixture on my desk’’). He also frequently drank hot cocoa
before bedtime to relax (an average cup of cocoa contains approximately
250 mg. of theobromine, another xanthine derivative). Furthermore,
his soft drink preference was exclusively colas (3 to 4 a day). Total caf-
feine intake thus approximated 1,200 mg. a day [see Table 1].

He responded with incredulous cynicism when informed that caf-
feine toxicity might be causing his symptoms. Consequently, he was in-
itially unwilling (or unable) to limit his intake of coffee, cocoa, and
colas. When symptoms persisted, however, he voluntarily reduced his
daily intake of caffeine, and four weeks after his initial visit he reported
distinct improvement of his long-standing tremulousness, loose stools,
and insomnia. His job apprehension continued unabated. . . . To re-
inforce a cause-and-effect relationship, he was “‘challenged’” with large
doses of caffeine for several days in succession. He experienced a

Clifford ]. Stratton is an associate professor of human anatomy at the University of Nevada-Reno School of
Medicine.

Appreciation is expressed to Lynn Stirling, a graduate student at the University of Nevada-Reno School of
Medicine, for his assistance in preparation of the manuscript.
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prompt recurrence of symptoms until the pattern of consuming large
doses of caffeine again ceased. Scores on the Hamilton Anxiety Scale
obtained three months later were significantly lower.!

The spectrum of xanthine usage ranges from this kind of very
serious abuse to abstention or the occasional consumption of
chocolate and cocoa products, coftee, cola drinks, or tea. Between
these extremes are found all combinations of xanthine consumers,
with most people in the world using these drugs every day of their
adult lives, and the majority possibly abusing them.2 For example,
the per capita consumption of cottee in America is three-and-one-half
cups per day, an average intake of from 350 to 525 mg. of caffeine.
Even 50 to 200 mg. of caffeine per day is considered medically a
physiologic dose that may produce side effects. Two major phar-
macology medical school texts? refer to doses of caffeine exceeding
250 mg. as significant. So, two cups of coffee or tea contain a clinical-
ly significant dose of this drug, and taking even a single cola drink can
produce a minor stimulating effect and subsequent depression.

The purpose of this article 1s to identify what the xanthines are
and where they are found, how they act on our bodies, why people
use them, and what our knowledge of them says about the Word of

Wisdom.

WHAT ARE THE XANTHINES AND WHERE ARE THEY FOUND?

Caffeine, theobromine, and theophylline are three alkaloids that
occur in many plants throughout the world. Because they are so
closely related both chemically and in their actions on the human
body, they are collectively called the xanthines. From earliest times,
man has made food solids and beverages from the extracts of plants
that contain these substances.# Table 1 illustrates some common
dietary sources of xanthines. A close examination of the table reveals
that there are significant quantities of these drugs present in many
popular commodities.

Coffee is derived from the seeds of Coffea arabica and its related
species. According to legend, Arabian ‘‘shepherds reported that

1], F. Greden, ‘‘Anxiety or Caffeinism: A Diagnostic Dilemma,’’ American Journal of Psychiatry 131
(1974): 1091. _

2lbid., p. 1092.

3], C. Ritchie, “‘Central Nervous System Stimulants, the Xanthines,”" in Pharmacological Basis of
Therapeutics, ed. L. S. Goodman and A. Gilman (New York: Macmillan Co., 1975), chap. 19, pp. 367-78;
E. B. Truitt, ‘“The Xanthines,"” in Dri/l's Pharmacology in Medicine, ed. J. R. Dipalma, 46th ed. (New York:
McGraw-Hill, 1971), pp. 82-98, 547-49.

4G. E. Vail, J. A. Phillips, L. O. Rust, R. M. Groswold, and M. M. Justin, Foods: An Introductory Col-
lege Course (Boston: Houghton Mifflin Co., 1973), pp. 82-84; Encyclopaedia Britannica (Chicago: William
Benton Pub., 1974), 4:811, 818, and 18:16.
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goats that had eaten the berries of the coffee plant gamboled and
frisked about all through the night.”’s An Arabian priest in a
monastery obtained the plant and became the first known person to
make and drink a beverage from it, allowing him to undcrgﬂ lﬂng
nights of prayer.¢ The cotfee shrub produces a fruit called a **cherry”
that contains two oval coffee beans. These are dried, hulled, roasted,
and ground. Instant and freeze-dried coffee are produced by extract-
ing ground coffee with water and freeze-drying the extract, by drying
it on a drum in a vacuum, or by spraying it into a heated chamber.
Decaffinated coffee is obtained by steaming green coffee and treating
it with a chlorinated organic solvent which dissolves out nearly all the
caffeine. Coffee contains the xanthine caffeine (see Table 1).

Cocoa, obtained from the seeds of Theobroma cocoa, was used 1n
the New World long before Columbus. It grows as a bean in pods
seven to twelve inches long, each containing from thirty to forty beans
(seeds). The beans are removed, allowed to ferment for several days,
dried, and hulled. The resulting ‘‘nibs’’ are ground into a semi-
liquid paste called ‘‘chocolate liquor.”” The liquor solidifies to a
hard, brown block when cooled and is sold as baking chocolate or bit-
ter chocolate. Milk chocolate for candy bars is made by adding milk,
sugar, and flavorings; and sweet chocolate for cooking is made by
adding only sugar and flavorings. Sometimes the liquor is squeezed
in a hydraulic press to remove the cocoa butter. The defatted residue
is the common ‘‘cocoa’’ used to make hot cocoa drink and also used
in manufacturing confections as well as pharmaceutical and cosmetic
preparations. Cocoa that has been treated with alkali to produce a
less acid flavor is called ‘‘Dutch’’ chocolate. Cocoa and chocolate
contain the xanthines theobromine and caffeine (see Table 1).

Tea 1s the national drink of most of the human race, being most
popular in Asia, the Middle East, and the United Kingdom. The
beverage use of tea probably started in China long before the birth of
Christ. Tea is the dried leaves of Thea sinesis, an evergreen shrub.
The young, unopened leaf bud is considered the highest quality.
Black tea 1s made by rolling the leaves after they have withered and
are soft. The rolling releases enzymes that cause chemical reactions
within the leaf, and oxygen 1s taken up as a result. The leaves are
spread out in order to absorb a maximum of oxygen. They are then
heated and dried to be ready for use. For green tea, the leaves wither
and are rolled, but are immediately heated and dried. Instant tea is

Ritchie, “"Central Nervous System Stimulants, the Xanthines,”" p. 367.
¢Ibid.
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made 1n much the same way as instant coffee. Tea owes much of its
flavor to the complex mixture of more than twenty substances that
make up the tannins it contains. Tea contains the xanthines caffeine,
theophylline, and theobromine (see Table 1).

Cola-flavored beverages contain an extract from kola nuts ob-
tained from the Cole acuminata tree. Carbonated beverages were
first made by early Europeans to imitate the popular and naturally ef-
fervescent waters from famous springs that were reputed to have
therapeutic value. Today carbonation is achieved by cascading the
chilled beverage mixture in thin layers over a series of plates in an
enclosure containing carbon dioxide gas under pressure. Cola drinks
contain the xanthine caffeine (see Table 1).

HOW DO THE XANTHINES ACT ON THE BODY?

Xanthines have both good and bad effects on the body, and
these effects are generally determined by the size and frequency of
dosage. Anyone who has experienced the distress of a headache and
has had the pain alleviated by an aspirin compound that included
caffeine (see Table 1) can attest to the advantages of the proper
medical use of the xanthines. But anyone who has activated a
stomach ulcer from daily doses of caffeine can attest to the bad effects
of improper use of the xanthines.

The correct use of xanthine drugs continues to be a major con-
tribution to the improvement of life. Caffeine and theophylline are
widely prescribed today by physicians. For example, caffeine in com-
bination with sodium benzoate i1s used as a stimulant, and
theophylline in combination with EDTA dilates the lung bronchioles.
Theobromine was fairly popular as a medication in the early 1900s,
but its use has since declined.?”

Although xanthines are best known to the layperson for their
stimulating and pain-relieving effects, let me briefly summarize all
their known pharmacological properties in man, both good and bad,
including some of their less obvious medical contributions. The
following information is taken from the pharmacology textbook cur-
rently used in most medical schools'® and from the scientific
literature. Table 2 summarizes their relative actions and lists the
unit-prescription dose.

7C. J. Dorfman and M. E. Jarvile, ‘‘Comparative Stimulant and Diuretic Actions of Caffeine and
Theobromine in Man,"’ Clinical Pharmacology and Therapeutics 11 (1970): 871.

®Ritchie, ""Central Nervous System Stimulants, the Xanthines,” pp. 367-78.
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1. Brain and spinal cord.’® Caffeine and theophylline are
powerful central nervous system stimulants. They stimulate all por-
tions of the cortex of the brain, resulting in greater sustained intellec-
tual effort and a more perfect association of ideas. Reaction time is
diminished, muscle activity is increased, and there is also a keener ap-
preciation of sensory stimuli.

If a person has become depressed by barbiturates or other drugs,
caffeine or theophylline may be administered to speed up breathing
to an acceptable level, since they act on the respiratory center of the
brain.

Overindulgence or abuse of the use of caffeine and theophylline
products leads to ‘‘chronic xanthine poisoning’’ which may produce
the following symptoms:  diarrhea, dizziness, apprehension,
restlessness, a high level of anxiety, and a ringing or hissing noise in
the ears.

2.  Cardiovascular systems.2° All three xanthines have a power-
ful action on the heart and blood vessels. Xanthines cause the blood
vessels that feed the brain to constrict, decreasing both the blood flow
and the oxygen tension of the brain. This action is responsible for the
striking relief from headaches obtained from xanthine consumption.
Note in Table 1 that almost all prescription medications, over-the-
counter analgesics, and cold preparations contain significant amounts
of caffeine for that purpose.

All of the xanthines stimulate the heart directly to increase the
force of contraction, the heart rate, and the output. Theophylline is a
valuable drug in the emergency treatment of heart failure where the
heart is filled with blood due to a venous obstruction. Because the
xanthines dilate the blood vessels that nourish the heart, causing in-
creased blood tlow, they are used in the treatment of coronary artery
disease and other coronary insufficiencies.

Large doses result in tachycardia (a rapid beating of the heart,
over 100 beats per minute). Continued stimulation occasionally
results in permanent heart irregularities. Such are sometimes ‘‘en-
:ountered 1n persons who use caffeine beverages to excess.’’2!

19\/. Sprugel, P. Mitznegy, and F. Heirn, ‘*The Influence of Caffeine and Theobromine on Locomotive
Activity and the Brain GMP/cAMP Ratio in White Mice,’’ Biochemical Pharmacology 26 (1977): 1723-24; A.
M. Poisner, ‘‘Direct Stimulant Effect of Aminophylline on Catecholamine Release from the Adrenal
Medulla,"’ Biochemical Pharmacology 22 (1973): 469, 474-75.

20T, de Gubareff and W. Sleator, Jr., *‘Effects of Caffeine on Mammalian Atrial Muscle and Its Interac-
tion with Calcium,”’ Journal of Pharmacological and Experimental Therapeutics 148 (1965): 205-208; M. L.
Marcus, C. L. Skelton, L. E. Grauer, and S. E. Epstein, ‘‘Effects of Theophylline on Myocardial Mechanics,”’
American Journal of Physiology 222 (1972): 1361-65; D. M. Fowell, J. A. Winslow, V. P. Sydenstricker, and
N. C. Wheeler, “'Circulatory and Diuretic Effects of Theophylline Isopropanolamine,’’ Archives of Internal
Medicine 83 (1949): 150-57; and F. A. MacCornack, ‘‘The Effects of Coffee Drinking on the Cardiovascular
System: Experimental and Epidemiological Research,”’ Preventive Medicine 6 (1977): 104-19.

21Ritchie, ‘‘Central Nervous System Sumulants, the Xanthines,”' p. 369.
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3. Smooth muscle.?? The xanthines, particularly theophylline,
relax the smooth muscles that surround the bronchioles (the air tubes
that go to the lungs). They are used to relieve respiratory distress,
especially in the treatment of certain cases of bronchial asthma.

4. Skeletal muscle 3? Caffeine and theobromine strengthen the
contraction of the voluntary muscles of the body (e.g., arm and leg
muscles), resulting in an increased capacity for muscular work. Abuse
may result in shaking or trembling.

5. Kidneys.** Theobromine and theophylline increase the pro-
duction of urine and are sometimes used as diuretics. Overuse causes
more frequent urination.

6. Guastric secretion.?> Moderate doses of caffeine increase the
amount of acid secreted into the stomach. Repeated daily doses of
caffeine have been shown to contribute to ulcers. For this reason, ex-
cessive use of coffee and cola beverages is a concern to many physi-
cians. Abuse of these stimulants may also cause nervous or ‘‘butter-
fly’” stomach.

7. Body metabolism.3¢ The xanthines cause an increase in the
basal metabolic rate (they increase the amount of energy produced by
the cells). Ingestion of 500 mg. of caffeine (about four cups of
coffee—see Table 1) increases the basal metabolic rate ten percent to
twenty-five percent. However, the effects are not seen until a few
hours after the drug 1s taken. As would be expected, this stimulation

22]bid., p. 374.

23Sprugel, Mitznegy, and Heirn, ‘‘The Influence of Caffeine and Theobromine,”’ pp. 1723-24.

24A. Goldstein, G. Kaiser, and R. Warren, ‘‘Psychotropic Effects of Caffeine in Man,"" Journal of Phar-
macological and Experimental Therapeutics 150 (1965): 14,

23de Gubareff and Sleator, ‘‘Effects of Caffeine on Mammalian Atrial Muscle,”” p. 205.

26Ritchie, ‘‘Central Nervous System Sumulants, the Xanthines,”” p. 368.

21Sprugel, Mitznegy, and Heirn, ‘‘The Influence of Caffeine and Theobromine,’’ pp. 1723-24.

28Ritchie, ‘‘Central Nervous System Sumulants, the Xanthines,”” p. 368.

29Poisner, ‘‘Direct Stimulant Effect of Aminophylline,”” pp. 474-75.

30Marcus, Skelton, Grauer, and Epstein, ‘‘Effects of Theophylline on Myocardial Mechanics,”” pp.
1362-63.

3tFowell, Winslow, Sydenstricker, and Wheeler, ‘‘Circulatory and Diuretic Effects of Theophylline
Isopropanolamine,”” p. 153; Ritchie, “‘Central Nervous System Stimulants, the Xanthines,”" p. 369.

32A. R. Dowell, “‘Effect of Aminophylline on Respiratory Center Sensitivity in Chayne-Stokes Respira-
tion and in Pulmonary Emphysema,’” New England Journal of Medicine 273 (1965): 1450.

33Marcus, Skelton, Grauer, and Epstein, ‘‘Effects of Theophylline on Myocardial Mechanics,”” pp.
1362-63; Goldstein, Kaiser, and Warren, ‘‘Psychotropic Effects of Caffeine in Man,’’ p. 14; Sprugel, Mitz-
negy, and Heirn, *'The Influence of Caffeine and Theobromine,”” pp. 1723-24.

3Ritchie, ‘‘Central Nervous System Stimulants, the Xanthines,”" p. 371.

3], A. Roth, A. C. Ivy, and A. J. Atkinson, ‘‘Caffeine and ‘Peptic’ Ulcer,”” Journal of the American
Medical Association 126 (1944): 814-20; H. L. Bockus, ed., Gastroenterology (Philadelphia: W. B. Saunders
Co., 1974), 1:513; M. H. Sleisenger and J. S. Fordtran, ‘‘Peptic Ulcer Pathogenesis,”’ Gastromntestinal
Disease: Pathophysiology, Diagnosis and Management (Philadelphia: W. B. Saunders Co., 1978), p. 814.

36Ritchie, *‘Central Nervous System Stimulants, the Xanthines,”” pp. 367-78.
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is usually followed by a period of sluggishness or mild body depres-
sion.

Just as the correct use of the xanthines can be greatly benetficial,
their abuse can damage the body. Overindulgence leads to a condi-
tion described as ‘‘chronic poisoning.”” The case history presented at
the beginning of this article 1s an example. In chronic xanthine
poisoning it may be that only some of the symptoms the man in that
case experienced will be evident simultaneously but, in some in-
stances, there may be several additional symptoms. A few or several
of these symptoms may be manifested even in persons who ingest on-
ly small quantities of xanthines.

A “‘certain degree of tolerance and of psychic dependence (i.e.,
habituation) develops . . . even in those individuals who do not pat-
take to excess,”” but only moderately ingest xanthines.?7 It 1s not sur-
prising, therefore, that the withdrawal from xanthines by individuals
habituated to them usually results in a “‘withdrawal headache.’’38
The headache is at first localized but then becomes a generalized,
throbbing pain. It 1s sometimes accompanied by nausea, nasal/sinus
congestion, depression, drowsiness, and a disinclination to work.39

There is little doubt that the popularity of the xanthine
beverages results from their stimulant action.4® Figures 1 and 2 il-
[ustrate the United States per capita consumption of the xanthines. A
person who ingests colas, coffee, tea, or chocolate in order to ex-
perience a temporary increase in intellectual effort and/or muscle ac-
tivity should understand the consequences of his action. Not only
will he experience a longer time period of decreased efficiency later,
he will also run the risk of habituation. More importantly, he will be
exposing most of the vital organs of his body to the drug. Because he
does not feel the increased heart rate, dilation of heart vessels, the
decreased blood tlow and oxygen tension of the brain, the increased
gastric secretion nor the increased body metabolism, but only
observes the stimulation and the diuretic effect, the price only ap-
pears small. He would never think of needlessly taking even one dose
of a drug that adversely affected so many body organs, much less tak-
ing the drug several times each day. Besides, the consumption of

37]bid., p. 376.

38A. Goldstein and S. Kaizer, ‘‘Psychotropic Effects of Caffeine in Man, III. A Questionnaire Survey of
Coffee Drinking and Its Effects in a Group of Housewives,”’ Clinical Pharmacology and Therapeutics 10
(1969): 487; A. Goldstein, S. Kaizer, and O. Whitby, ‘‘Psychotropic Effects of Caffeine in Man, IV. Quan-
titative and Qualitative Differences Associated with Habituation of Coffee,”’ Clinical Pharmacology and
Therapeutics 10 (1969): 496.

39Greden, ‘‘Anxiety or Caffeinism,”’ p. 1090.

“Ibid., pp. 1089-92.
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both caffeine and theobromine in a chocolate bar to increase mental
and voluntary muscle activity (e.g., for typing) is self-defeating;
theobromine neutralizes much of the caffeine efftect.4

A well-nourished bndy has no unnatural cravings and provides
optimum intellectual effort and muscle activity without the ingestion
of drugs. Often xanthines eventually become toxic to people who
have come to rely on their use in order to be efficient. However, after
withdrawal symptoms and a week or so of feeling fatigued, they
report that they feel more alert and efficient without the drug than
they were while under its influence.42

Because theobromine, unlike caffeine and theophylline, only
slightly stimulates the central nervous system, some people incorrectly
assume that its other effects are minimal. This has resulted in the in-
gestion of cocoa and chocolate by people who refrain from catfeine
and theophylline in tea, coffee, and cola drinks. As early as 1939, 1n
an article appearing in the Journal of the American Medical Associa-
tion,*3 a question concerning the use of cocoa and chocolate was
answered: ‘‘In considering cocoa as a beverage for children, it should
be regarded as a stimulant similar to coffee.”” Today, as a result of
many years of research and clinical experience with the xanthines, it 1s
known that theobromine is more potent than an equal amount of cat-
feine in causing heart stimulation, dilation of heart vessels, smooth
muscle relaxation, and diuresis#4 (see Table 2).

Many people are aware that cola drinks contain a harmful drug,
but because they do not know the quantity of that drug, they ra-
tionalize that it must be in such small quantity that they can ingest
significant amounts without effect. Yet, many cola drinkers readily
admit to the mental and physical ‘‘pick-up’’ obtained from a cola
drink when they are tired or even slightly fatigued.

Many of the soft drinks on the grocers” shelves contain caffeine
(see Table 1 note). Per capita consumption of soft drinks since 1900
has increased quite dramatically, as seen 1n Figure 1. Per capita con-
sumption of soft drinks in 1942 was approximately one-and-a-halt
12 oz. bottles (or 18 ounces) per week. In 1978 (the most recent com-
plete figures), it was more than five times that figure (eight 12 oz,
bottles or 96 ounces) per week per person. This would have been 627
soft drinks a year per person, and 539 (or six out of every seven drinks)

41Sprugel, Mitznegy, and Heirn, ‘‘The Influence of Caffeine and Theobromine,”’ pp. 1723-24; Ritchie,
“Central Nervous System Stimulants, the Xanthines,”” p. 368.

42Greden, ‘‘Anxiety or Caffeinism,”” p. 1091.
4Cited in L. D. Widtsoe, How to Be Wel/ (Salt Lake City: Deseret Book, 1943), p. 94.
“Ritchie, “‘Central Nervous System Sumulants, the Xanthines,”” p. 368.
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Figure 1. United States Per Capita Consumption of Soft Drinks4s
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M. R. Jacobson, ‘‘Nutrition Scoreboard, Your Guide to Berter Eating,”” Center for Science in the
Public Interest (New York: Avon Books, 1975), p. 137; “'FDA Ponders Caffeine Ban,"” 21 Aprl 1979, and
tables on per capita consumption and top ten drinks, 18 May 1979, Beverage Industry, ed. John C. Maxwell,
Jr. (New York: The Maxwell Division, Wheat First Securities, Inc.).
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contained caffeine—a total of 17,800 mg.4’ (The lethal oral dose of
caffeine to man is 3,000 to 10,000 mg., depending on an individual’s
size, weight, etc.; but this would need to be a single dose.) Of course
there are many Americans who do not consume cola drinks, meaning
that the average caffeine consumption among cola drinkers was
significantly more than 17,800 mg. that year. And, this frequently
was in addition to coffee, tea, and cocoa product consumption.

The two most popular soft drinks in the United States from 1973
through 1978 contained approximately 65 mg. and 43 mg. caffeine
per 12 oz. serving respectively® (see Table 1 note). These two soft
drinks continue to sell more than twice as many units as do all the rest
in the top ten put together.49 In 1978, the sales of these two drinks
contained 2,781,000,000,000 mg. of catfeine.’® The total amount of
caffeine consumed in America annually in all cola-containing soft
drinks has not been determined, but it has been significantly greater
than this two-and-a-half trillion mg. per year since seven of the ten
top-selling soft drinks in the United States contain caffeine.>!

Recently released figures demonstrate that Americans between
the ages of twenty-five and forty-four are the major purchasers of
cola-containing beverages. In 1977 that age group spent $1.3 billion
on cola drinks as opposed to $210 million in the ‘‘under twenty-five”’
age group.>?

HOW DOES CAFFEINE AFFECT CHILD HYPERACTIVITY,
BIRTH DEFECTS, AND CANCER?

Recently, the Federation of American Societies for Experimental
Biology recommended that the Food and Drug Administration
remove caffeine from the Generally Recognized as Safe List for food
additives. The Food and Drug Administration would then specify
limited conditions under which caffeine could be used.>?

Many of my pediatrician colleagues counsel their young patients
to minimize consumption of or to abstain from xanthine products,
since drug potency is related to body weight. To an adult weighing
150 lbs. “‘a cup of instant coffee or a can of cola beverage could give

41*'Consumption of Soft Drinks by Company,”” 2 April 1976: “'FDA Ponders Caffeine Ban,” 21 April
1979; tables on per capita consumption and top ten drinks, 18 May 1979; and *‘Soft Drink Sales Remain at
Record Levels Despite Softening Economy,'’ 4 April 1975, Beverage Industry, ed. John C. Maxwell, Jr. (New
York: The Maxwell Division, Wheat First Securities, Inc.).

48Bunker and McWilliams, ‘‘Caffeine Content of Common Beverages,”’ p. 30.

“Beverage Industry, 4 Apnl 1975, p. 1, and 21 Apnl 1979.

0Calculated from fns. 47 and 48.

$\Beverage Industry, 21 April 1979.

2]bid., 18 May 1979, p. 28.

33]bid.
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about 1 mg. caffeine per kilogram of body weight. In a very young
child, the cup of chocolate or candy bar would give the same propot-
tion of caffeine to body weight. When this child drinks a can of cola,
. . . caffeine intake 1s comparable to an adult drinking 4 cups instant
coffee. A nursing mother should be aware that caffeine passes into
her milk and that this could have a stimulating effect on her infant.

Restlessness, irritability, sleeplessness, and nervousness are some
of the symptoms’’ of xanthine-induced child hyperactivity.4

Xanthines might also affect the fetus. In the United States each
year about one in seven pregnancies ends in stillbirth, miscarriage, a
malformed infant, or a similar reproductive problem, due to various
causes including xanthine abuse. Last year the Center for Science in
the Public Interest, located in Washington, D.C., wrote to ‘12,500
obstetricians and gynecologists and 1,500 midwives urging them to
advise pregnant women not to consume caffeine.’’’> The concern is
based on several human and laboratory animal studies which
demonstrated that catteine may be responsible for a variety of birth
defects: delayed fetal development,’¢ missing fingers and toes,’
disruption of the normal fetoplacental unit,’® and an effect on some
cellular processes of the fetus.’9

One study on caffeine and pregnancy will be of particular in-
terest to the readers of BYU Studies. A retrospective study was con-
ducted in which 75 percent of the population studied were members
of The Church of Jesus Christ of Latter-day Saints. Of the pregnant
women who had consumed at least 600 mg. caffeine per day, 94 per-
cent lost their babies to spontaneous abortion, stillbirth, or
prematurity with death within forty-eight hours. Only 22 percent of
the women who had zero daily caffeine consumption lost their
children. Although there were probably other factors affecting the
data, such as lack of smoking and alcohol consumption, the re-
searchers concluded ‘‘the results of the survey do suggest that a daily

4Bunker and McWilliams, ‘‘Caffeine Content of Common Beverages,”” p. 31.

33 Associated Press, ‘‘Consumer Group Urges Warning on Use of Caffeine in Pregnancy,”’ New York
Times, 18 November 1979, p. 32.

6P, E. Palm, E. P. Arnold, P. C. Rachwall, J. C. Leyczek, K. W. Teague, and C. J. Kensler, ‘‘Evaluation
of the Teratogenic Potential of Fresh-Brewed Coffee and Caffeine in the Rat,”” Toxicology and Applied Phar-
macology 44 (1978): 1-16; 1. Borlée, M. F. Lechat, A. Bouckert, and C. Misson, ‘‘Le Caf¢: Facteur de Risque
Pendant la Grossesse?’’ Louvain Medicine 97 (1978): 279-84.

57Groupe d’Etude des Risques Tératogénes, ‘‘Tératogénese Experimentale: Etude de la Caféine Chez la
Souris,”” Therapir 24 (1969): 575-80.

s8E. F. Gilbert and W. R. Pistey, ‘‘Effect on the Offspring of Repeated Caffeine Administration to Preg-
nant Rats,”’ Journal Gfﬂepmdﬂmﬂﬂ and Fertility 34 (1973): 495-99.

9P, S. Weathersbee and J. R. Lodge, ‘‘Alcohol, Caffeine and Nicotine as Factors in Pregnancy,”’
Postgraduate Medicine 66 (1979): 165-71.
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caffeine intake of 600 mg. or greater may predispose a woman to
reproductive difficulty.’’60

With so many common compounds proving to be carcinogenic,
it 1s not surprising that caffeine would be tested to see whether it too
is carcinogenic. The tests show there is no direct evidence that caf-
feine causes cancer in humans.¢? However, fibrocystic breast disease,
a benign condition, recently has been linked to caffeine consump-
tion. When twenty afflicted women abstained from caffeine, thir-
teen experienced a remission of all symptoms. 62

A report published last year (1979) stated that from 20 to 30 pet-
cent of all Americans ingest 500-600 mg. of caffeine a day, and 10
percent may consume more than 1,000 mg. a day.%®> The Food and
Drug Administration will soon release the results of a lengthy study it
has undertaken on the effects of caffeine. The preliminary reports in-
dicate that the findings will strongly contirm the suspected hazards. %4

WHY DO PEOPLE CONSUME LARGE QUANTITIES OF
XANTHINE-CONTAINING FOODS IF THEY ARE NOT HEALTHFUL?

There are three basic reasons people use foods containing large
amounts of the xanthines. Primarily, people are uninformed. Much
of our knowledge about the xanthines has come about only within the
last decade, and it takes time to spread scientific information. This
knowledge must counter the fact that people enjoy consuming xan-
thine products. In practically every culture in the world, xanthine
beverages play important cultural-social roles. The British ‘“‘cup of
tea’”’ and the American ‘‘cotfee break’ are well-established cultural
mores.

Second, the stimulant effect and the undesirability of the
withdrawal symptoms felt when intake is interrupted also promote
sustained consumption.

Third, and of very significant importance in the developed coun-
tries, 1s the sustained, massive advertisement by companies that
market these products. Figure 2 illustrates the per capita consump-
tion of coffee, cocoa products, and tea in America. Note that the
yearly per capita consumption (since 1940) of coffee, cocoa products,

60P. S. Weathersbee, L. K. Olsen, and J. R. Lodge, ‘“Topics in Primary Care, Caffeine and Pregnancy: A
Retrospective Survey,’’ Postgraduate Medicine 62 (1977): 64-69.

61], Timson, ‘‘How Harmful Is Your Daily Caffeine?’’ New Scientist 78 (1978): 736-37.

62] P. Minton, M. K. Foecking, J. T. Webster, and R. H. Matthews, ‘‘Caffeine, Cyclic Nucleotides, and
Breast Disease,”” Surgery 86 (1979): 105-109.

6], F. Greden, ‘‘Coffee, Tea and You,'' The Sciences 19 (1979): 6.

64R. Reinhold, **Caffeine Quandary Ilustrates FDA’s Plight,”” New York Times, 8 January 1980, pp. C1,
C2.

386



and tea has not changed dramatically—a slight decrease for coffee
and cocoa products and a slight increase for tea. Figure 2
demonstrates the dramatic increase in the United States per capita
consumption of soft drinks from 1900 to 1978. Much of this change is
the result of increased and more effective advertisement. Through
massive media exposure the American public has been led to believe
these products are desirable. For example, in 1978 (the latest
available figures), $410 million were spent on the television advertise-
ment of confectionary and soft drinks, including chocolate confec-
tionary and cola drinks. This compares with $313 million for all beer
and wine commercials and $103 million for all insurance adver-
tisements using the same media. The $410 million figure in 1978 was
almost twice the amount ($220 million) spent in 1975, just three
years earlier.6> In 1979, more soft drinks were consumed than milk
and juices combined. %S

WHAT IS THE RELATIONSHIP BETWEEN
XANTHINES AND THE WORD OF WISDOM?

As Latter-day Saints, we need to understand how modern proph-
ets have interpreted the Lord’s counsel that ‘‘hot drinks are not for
the body or belly.”’67 Joel H. Johnson, an early member of the
Church who was with the Prophet Joseph when the Word of Wisdom
was received in 1833, recorded in his journal an interesting sermon
that the Prophet gave five months later:

““I understand that some of the people are excusing themselves in
using tea and coffee, because the Lord only said ‘hot drinks’ in the
revelation of the Word of Wisdom.

““The Lord was showing us what was good for man to eat and drink.
Now, what do we drink when we take our meals?

““Tea and coffee. Is it not?
“Yes: tea and coffee.

“Then, they are what the Lord meant when He said ‘hot
drinks.’’’68

Patriarch Hyrum Smith, speaking to a congregation in Nauvoo
almost nine years later, reiterated that interpretation: ‘‘‘There are
many who wonder what this [reference to ‘‘hot drinks’’] can mean;

65Calculated from ‘‘U.S. Bureau of the Census, Statistical Abstract of the United States,”’ 1979, p. 596.

$6Beverage Industry, 18 May 1979.
67Doctrine and Covenants (Salt Lake City: The Church of Jesus Christ of Latter-day Saints, 1921), 89:9.
6] H. Johnson, Voice from the Mountains (Salt Lake City: Juvenile Instructor Office, 1881), p. 12.
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whether it refers to tea, or coffee, or not. Isay it does refer to tea, and
coffee.” 69

Dr. John A. Widtsoe, an LDS apostle and a chemist of inter-
national reputation, was an early authority on the Word of Wisdom.
He thought the Lord purposefully used the term ‘‘hot drinks’’ rather
than ‘‘tea and coffee’’ because by so doing the “‘host of other in-
jurious habit-forming beverages’’ and products that would be used in
the future would automatically ‘‘become subject to the Word of
Wisdom. Indeed, the use of the words, ‘hot drinks’ implies a
knowledge beyond that possessed by man when the Word of Wisdom
was received.’’70

The medical research referred to in this article stands as a witness
of the validity of the ‘‘hot drinks’’ instruction in the Word of
Wisdom. When this revelation was given in 1833, catteine had been
discovered as a substance, but its physiological effects were not known
and the announcement of its discovery was buried in scientific
publications. ‘‘It 1s very unlikely that the Prophet Joseph had heard
of it.”’71 But even if he had, no one at that time knew of its harmful
effects.

In 1976, the results of two major studies comparing the longevity
and healthfulness of Latter-day Saints to nonmembers were pub-
lished.’? In summary, the male death rate in Utah County (85 per-
cent LDS) was 35 percent below the national average. Female death
rate was 28 percent less. Male and female Latter-day Saints were con-
tracting cancer 29 percent less frequently than nonmembers, and the
death rate of Latter-day Saints in Utah and Los Angeles counties due
to heart attack and cardiovascular disease was 33 to 50 percent less
than among non-LDS. Mormons had a 51 percent less incidence of
bladder and kidney disease than non-Mormons. Such dramatic

results leave little doubt about the validity of the teachings of the
Word of Wisdom.

$9Times and Seasons 3 (1 June 1842): 800; see also Bruce R. McConkie, Mormon Doctrine, 2nd ed. (Salt
Lake City: Bookcraft, 1966), pp. 368-70.

10W idtsoe and Widtsoe, Word of Wisdom, p. 99.

1]bid.

2] L. Lyon et. al., ‘‘Cancer Incidence in Mormons and Non-Mormons in Utah, 1966-1970,"" New
England Journal of Medicine 294 (1976): 130-31; J. E. Enstrom, ‘‘Cancer Mortality among Mormons,"’
Cancer 36 (1975): 826-29, 831; J. E. Enstrom, ‘‘American Heart Association Conference Report,”” Tampa,
Florida, March 1975; also cited in Bill Davidson, ‘“What Can We Learn about Health from Mormons?’’ Fama:-
ly Circle, January 1976, pp. 78-82.
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““I Have Sinned Against Heaven,
and Am Unworthy of Your Confidence,
But I Cannot Live

without a Reconciliation’’:
Thomas B. Marsh Returns to the Church

Lyndon W. Cook

The disaffection of Church leaders in high places has always been
a topic of much interest and concern. Since motives for dissent are
ususally difficult to determine with certainty, the historian must
search for feeling as well as fact in his pursuit of understanding the
apostate. Thomas B. Marsh, the first President of the Quorum of
Twelve Apostles, became an apostate 1n 1838 in the heat of the so-
called Mormon War 1n northwestern Missourt.  Unlike most
dissenters, Thomas Marsh finally returned to the Church that he had
so bitterly rejected. Both his private and public statements, after he
rejoined the Church, turn out to be confessions of guilt and reveal his
reasons for withdrawing in Missouri. While Marsh’s experience was
very personal, it nevertheless provides a poignant illustration to the
larger Church membership of the dangers of being too critical of
those 1n authority.

Thomas Baldwin Marsh, the son of James Marsh and Molly Law,
was born 1 November 1799 in Acton, Middlesex County,
Massachusetts.? Spending his early boyhood working on farms in
New Hampshire and Vermont, Thomas ventured to New York City
at the age of fourteen where he worked first as a hotel waiter and later
as a groom for horses. After his marriage to Elizabeth Godkin in New
York City on his twentieth birthday, Thomas worked there a short
time without success as a grocer. He later found employment in a
type foundry at Boston, where he continued until about 1830.

Lyndon W. Cook, a research historian, teaches in the College of Religious Instruction at Brigham Young

University.
'Thomas B. Marsh may have been born in 1800, not 1799 (see Utah Genealogical and Historical

Magazine (January 1936], p. 28).
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In an autobiographical account Thomas Marsh remembered
traveling from Boston to western New York State in the summer of
1829 with Benjamin Hall. The only purpose given for the journey
was that he was led by the Spirit.2 At Lyons, New York, near
Palmyra, Thomas heard of the ‘‘golden bible’’ story and traveled to
Palmyra to investigate the report. At Palmyra, he learned of the
printing of the Book of Mormon and found Martin Harris in Egbert
B. Grandin’s printing office, where the work of printing was under-
way. After obtaining a printed sheet containing the first sixteen
pages of the Book of Mormon, Thomas was directed by Martin Harris
to the home of Joseph Smith, Sr., to see Oliver Cowdery.? Oliver ex-
plained the message of the Restoration to Thomas, who returned to
Massachusetts overjoyed with what he had learned. From Boston, on
25 October 1829, Thomas corresponded with Oliver Cowdery, re-
questing to be kept informed of the progress of the work.*

During the following months Thomas maintained contact by let-
ter with Oliver and possibly others in Palmyra, and upon learning of
the organization of the Church in April 1830, he made preparations
to move his family to Palmyra, where he arrived by late August of
that year. From Palmyra, Thomas quickly proceeded to Fayette and
was baptized in Cayuga Lake by David Whitmer on 3 September
1830. Almost immediately after his baptism Thomas was ordained
an elder, and a revelation received for him the same month (Doctrine
and Covenants 31) named him a spiritual ‘‘physician unto the
Church.’’s

Thomas B. Marsh moved to Kirtland with his family in the spring
of 1831, where he was ordained a high priest,é and soon thereafter he
was commanded to go on a mission to Missouri. Returning to Ohio
from western Missouri, Thomas made arrangements to settle per-
manently in Independence, Missouri, where he arrived in November
1832.

Thomas, who was universally known as ‘‘Brother Marsh,”” soon
distinguished himself as a leader and suffered with others of the

2See ‘‘History of Thomas B. Marsh Written by Himself in Great Salt Lake City, November 1857,"
Library-Archives of the Historical Department of The Church of Jesus Christ of Latter-day Saints, Salt Lake
City, Utah; hereafter cited as Church Archives.

}Joseph Smith, Jr., sull residing 1n Harmony, Pennsylvania, had just left Palmyra a short time before
Marsh’s arrival.

tSee Oliver Cowdery to Joseph Smith, Manchester, New York, 6 November 1829, Joseph Smith Collec-
tion, Church Archives.

3See ‘‘History of Thomas B. Marsh."’

§The high priests were the presiding elite of the priesthood from 1831-1834. Later as members of the
church high councils, high priests exercised an exceptional amount of authority until well after the Prophet’s
death. About 1841, after their return from Great Britain, members of the Quorum of Twelve Apostles began
to assume a place next to the First Presidency in accordance with Joseph Smith’s instructions and earlier revela-
tions.

390



Missouri Saints when they were expelled from Jackson County in the
tall of 1833. In the summer of 1834 he was selected to go to Kirtland
to participate in ceremonial preparations for the ‘‘endowment,’’”
witness the dedication of the Kirtland Temple, and attend the
solemn assembly. He was appointed a member of the Clay County,
Missouri, High Council on 7 July 1834.8

On 29 January 1835 Thomas joined with Edward Partridge en
route for Kirtland where they arrived on 24 April. In his absence,
Thomas had been chosen one of the original Quorum of Twelve
Apostles by the Three Witnesses to the Book of Mormon. Thomas
Marsh was ordained to this position 26 April 1835, two days after his
arrival. At a meeting on 2 May 1835, the quorum was arranged
according to age, and Thomas Marsh was designated president of the
group since he was the eldest member.®

In the summer of 1835 Thomas joined with others of his quorum
on a mission to the eastern states. After his return to Kirtland he
helped in the completion of the Kirtland Temple and participated in
sacred meetings prior to its dedication. On 22 January 1836 Thomas
was given a special anointing as president of his quorum.°

Much excitement attended the meetings which preceded the
temple dedication and solemn assembly since the Church leaders
were anticipating an appearance of the Savior at the solemn assembly
on 30 March 1836. On 23 January 1836, the day after Marsh’s anoint-
ing, Oliver Cowdery recorded: ‘‘In the evening Elder Marsh called at
my house: we talked much upon the subject of visions: he greatly
desired to see the Lord. Brother Marsh is a good man, and I pray that
his faith may be strengthen[ed] to behold the heavens open.’’1!

After the eventful days surrounding the Kirtland Temple dedica-
tion, Thomas returned to his place in Clay County, Missouri. During
the summer of 1836 it became apparent to Church leaders in Clay
County that the Saints would need to find another place of settle-
ment. Since many of the Mormon families were 1n meager cir-
cumstances and numerous others were en route to Clay County,
William W. Phelps and John Whitmer, the presiding Church leaders
in Missouri, requested Thomas B. Marsh and Elisha H. Groves to
travel to Kentucky and Tennessee to obtain funds either by donation

"The Kirtland ‘‘endowment’’ has reference to the spiritual outpouring which attended the dedication of
the Kirtland Temple and the Kirtland solemn assembly. Washing and anointing ceremonies in Kirtland in
early 1836 were intended to help prepare the brethren for the spiritual endowment.

8See Far West Record, 7 July 1834, Church Archives.

9Kirtland Council Minute Book, p. 187, Church Archives.

10See Joseph Smith, Jr., History of The Church of Jesus Christ of Latter-day Saints, ed. B. H. Roberts,
2nd ed. rev., 7 vols. (Salt Lake City: Deseret News Press, 1931-1952), 2:382; hereafter cited as HC.

1Q0liver Cowdery Sketch Book, 23 January 1836, Church Archives.
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or loan for ‘‘Poor Bleeding Zion.’’12 They left Liberty, Missouri, in
July 1836 and were successful in gathering $1450 at 10 percent in-
terest. On their return to Missouri in the fall of 1836, they found the
Saints settling Far West, a new area north of Clay County. Here, at
Far West, Thomas shouldered his responsibilities well, both in
Church leadership and in establishing a new Mormon city.!?

By early 1837, however, Brother Marsh became convinced that
W. W. Phelps and John Whitmer were attempting to administer the
spiritual and temporal affairs of the Church independent of the high
council or bishopric. Although his position of apostle at the time
(1837) did not permit him to interfere with the Missouri presidency
(W. W. Phelps and the Whitmers), Thomas, nevertheless, supported
members of the local high council in their opposition to the actions of
the presidency. Although this problem was temporarily resolved in
early 1837, it surfaced again the following year and provided the set-
ting for Thomas Marsh to exert an influence which resulted in a power
struggle between the Missouri presidency and the members of the
Quorum of the Twelve.14

[n the spring of 1837, Thomas Marsh was experiencing frustra-
tion concerning his position as President of the Quorum of the
Twelve. Although an 1835 revelation seemed to place his quorum
next to the First Presidency in the church government (see D&C
107:22-23), 1n reality the presidency in Missourt and the two Church
high councils had retained their supremacy (having been organized
before the Twelve) next to the First Presidency. Furthermore,
Thomas lamented that his quorum had not maintained close contact
since their 1835 mission and that they had not been unified in fulfill-
ing their divine calling as special missionaries. Even more serious to
Thomas was the news that some members of his quorum had fallen
into apostasy; he was likewise mortified to learn that Parley P. Pratt,
also one of his quorum, was making preparations to proceed to
England to preach the gospel.

Thomas B. Marsh and David W. Patten were first and second
respectively in seniority among the Twelve, and both resided in
Missourt. On 10 May 1837 they dispatched word to Parley requesting
him to defer his mission across the Atlantic until the Quorum could
convene. Thomas Marsh considered the taking of the gospel abroad
an action of such magnitude that no member of the Quorum should

2Thomas B. Marsh to Wilford Woodruff, 30 April 1838, Church Archives.

13In addition to at least one city lot, Thomas Marsh purchased some 320 acres of property near Far West,
Missouri.

14Record of this difficulty is found in Far West Record, April 1837; see also John Murdock Journal, under
date, Church Archives.

392



attempt it independently.?s In the letter, he called a meeting of the
entire Quorum of the Twelve for 24 July 1837 in Kirtland, and
Thomas Marsh and David Patten left sometime the following month
for Ohio.

In the meantime, however, Joseph Smith had directed Heber C.
Kimball and Orson Hyde of the Twelve to travel to England to preach
the gospel.’¢ It i1s not known when Apostles Marsh and Patten
learned of the departure of these missionaries, but it seems clear that
the news angered them and shattered their hopes of unitying the
Quorum. Brigham Young, remembering their arrival in Kirtland,
later said: ‘‘As soon as they came I got Marsh to go to Joseph But Pat-
ten would [not]. . . . He got his mind prejudiced & when He went to
see Joseph David insulted Joseph & Joseph slap[p]ed him 1n the face
& kicked him out of the yard this done David good.’’'7 It appears
that Thomas B. Marsh desired to be the first to introduce the gospel
abroad and was jealous that another of his quorum should upstage
him,18

In large measure, difficulties in the Quorum of the Twelve were
resolved at the summer meeting in Kirtland, and Marsh’s concerns
relative to his quorum and their relationship to the First Presidency
were satisfactorily addressed in a revelation received by Joseph Smith
on 23 July 1837 (D&C 112).19

After going on a mission to Upper Canada with the Prophet and
Sidney Rigdon, Thomas remained in Kirtland until late in the fall of
1837, helping with the Church printing office. Ironically, during
these months of widespread apostasy when many Church leaders
sought to criticize Joseph Smith, Thomas established a close, personal
relationship with the Prophet.

Thomas returned to Far West in October 1837 somewhat more
poised in his position as President of the Quorum of the Twelve and
confident of the Prophet’s approval of him. But on arriving in Far
West, Thomas came into immediate conflict with Oliver Cowdery,

15See Thomas B. Marsh and David W. Patten to Parley P. Pratt, 10 May 1837, Joseph Smith Collection,
Church Archives.

'6These two apostles left Kirtland, Ohio, on 13 June 1837.

17As reported in Wilford Woodruff Diary, 25 June 1857, Church Archives. Joseph Smith stated on
28 May 1843 that only two of the original Twelve Apostles had not “‘lifted their heel against’” him—namely,
Brigham Young and Heber C. Kimball (see HC, 5:412).

185ee Vilate Kimball to Heber C. Kimball, 6 September 1837, and Heber C. Kimball to Vilate Kimball,
12 November 1837, both at Church Archives. Thomas Marsh had informed Vilate that the gospel could not
be effectually taken to Europe except it be introduced by Apostle Marsh himself. Heber, giving justification
for his advance mission, replied: ‘“‘Still brother Joseph sed it was all right to prepare the way for brother
Marsh."’

195ee especially D&C 112:2, 3, 10, 15, and 27, which instruct Thomas B. Marsh to humble himself and to
recognize that Joseph is his leader; see also D&C 112:16, 17, 21, and 30-33, which acknowledge Marsh’s im-
portant calling.
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David Whitmer, William W. Phelps and John Whitmer. Realizing
that the bitter spirit of these influential men could destroy the
Church, Thomas sought to purge them from the flock. But his
motives appear to not have been pure. Jealous to win greater recogni-
tion and influence, Thomas indulged in excessive behavior, all in the
name of Joseph Smith. While evidence shows that Oliver and his
cohorts were embittered, the means Thomas used did not justify the
end. Within months, his foes were out of the Church, and Thomas
B. Marsh and David W. Patten were appointed presidents, pro. tem.,
of the Church in Missouri. While it would be presumptuous to
assume that Thomas Marsh single-handedly expelled these
authorities from the Church, he was, however, a major instigator.2°

Thomas Marsh temporarily maintained his influence after the
Prophet’s arrival in Far West in March 1838, but much to his dismay
his struggle to remain in control resulted in his undoing.

Many of the settlers in Far West sought control of power and
money. Control of property meant greater wealth for those who
could sell to the oncoming Saints, and land records indicate Thomas
was among a small minority that controlled the property at Far West.
Recognizing the problem, Joseph warned property holders of
covetousness. But too few paid attention. In his quest for power
Thomas suffered from fear as well as jealousy. Because he was ex-
tremely sensitive to any kind of criticism, Thomas Marsh finally began
to question Joseph’s actions. He later admitted, ‘‘I meddled with
that which was not my business.’’2!

Sometime 1n August or September 1838, an incident occurred
which would serve as a major factor in Marsh’s apostasy from the
Church. His wife, Elizabeth, was accused of unfairly taking cream
from the daily milking which she shared with another sister, Lucinda
Harris. Although the matter was heard by several priesthood courts,
all of them found Sister Marsh guilty of promise-breaking. In a final

20See Far West Record, under dates of 23 December 1837 to 24 February 1838. Oliver Cowdery, referring
to his excommunication, wrote: ‘‘I believed at the time, and still believe, that ambitious and wicked men,
envying the harmony existing between myself and the first elders of the Church, and hoping to get into some
other men’s birthright, by falsehoods, the most foul and wicked, caused all this difficulty from the beginning
to end. They succeeded in getting myself out of the Church; [and] since they themselves have gone to perdi-
tion.”" (See Oliver Cowdery to Brigham Young, 25 December 1843, Church Archives.) Phineas Young,
writing to Willard Richards on 14 December 1842, blamed Thomas Marsh and others for Oliver’s expulsion,
claiming ‘‘they told [Joseph] many things prejudicial to Brother Oliver which he had no chance whatever to
contradict.”’ Phineas charged these men with seeking to '‘break him [Cowdery] down, that they might rise
thereby.”” Again in 1844 Phineas accused ‘‘Thomas B. Marsh and others at Far West’’ for Oliver's excom-
munication. Phineas said that ‘‘charges were heaped upon him you know for what.”” (Phineas Young to
Willard Richards, 14 December 1842, and Phineas Young to Brigham Young, 26 November 1844, both in
Journal History, under date, Church Archives.)

21Journal of Discourses, 26 vols. (London: Latter-day Saints’ Book Depot, 1854-1886), 5:207; hereafter
cited as JD.
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move, Bishop Edward Partridge pleaded with her ‘‘to make things
right and offered her time to do so,’’22 but Sister Marsh adamantly
claimed she was innocent. When Joseph Smith bluntly told the sister
that she had lied to the court and would be distellowshipped, an in-
dignant Thomas refused to hear of it. George A. Smith, apostle and
Church historian, remembering the occasion, detailed the essential
facts:

An appeal was taken from the Teacher to the Bishop, and a regular
Church trial was had. President Marsh did not consider that the Bishop
had done him and his lady justice, for they [the courts] decided the
strippings were wrongfully saved, and that the woman had violated her
covenant.

Marsh immediately took an appeal to the High Council, who in-
vestigated the question with much patience, and I assure you they were
a grave body. Marsh being extremely anxious to maintain the character
of his wife, as he was the President of the Twelve Apostles, and a great
man in Israel, made a desperate defence, but the High Council finally
confirmed the Bishop’s decision.

Marsh, not being satisfied, took an appeal to the First Presidency of
the Church, and Joseph and his Counsellors had to sit upon the case,
and they approved the decision of the High Council. This little affair,
you will observe, kicked up a considerable breeze, and Thomas B. Marsh
then declared that he would sustain the character of his wife, even if he
had to go to hell for it.23

As might well be imagined, the ‘‘strippings affair’’ so
humiliated Thomas Marsh that he could hardly face his associates. His
great desire to win the admiration of the Saints, and especially the
Prophet, now quickly began to sour. Thomas later confessed to the
Saints in the Salt Lake Bowery that his zeal had begun to transtform
into a malignant jealousy:

I became jealous of the Prophet, and then I saw double, and overlooked
everything that was right, and spent all my time in looking for the evil.
... I was blinded, and I thought I saw a beam in brother Joseph’s eye,
but it was nothing but a mote, and my own eye was filled with the
beam. . .. I got mad, and I wanted everybody else to be mad. I talked
with Brother Brigham and Brother Heber, and I wanted them to be
mad like myself; and I saw they were not mad, and I got madder still.
. . . Brother Brigham, with a cautious look, said, ‘‘Are you the leader of
the Church, brother Thomas?’’ I answered, ‘‘no.”” ““Well then, ’’ said

he, ““Why do you not let that alone?’’24

22Henry W. Bigler Journal, under date, Church Archives.
23George A. Smith, 6 April 1856, /D, 3:283-84.
24Thomas B. Marsh, 6 September 1857, JD, 5:207.
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Embarrassed over the ‘‘strippings affair,”” Thomas Marsh
threatened to leave the Church. When Joseph learned of this,
Thomas said that ‘‘he got me into a tight corner I could hardly evade.
He put the questions directly to me, whether I was going to leave.”’
But instead of working for a reconciliation, Thomas Marsh responded
with contempt: ‘‘Joseph, when you see me leave the Church, you
will see a good fellow leave it.”’25

Stunned by these events in his life, Thomas Marsh possessed am-
bivalent feelings about leaving the Church. He accompanied a group
of Saints to Daviess County, Missouri, on 16 October 1838 to abate
reported mob activities against the Saints there. But his heart was not
in it, and he questioned the legality of their actions. ‘‘Pretending
there was something urgent at home, ’2¢ Thomas returned to Far
West on 21 October 1838, and encouraged by Orson Hyde he de-
cided to leave the Church. Believing that Joseph should not have al-
lowed the ‘‘cream’’ trial, and being persuaded that the Prophet had
directed extralegal activities in Daviess County, Thomas Marsh lost
what faith he had left. His great love for the Church and its leaders
had now turned to hate, and with Orson Hyde he left Far West on 22
October for Richmond, Missouri.??

Consistent with the pattern of other prominent dissenters,
Thomas Marsh did not withdraw quietly. He now sought for
revenge. Venting his anger, he swore before a Ray County, Missouri,
magistrate that the Mormon people, and Joseph Smith in particular,
were hostile toward the State of Missouri. While this affidavit is
relegated to a mere footnote in the History of the Church, it con-
tributed greatly to the Mormon expulsion from Missouri in 1838.28

Thomas B. Marsh remained in Missouri, finally settling in
Howard County. There and in Grundy County, Missouri, Thomas
lived on the edge of survival, teaching Biblical geography. Not being
able to free his mind of Mormonism, Thomas kept abreast of the
progress of the Church as much as possible. After the death of his
wife in 1854, he entertained serious thoughts of returning to the
Church, and finally in January 1857 he set out for Council Bluffs,
Iowa. Here he made his peace with local Church leader George W.
Harris and asked to be accepted as a member. Brother Harris directed

23*‘History of Thomas B. Marsh,”” Church Archives.

26Journal and Record of Heber C. Kimball (1838-1839), under date, Church Archives.

27See Thomas B. Marsh to Lewis Abbott, 25 October 1838, Joseph Smith Collection, Church Archives.

28Marsh’s affidavit, dated 24 October 1838, is cited in HC, 3:167, and published 1n full in Document
Containing the Correspondence, Orders, &c. in Relation to the Disturbances with the Mormons and the
Evidence Given before the Hon. Austin A. King . . . (Fayette, Missouri: By order of the General Assembly,
1841), pp. 57-59. George A. Smith credited Marsh’s defection and sworn testimony against Joseph Smith as
a major factor in the Mormon expulsion (see /D, 3:284).
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Thomas to the home of Wandle Mace at Florence, Nebraska.
Although Brother Mace had entertained bad feelings towards Thomas
Marsh, he admitted that Marsh’s ‘‘humble attitude, and speech
disarmed me, his sorrowful countenance, his palsied frame, and
above all his humiliating confession, whipped me. I felt more like
weeping.’’29 Since local leaders of the Church at Florence were not
sure how Brigham Young and other members of the Twelve would
view Marsh’s return, they invited Thomas to write to the First
Presidency for permission to be received into the Church in full faith
and fellowship. Marsh’s letter is a precious historical document and is
included here in its entirety.3°

Florence, Douglas Co, Nebraska Ter[ritor]y
May 5th [18]/57
Heber C Kimball

Dear Sir,

You see by the caption to this, where I am. I left Missouri Having
lost my wife some three years since I began to awake to a sense of my
situation; you will, perhaps, say why you slept a long time or was a long
time in waking and would say truely for so it is for I have, at least, been
grooping in darkness fo[r] so [szc] these 18 years.

I left Grundy Co, Missouri in the beginning of January A.D. /57,
set my face Zionward and traveled, mostly on foot having a determina-
tion that I would go to Salt Lake, God being my helper, & there throw
myself at the feet of the apostles and implore their forgivness and ask for
admittence into the House of the Lord; into the church of latterday
Saints & that I would say to them I know that I have sin[n]ed against
Heaven and in thy sight and have rendered myself unworthy of your
confidence; or of a place in the family of Heaven nevertheless make me
thy servant lest I perish for I know that in my Father,s house there is
bread enough and to spare while here I perish with hunger.

[ came on with very good courage until after I had been here for
some time; the longer I remain here & the more I examine into your
progress since I left you the stronger I become in my confidence & the
stronger I become in faith & the lighter things appear to me, the more
clearly do I discover that I deserve no place among you in the church
even as the lowest member; but I cannot live long so without a recon-
ciliation with the 12 [apostles] and the Church whom I have injured O
Bretheren once Bretheren!! How can I leave this world without your
torgiveness Can I have it Can I have it? Something seems to say within
yes O then hasten and signify 1t by writing the word yes to me & then O

29\Wandle Mace Journal, under date, Church Archives.
30This letter is located at Church Archives and is published by permission.
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Joy I shall be content. I have met with G[eorge] W. Harris and a recon-
siliation has taken place with us,?! and when that was accomplished 1
was so overjoyed that I was constrained to say in my heart truely this is
an evidence that the Lord loves me after all my rebellion & my sins. 1
know what I have done a mision was laid upon me & I have never filled
it and now I fear it is too late but it is filled by another, I see, the Lord
could get along very well without me and He has lost nothing by my
falling out of the ranks; But O what have I lost?! Riches Greater Riches
than all this world or many planets like this could afford but O
bretheren; can you speak one word of comfort to me Can I be saved at
all in the Kingdom of God Can I find peace among you O if I can but
enjoy your smiles and the smil[e]s of the Church & of Jesus I shall be
content to depart or remain 1n so great peace The Lord has been mind-
ful of me and altho I was very stubborn He has followed me up He has
visited me with Scourging & with visions & dreams, Bretheren O that I
were worthy to call you bretheren! but [what] shall I call you? You run
very near to me I love you better than I do any set of mortals on this
earth. you have been diligent in accomplishing the work given you
while I, miserable me! have played time away among harlot churches
only seeking for nourishment to my soul where there was no bread of
life & I Love you & hate myself. I wait here, at Florence anxiously for a
letter addressed to your Old & now truely unworthy & truely sincere

friend

/s/ Thomas B. Marsh
Heber C. Kimball
Salt Lake City

P.S. My Love to all the saints & may the richest blessings of the fullness
of the everlasting Gospel be with and rest upon you now and forever
more

Amen

T.B.M.

Upon receiving official approval, Thomas B. Marsh was rebap-
tized at Papyeo Creek (Nebraska), while en route to Salt Lake Valley,
by Andrew Cunningham on 16 July 1857. Thomas was among one of
the final Mormon groups to pass Fort Laramie before the arrival of
Johnston’s Army.32

On 6 September 1857, two days after Marsh’s arrival in the
Valley, a large congregation which had assembled for Sabbath wor-
ship voted unanimously to receive Brother Marsh into full fellowship.
A stroke had paralyzed part of his body so that one of his arms

31'The reconciliation has reference to the disagreement over the strippings. The case involved Elizabeth
Marsh and Lucinda Morgan Harris, wife of George W. Harris.

32His arrival was noted in the Historian’s Office Journal, 4 September 1857: ‘‘Thos B. Marsh arrived with
a part of Walker's Co. about 4 p.m."”
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drooped unnaturally. Those who saw him described him as a ‘‘poor,
decrepid, broken down, old man.’’3? While President Brigham
Young had compassion for this one-time senior Quorum member, he
nevertheless seized upon the moment to point out to the Saints how
righteous living had bestowed upon him a healthy frame in marked
contrast to Marsh’s wretched appearance. The illustration was not
subtle, but Thomas Marsh seemed to take his medicine well.?¢ ‘‘He
told me yesterday, that the Christians might hang up their fiddle in
regard to their being no Catholic . . . Purgatory,”” recounted
Brigham, ‘‘but brother Marsh says that there is such a place, and that
he has been in 1t during the past eighteen years. . . . In conversing
with brother Marsh,”” Brigham continued, ‘‘I find that he is about
the same Thomas that he always was—full of anecdotes and chit-chat.
He could hardly converse for ten minutes without telling an anec-
dote. His voice and style of conversation are tamiliar to me.’’35

The day after he was voted back into the Church Brother Marsh
formally dedicated himself to the Lord:

I, Thomas B. Marsh, do hereby, this day, Sept. 7th AD 1857, consecrate
and dedicate myself soul, body and spirit with all I possess on earth, to
the Lord praying to the God of Abraham Isaac and Jacob to set me apart
or sanctify me to be exclusively his to do whatsoever he should require of
me and to give me Grace to sanctify the Lord of hosts in my heart that I
might Love him with all my heart soul mind, strength and understand-
ing Amen.36

One month after his arrival in Salt Lake Valley, Thomas was mar-
ried to Hannah Adams (4 October 1857), and the couple soon settled
in Spanish Fork, where they acquired a small adobe house. Here
Brother Marsh attempted, without success, to establish a school.
Though having received some financial help from Bishop John L.
Butler, the Marshes were scarcely able to sustain life. By late fall of
1859, meager circumstances prompted Thomas to request further
assistance. His petition reflected his penitent spirit:

[I write] not in a spirit of complaining of any person neither of murmur-
ing against the providence of my Heavenly Father; no! It is good
enough for me for I have sin[n]ed and made many crooked paths and I
would rather kiss the chastning hand and thank Him that it is as well
with me as it is for He in his providence has brought me to the Valies of

33John Taylor, 9 August 1857, JD, 5:115.

3Brigham Young, 6 Septembr 1857, JD, 5:210.

35]bid.

3Dedication of Thomas B. Marsh, 7 September 1857, Brigham Young Collection, Church Archives. 1
am indebted to Ronald Esplin for locating this document.
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these mountains! fed and clothed me and kept me alive untill now,
given me a name and place among his people and restored me, vile as I
have been, [to] His Everlasting Priesthood, notwithstanding I so
foolishly and so ignominiously once threw it away and cast it behind my
back.37

His request did not go unheeded.3®

On 11 March 1859, Thomas B. Marsh was re-ordained an elder,
and by November 1861 he had been ordained a high priest.?® In the
Endowment House on 1 November 1862, he received his endowment
and was sealed to his wife, Hannah.4° It was about this same time
that the couple opted to settle near Ogden. Thomas was placed in
the care of David M. Stuart, Ogden First Ward.4* Though almost
wholly supported by the Church until his death in January 1866 at
Ogden, Thomas Baldwin Marsh ‘‘died in good faith,’”” having once
again accepted the principles he had espoused nearly thirty-six years
earlier in Fayette, New York. He had learned by sad experience the
hazards of aspiring to the honors of men, the dangers of exercising
unrighteous dominion, and the consequences of uncontrolled
criticism of those in authority.42

37Thomas B. Marsh to John L. Butler, 26 October 1859, Edward Hunter Collection, Manuscripts Divi-
sion, J. Willard Marriott Library, University of Utah, Salt Lake City, Utah.

385ee John L. Butler to Edward Hunter, 3 November 1859, Edward Hunter Collection, University of
Utah. ‘“‘Fast Day Offerings, Spanish Fork Branch,”” at Church Archives, reveals that the Marshes were fre-
quent recipients of eggs, flour, meat, and butter.

39‘‘Record of the Genealogies of the Elders Quorum of Spanish Fork,”” Church Archives.

“Endowment House Sealing Record, Genealogical Department, The Church of Jesus Christ of Latter-day
Saints, Salt Lake City, Utah.

4'Walter C. Lichfield, *‘Thomas B. Marsh, Physician to the Church’ (M. S. thesis, Brigham Young
University, 1956), p. 167.

42There is little question that the passages dealing with abuses of priesthood power in D&C 121:34-40
had direct reference to Thomas B. Marsh, as well as other high level Church leaders. The section was initially
part of a letter written by the Prophet in March 1839, but has since been canonized.
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The Historians Corner

Edited by James B. Allen

The spirit of Mormonism in two different times, in two different
places and under differing circumstances is represented by the two
pieces selected for this edition. The first, an interesting letter written
by an early convert, Albert Brown, reflects the optimism that
characterized many Mormons in the Kirtland area around 1835. Of
spectal interest are his comments on the Egyptian mummies obtained
by Joseph Smith. But the letter 1s also significant because the writer’s
humble spirit as well as his comments on Mormon expectations for
the future are no doubt typical of the most faithful Saints at the time.

The second item is derived from a very important study of Mot-
mon publication efforts outside the United States. David J. Whit-
taker’s introductory essay concerning Jesse Haven’s publications in
South Africa provides an enlightening view of one aspect of mis-
sionary work in the 1850s. The document that follows is especially
important in that it represents what at least one prominent mis-
sionary considered to be the most essential doctrines for the Church to
present to the world in that period. The reader will notice a few in-
teresting differences when these doctrines are compared with present-
day teachings, but the consistency in spirit between this document of
1853 and things being taught today is also remarkable.
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A LETTER REGARDING THE ACQUISITION
OF THE BOOK OF ABRAHAM

Christopher C. Lund

Among the ‘‘Miscellaneous Manuscripts’” in the Manuscript
Division of the Library of Congress is an 1835 letter from Albert
Brown! to his parents in which he expresses his feelings about the
Church in Kirtland and also provides interesting corroborative details
concerning the history of the acquisition of the Egyptian mummies
and papyrus records. His report that the price of $2400 was paid to
Michael Chandler? for the mummies and the records is a nearly con-
temporary account—written just four months after the purchase—
and it agrees exactly with the figure that appears twenty-one years
later in L. C. Bidamon’s? certificate of provenience, submitted with
the mummies to A. Combs* in 1856.°

A transcription of the letter follows:$

Mr. James Brown Nov. 1, 1835

Dear Parents I improve this opportu[nity] of communicating a
few lines to you to inform you where I am an to let you know of the
prospect which lise before me. I left Missour: the twelfth of September
in company with Peter Whitmer and arived in kirtland Ohio the 17 of
october. We had a prosperous journey and found our relatives all in
good health and the church in great prosperity, his numbers increasing
and the blessings of heaven pourd out apon them and many coming
from all parts of the united states to kirtland and to missoury to obey
the commanments of the Lord and to escape the calamity and
judgements pronounced against this generation or those that obey not
the fullness of the Gospel of our Lord Jesus Christ. Thus the work of the
Lord rolls on and the power of Godliness trying to be made manifest

Christopher C. Lund is a professor in the Department of Spanish and Portuguese, Rutgers College, New
Brunswick, New Jersey.

1Albert Brown (1807-1891), carpenter by trade, had been a member of Zion's Camp and would later
become a member of the Nauvoo Legion and a patriarch. He came to Utah in 1863. (See Joseph Smuth, Jr.,
History of The Church of Jesus Christ of Latter-day Saints, 2nd ed. rev., 7 vols. [Salt Lake City: Deseret News
Press, 1932-1951], 2:183; and Frank Esshom, Pioneers and Prominent Men of Utab [Salt Lake City: Western
Epics, Inc., 1966], p. 772.)

IMichael Chandler inherited the mummies and papyri from his uncle Antonio Lebolo, who had
discovered the treasures while excavating near Thebes in 1831 (Times and Seasons 3 [2 May 1842]: 774).
Chandler was touring the country with the Egyptian display at the time he sold them to the Church.

3Lewis C. Bidamon married Emma Hale Smith, widow of Joseph Smith, on 23 December 1847 (see Han-
cock County Marriage Record Book, Carthage Courthouse, Carthage, Illinois, Book A1, 1829-1849, p. 105,
entry 1242) and thus came into possession of the mummies and papyri.

4A. Combs purchased ‘“‘four Egyptian mummies and the records of them'’ from Major L. C. Bidamon
and Emma Smith Bidamon. Upon Combs’s death, he willed them to his housekeeper. (Record of sale cited
in Jay M. Todd, Saga of the Book of Abraham [Salt Lake City: Deseret Book, 1969], pp. 290, 296, 348.)

Keith Terry and Walter Whipple, From the Dust of Decades: A Saga of the Papyri and Mummies (Salt
Lake City: Bookcraft, 1968), p. 26 and fn. 27.

6Spelling inconsistencies have been retained except where syllables or letters are supplied in brackets to
facilitate comprehension.
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and the great things of the kingdom revealed.

I will relate one incident that hapened not long since 1n our favour
by some men that had four Egyptian Mummis which th[e]y were
carr[y]ing through the world to exibit and also an ancient record that
was found in their coffins, this record containing som of the history of
Josef while in egypt and also of Jacob and many prophesies Delivered by
them. These records were bought by the church and also the Mummis
and are now in Kirtland. They bought the Mummis for the sake of the
record and paid 2400 hundred dollars for them. Many of the learned
have been to kirtland to examine the characters but none of them have
been able to tell but very little about them and yet Joseph without any
of the wisdom of this world can read them and know what they are.

Thus we see that the wisdom of the world is small in comparison
with the wisdom of God. I should be highly gratified to see you and
converse with you, but I do not no that I ever shall for I expect to be
engaged here through the winter and, in the spring, I suppose I shall
return to the Land of Zion. I expect also that Mr Ives and his family wil!
go up also and many hundreds in the course of next summer. I should
be glad to visit you onse more before I lieve Ohio but I don[t] know that
it will be possible. [. .. ?] I'wish you all well and wherein you have seen
any thing wrong in me I ask your forgiveness and desire that you will
forgive me and I entreat you onse more to repent all of you and obey the
Gospel of our Lord Jesus Christ and prepare to meet the Lord when he
shall arise to shake terribly the Earth for the hour is not fair [far] distant
when this with many other judgements will take place. I write not these
things by any knowledge of my own for the Lord hath declard them
with his own voice out of the heavens and it must be fulfild and wo unto
us if we air [are] found among the wicked for the Lord has given unto us
understanding suficient to know the truth from error and the holy bible
teaches us plainly that these things are true and faithful. It teaches us
that he will gather his people from all nations and plant them in their
own Land and this work has comenced and will be accomplished and
those who reject the things reject the council of God and must be
destroyed with the wicked from the face of the Earth. I write these
things unto you becuse I love you and feel for you and desire your pros-
perity and your Eternall wellfare and may the Lord have mercy on us
and yet gather us to the Land of Zion the consecrated ground.

Albert Brown

By request I write a few lines for Brother Ives. He says to you he
wishs you well and sends his respects to you and would be pleased to see
you.

Sister Ives says that she wishes to write to you but her situation of
mind at present will not permit her. She has endeavoured to write but
her mind is not sufficient composed to think of communicating to you.
She sends her respects and would be vety much pleased to see you
before she goes to the west. We wish you to write as you receive this.

Direct Letter to Kirtland
Geouyo [Geauga] Co.

November 1, 1835
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EARLY MORMON IMPRINTS IN SOUTH AFRICA
David J. Whittaker

The appearance 1n Cape Town, South Africa, on 8 June 1853 of
Some of the Principal Doctrines or Belief of The Church of Jesus
Christ of Latter Day Saints marks the printed beginnings of the Mot-
mon missionary effort in that area of the world. Its author, Jesse
Haven, was the first president of the South African Mission of The
Church of Jesus Christ of Latter-day Saints. Called during a special
missionary conference in Salt Lake City on 28-29 August 1852, Elder
Haven and his companions, Leonard I. Smith and William Holmes
Walker, made their way to Cape Town via Liverpool, England, arriv-
ing on 18 April 1853. One month later (on 23 May) the trio officially
organized the Church “‘in the Cape of Good Hope.”” On the day
they organized the Church in South Africa, Jesse Haven was ap-
pointed mission president. The first branch was organized at
Mowbray on 16 August, and a second branch was established at
Newland on 7 September. Within six months they had baptized at
least forty-five persons into the Church, and by the time the mis-
sionaries left in December 1855, they had organized six branches and
baptized about 175 people.?

Not much is known about the details of Jesse Haven’s early life.
He was born 28 March 1814 in Holliston, Massachusetts. He was bap-
tized on 13 April 1838 and was ordained an elder by Brigham Young
on 10 January 1839. After gathering to Nauvoo in the 1840s he was
called on several missions for the Church, was married to his first
wife, and was ordained one of the presidents of the 14th Quorum of
Seventies 1n Nauvoo. He appears to have been a schoolteacher by
profession. After serving another mission to the eastern states, he
returned to Utah 1n 1850 and was living in the Salt Lake Valley in
1852 when he was called on this mission to South Africa.

Jesse Haven was a moody person, often to-the point of melan-
choly, and his diaries are filled with his poetry, which often served as

David J. Whittaker, a part-time teacher of Church history at Brigham Young University, is the Book Review
Editor of BYU Studies.

A convenient overview of the history of Mormonism in South Africa is given in Farrell Ray Monson,
“*History of the South African Mission of The Church of Jesus Christ of Latter-day Saints, 1853-1970 ' (M. A.
thesis, Brigham Young University, 1971). For a more recent study, see Lawrence E. Cummins, ‘“The Saints in
South Africa,”’ Ensign 3 (March 1973): 4-10. Much of what I have to say here is summarized from my as-yet-
unpublished essay, ‘‘Jesse Haven and the Defense of Mormonism in South Africa, 1853-1855."
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a vehicle for the release of these feelings.2

Between the time Elder Haven arrived in Cape Town and when
he left in mid-December 1855, he was responsible for publishing
eleven items—the major portion of the sixteen works printed by the

Church in South Africa before 1865.

Once in South Africa, the trio advertised their presence in a local
newspaper and visited the officials of Cape Town. Within a week
mobs and several anti-Mormon newspaper articles threatened to
undermine their initial efforts. To counter these attacks the mis-
sionaries distributed tracts they had brought with them from England
and attempted to get printed in the local papers specific replies to
their critics’ arguments. When they ran out of pamphlets and after
the local papers refused to print their articles, Elder Haven wrote and
printed his own tracts. He had taken the lead in writing the articles
for the local papers, and when these were refused, he expanded
several of these rejected pieces into pamphlets.

The first pamphlet, reprinted on pages 410-416, was prepared
on 11 May 1853 for a local paper, but when it was rejected, Elder
Haven expanded the piece into a small pamphlet on 18 May. At the
same time he was writing a reply to a newspaper attack on the Mor-
mon doctrine of plural marriage. As with the earlier work, the
newspapers refused to print his reply, so he expanded it into a pam-
phlet which he titled Celestical [sic) Marriage, and the Plurality of
Wives! . . . He wrote most of the material between 25 and 27 May,
examined the proofsheets between 13 and 15 June, and received the
tinished copies about 17 June 1853. Jesse Haven came to South
Africa as the husband of two wives, and even though his marriages
troubled him while he was on this mission, he was a consistent
defender of plural marriage. Since the pamphlet was an answer to
slanderous reports relating to the doctrine, its orientation was defen-
sive. Several items in the work were mentioned in his first tract, and
almost three pages were taken directly from Orson Pratt’s 29 August

?There are five volumes of Haven journals (covering 1852-1892) and a folder of Haven papers in the
Historical Department, The Church of Jesus Christ of Latter-day Saints, Salt Lake City, Utah (hereafter re-
ferred to as Church Archives). Also available is Life Incidents and Travels of Elder William Holmes Walker
and His Association with Joseph Smath the Prophet (n.p.: Published by Elizabeth Jane Walker Piepgrass,
1943; reprinted by the John Walker Family Organization, 1971). Also in the Church Archives there are files
~on the South African Mission, Records of Mission Funds, and a Record of Members. There are numerous let-
ters published in the LDS Millennial Star from Jesse Haven and his missionary companions. Some
biographical information on Jesse Haven is in Andrew Jenson, Latter-day Saint Biographical Encyclopedia
(Salt Lake City: Published by the author, 1936), 4:378-79.
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1852 discourse which had announced the doctrine for the first time
publicly.?

His third tract, Oz the First Principles of the Gospel, was pro-
duced primarily because the missionaries were running short of
printed literature by August 1853. Published in the form of a letter
to his brother, the Reverend John Haven, he began composing this
tract in March 1853, but the final manuscript was not completed until
6-7 September 1853—hence the September date in the pamphlet.
Copies of the pamphlet were in his hands by 15 September and
distribution began immediately. This work proved to be his most
popular. Addressed to his brother, who was an active pastor in the
Congregational Church in Charlton, Massachusetts, this tract sought
to examine the “‘gospel’” which true ministers should preach when
they use the Bible as their standard. His longest work (fourteen
pages), it outlined the “‘first’’ principles of faith in Jesus Christ as the
Savior of mankind, repentance of sins, baptism by water and the Ho-
ly Ghost. It then suggested the signs and gifts that follow those who
believe. Using the New Testament as his text, he sought to show his
brother that only among the Latter-day Saints could the true church
and true gospel be found. In January 1855 this tract was translated
into Dutch, and a second English printing appeared in November
1855.4

By the end of September 1853, President Haven had prepared
another work for the printer. Entitled A Warning to A//, this two-
page tract 1s perhaps the rarest of the early Mormon imprints in South
Africa. While the names of Haven, Smith, and Walker appear at the
end, Haven’s journal and correspondence make it clear that he com-
posed 1t. Printed twice in English and once in Dutch, the tract was an

3Jesse Haven had been at the August 1852 conference when Orson Pratt gave this sermon, and his journal
records his regular habit of reading Elder Pratt’s works. The quoted material corresponds to that in Journa/ of
Discourses (1853), 1:58-59, which deals primarily with the relationship of Adam and Eve. In his later report
to the First Presidency (see fn. 15) Elder Haven reported: ‘'As there was a great stir about the ‘Plurality of
Wives,’ etc, and much persecution and ridicule brought upon us on account of the people not having any
understanding of the subject; I wrote a small tract on the same . . . got 1000 copies printed. This tract done
good. It turned the minds of the people.” Copies are at Church Archives and at Harvard. The copy at Har-
vard has a cover that was added to it by one of the LDS Circulating Tract Societies in England.

4In his report to the First Presidency, 14 January 1856, he wrote, “*As we had not many tracts on the First
Principles of the Gospel, and what few we brought with us, were already distributed, I got 1000 copies
printed of a letter that I wrote to my brother on these principles, in the State of Massachusetts. This tract sold
so well among the people I had it afterwards translated into the Dutch language [30 January 1855], and 1000
copies printed in that language. Afterwards I had 1000 more printed in English [13 November 1855]."" He
wrote in his journal on 11 March 1853: ‘“‘Today I finished a lengthy letter that I have been writing to my
brother on the first principles of the gospel. My brother is a Congregational Minister, in the State of
Massachusetts.”” Although Elder Haven told the First Presidency he could get only one printer to do his work,
the 1853 copy of his On the First Principles in the Church Archives gives the printer as Van de Sandt de Villius
and Tier. I presume that W. Foelscher printed the others. The dates in brackets are the dates the other print-
ings came off the press. The dates are based on the entries in Haven'’s journals. No copies of his Dutch tracts
are known to exist.
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announcement of warning to persons in South Africa to repent and
be baptized into the restored Church. It defended the character of
Joseph Smith and warned all who read it that most of what the local
press was saying about Mormonism was not to be trusted.’

In 1855, President Haven had three other works printed. On
31 March, he obtained from his printer the Dutch translation of ex-
cerpts of Lorenzo Snow’s Voice of Joseph.¢ The last two appeared on
the eve of his departure from South Africa. On 30 May he began
distributing a broadside of William Clayton’s poem ‘‘Resurrection
Day,’’7 and on 4 December, his Epistle to the Saints in Cape of Good
Hope Mission was off the press.® Eight days later he boarded the ship
Cleopatra and several days later sailed for London.

There were five other items published before 1865. One of
Haven’s missionary companions, Willlam Holmes Walker, was
responsible for three of them, and William Fotheringham and his
missionary associates printed a broadside of Doctrine and Covenants
87 in December 1861 in both English and Dutch.?

’The first English printing was written 30 September and 1 and 2 October 1853; on 4 October Jesse
Haven took it to the printer in Cape Town; on 6 October he examined and corrected the proofsheets; and on
8 October he obtained 1000 copies of this edition. The Dutch translation was the work of Thomas
Weatherhead, a convert (baptized 24 July 1853), who began the work in June 1854 and finished it by the
middle of July. On 24 July, Jesse Haven wrote S. W. Richards that the small tract he had written “‘is now
translated into the Dutch language, and already for the press, and I expect to get it printed this week”
(Méllennial Star 16 [23 September 1854]: 604). President Haven reco-ded in his journal the same day,
“While in [Cape] Town, I took the translation in Dutch of the ‘“Warning to All’ to the printer and ordered
1000 to be printed.”” On 3 August 1854 he picked up the finished product.

The second English printing was ordered by Jesse Haven on 30 January 1855. He obtained the 500 copies
of this printing on 8 February 1855 (see his journal for these dates; see also his journal 16 May 1854, whetein
he defends the contents of A Warning to A//against attacks by a Reverend Belson, a minister in the Church of
England).

SOn 16 April 1855 Jesse Haven wrote to Franklin D. Richards: ‘'l have got translated and printed in the
Dutch language, 1000 copies from the ‘Voice of Joseph,’ to the paragraph on the 6th page, where it speaks of
the organization of the Church. The paragraph ends as follows—‘And although they were the feeble things
of the earth, they became mighty by the Holy Spirit.’ It cost twelve shillings to get it translated and £3 8.
to get 1000 copies printed.”’ (Mdlennial Star 17 [8 September 1855]: 572.) He later summarized his work
with the Dutch-speaking peoples of South Africa: ‘‘Many tracts have been circulated, and some preaching
has been done among the Dutch in Cape Colony, but only a few have yet received the Gospel'’ (Milennial
Star 18 [22 March 1856]: 189).

Lorenzo Snow's Voice of Joseph was first printed in French in 1850. The next year it appeared in Italian,
and in 1852 Lorenzo Snow published a revised edition (from the Italian) at Malta in English. The contents
and use of both printings are mentioned in Lorenzo Snow’s The Ita/ian Mission (London, 1851), pp. 13, 25.
There was another English printing in November 1852.

"William Clayton’s poem first appeared in the Deseret News, 24 Janum'y 1852, p. 21, and was reprinted
in the Millennial Star 15 (22 January 1853): 63. In 1856 it was included in Sacred Hymns and Spiritual Songs
for the Church of Jesus Christ of Latter-day Saints, 11th ed. (Liverpool, 1856), p. 390. It appears in our cur-
rent hymnal under the title *“When First the Glorious Light of Truth,”” Hymn 198.

sWhile no copies of this “‘epistle’’ are known to exist, the text was copied into his journal on
26 November 1855. Briefly, 1t thanks both members and nonmembers who have rendered him assistance and
support during his mission and further encourages the members to support their priesthood leaders and,
when possible, to gather to Zion. Jesse Haven took the manuscript to the printer on 27 November, examined
the proofsheet on 29 November, and obtained the final copies by 4 December (see his journal for these
dates).

%A copy of this rare item (in English) is in Special Collections, Harold B. Lee Library, Brigham Young
University, Provo, Utah (see also letter of William Fotheringham to [G. Q.] Cannon, dated Port Elizabeth,
15 February 1862, in Milennial Star 24 [19 April 1862]: 251-52).
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Walker’s first publication was a broadside reply to an anonymous
article that appeared in the Port Elizabeth Mercury, 20 October 1855.
Although unable to get his reply printed in the Mercury, William
Walker did get it printed in the Port Elizabeth Telegraph; this
newspaper also printed five hundred copies of it in the form of a
broadside addressed ‘‘To the Intelligent Public.”’ It appeared about
26 October 1855.1° About one month later he authored a seven-page
pamphlet with the same title, To zhe Intelligent Public, the first
copies of which appeared just as he was leaving South Africa with
Elders Haven and Smith.!? This pamphlet contained a discussion of
the meaning of the ‘‘Rock’’ (revelation) upon which the Church was
to be built and the offices that through revelation are to govern and
lead the Church established by Christ. Its major thrust was the need
for continuing revelation in Christ’s Church.

The item reprinted at the end of this article is the first pamphlet
Mormons printed in South Africa. Jesse Haven, like many of his con-
temporaties in other places of the world, found that the press was an
important weapon in the missionary arsenal.’2 Like other early Mot-
mon tracts, this one tried to introduce the message of Mormonism to
non-Mormons by briefly summarizing its main doctrines. Clearly an
extension of the earlier ‘‘Articles of Faith,’’ this work gives us a type
of window into the beliefs and understanding of the early mis-
sionaries.’> While not to be considered an “‘official’’ declaration or
even a complete statement of creed, it does compactly summarize in
thirty-three paragraphs the ‘‘principal’’ doctrines of Mormonism
through one man’s eyes in the 1850s.

Elder Haven had written the pamphlet on 18 and 19 May 1853.
He had delivered his manuscript to the printer, W. Foelscher, early in
June, examined the proofsheets on 7 June, and received the first one
hundred copies of the finished work on 8 June. He tried to borrow
money to pay for the cost of printing it, but when this failed he

104 copy of this broadside is in the Church Archives. William Walker wrote 1n his diary on 26 October
1855: ‘'l wrote a reply to some false statements about the Latter-day Saints, published in the Port Elizabets
Mercury, which the editor would not publish. We succeeded in getting it published in the Port Elizabeth
Telegraph. Also 500 copies struck off in the form of a circular.”” A copy of this circular was undoubtedly the
source of the printing in the Millennial Star 18 (15 March 1856): 172-73.

11]n the introduction of his seven-page tract, William Walker clearly suggests that this work was a follow-
up to his circular. His diary notes that on 17 November he began writing it, and that berween this date and
27 November, when he boarded ship for London, he finished writing this work and had ordered 500 copies
printed. But upon receiving the proofsheets (twice) he found too many errors and was only able to make the
final arrangements for printing before he sailed. He was to have received 25 copies just before he sailed. A
photocopy of this tract, also printed by the Telegrapb, 1s in the Church Archives.

12For the larger picture see David J. Whittaker, ‘‘Early Mormon Pamphleteering,’’ Journal of Mormon
History 4 (1977): 35-49.

13The ‘‘quest’’ for and development of the **Articles of Faith'’ is beyond the scope of this short note, but
while Haven’s list is one of the longest in early Mormon literature, it is only one of many.
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solicited donations.’¥ With these donations and some money col-
lected from the sale of the pamphlet itself, he was able to meet the
cost of having it published. President Haven provided more details
on its composition in a letter he wrote to the First Presidency of the
Church on 14 January 1856:

I had 1,000 copies printed. Nearly one half of it I took from the belief
given by Joseph Smith, found in the ‘“Times and Seasons,”” Vol. 3,
p. 709 [1 March 1842]; the remainder was my own composition; mostly
on principles that have been made public since the death of the Proph-
et.b?

The last two pages reprinted Eliza R. Snow’s ‘‘Stanza on the
Presentation of the Book of Mormon to Queen Victoria,”’ an item
composed 1n 1841. Here Haven is clearly addressing the poem to the
English-speaking British population in South Africa. He probably
obtained the poem from an early issue of the Times and Seasons.1®

14See Haven's journal for these dates; see also the dates of 26 May and 1 June 1853.

15This report was copied into his journal on this date. Jesse Haven summarized his publishing activities in
a letter to F. D. Richards, 25 February 1856, in Millennial Star 18 (22 March 1856): 190.

16This poem had been printed, first in the Times and Seasons 5 (1 January 1844): 398-99, after which it
appeared in the Nauvoo Neighbor 1 (17 January 1844): 1, and the Millennial Star 4 (April 1844): 184-85. 1
am grateful to Maureen Ursenbach Beecher for these references, any one of which could have been Haven’s
source.
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SOME OF THE PRINCIPAL DOCTRINES, &e.

““We beleive in God the Eternal Father, and in His
Son Jesus Christ, and in the Holy Ghost.”

We believe that God is a distinct personage, having
body and parts like man, for we read that God said ¢ Let
us make manin our own image, after our likeness.”

We believe the personage of God, can no more than
the person of man, be in two separate and distinet places at
the sclf same instant of time.

We believe the personage of God is filled with the Holy
Ghost, and this Holy Ghost or Spirit of God, is diffused
through all space, and by this spirit, God is every where
present beholding the works of his hands.

‘“We believe that men will be punished for their own sins,
and not for Adam’s transgression.”

We believe Christ atoned for the original sin of Adam,
therefore little children that die, without one exception, will
be saved.

““We believe that through the atonement of Christ all man-
kind may be saved by obedience to the laws and ordinances
of the Gospel.

““ We believe that these ordinances are; lst. Faith in
the Lord Jesus Christ; 2nd. Repentance, 3rd. Baptism by
immersion for the remission of Sins; 4th. Laying on

of hands for the gift of the Holy Ghost.

‘““We believe that a man must be called of God by
‘“ propheey, and by laying on of hands™ bLy those who
are in authority.to preach the gospel and admiuister in

the ordinances therecof.

“We Dlelieve in the same orcanization that existed in
the primitive Chureh, viz, Apostles, Prophets, Pastors,
Teachers, Evangelist, &ec.

“We Dbelieve in the gifts of tongues, prophecy,
revelation, visions, healing, interpretation of toneues, &e.

L T S ———

P T A

Page 2 in the original document is the back of the cover and therefore was not reproduced here. This docu-

ment is reproduced courtesy of the Church Historical Department.
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“We believe the Bible to be the Word of God as far
as it is translated correctly,” and a hisfory of the House
of Israel.

““ We Dbelieve. the Book of Mormon to be the Word
of God,” and a history of a branch of one of the Tribes
of Israel, viz: the Tribe of Joseph, it also contains a
short history of a. people called *Jaredites.”

**We believe all that God has revealed, all that he
does now reveal, and we believe "that He will yect reveal

many great and important things pertaining to the King-
dom of God.

““We Dbelieve in the literal gathering of Israel, and
in .the restoration of the .Ten Tribes.- That Zion will
be built. upon the American continent. That Christ will
reign personally upon the carth, and that the earth will
be renewed and receive 1ts paradisiac glory.”

We believe -in the baptism for the dead, a doctrine
spoken of by Paul but not explained. This doctrine
when rightly and fully understood, appears one of the
most *glorious doctrines revealed for the salvation of
the human family.

We believe in future rewards and punishments, and
that mankind will be rewarded according to their works
or deeds done in the body. Paulspeaks of three different
glories, viz. * One glory of the Sun, and another glory of
the Moon, and another glory of the Stars,” to one of
these glories all of the huwan family will go, except
those who commit the unpardonable sin; for them there
is no kingdom of glory, but they will become the sons
of Pe:datmn and will llave no forgiveness in this world
nor in that which is to come. All the human family,
except these sons of Perdition, by the death and resur-
rection of Christ, will be redeemed in the own due
time of the Lord from the power of the devil, and be
brought into one of the above glorics. Paul speaks of
being ‘‘caught up to the third heaven,” showing d:stmct]y
that there are three “different df'gxees of glnry

We Delieve that those who obtain the glory of the

Sun, will enjoy the presence of God and Iis Son Jesus
Christ.
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We believe that those who will be like the glory
of the Moon, will ﬂnf:cfy the ““ presence of the Son, but not
the fulness of the Father.”

We believe those who will be like the glory of the
Stars, will not enjoy the presence of the Father neither
of the Son, but will receive the ‘“Holy Spirit through
the ministration” of the¢ other glories, and will also be
administered too by Angels. These will not come forth
in the first resurrcction, but will be shut up in prison
through the millennial reign of Christ and Ilis Saints
upon the earth, after which, they will be brough forth
to inherit a glory they have lived for.

We Dbelieve God has raised up a Prophet to whom
Te has revealed the fullness of the everlasting gospel,
and as the forerunncr of the second coming of Christ
upon the carth,

We believe the Lord is now eending forth IIis ser-
vants for the last time to prune IHis vineyard,—calling

upon all to repent and be baptized for the remission of
s111s.

We believe as soon as a person receives and obeys
the gospel, it is his duty, assoon as circumstances will
permit, to gather out from amongst the wicked, and
ro to the place the Lord has appointe] for the gathering
of His people in the last days.

We Dbelieve the judgments of God, such as war,
famime, pestilence &c. arc soon to be poured out upon
the nations of the earth. Therefore the Lord is now
saying by Iis Servants, “Come out of her, my pcople,
that ye be not partakers of her sins, and that yve re-
ceive not of ber plagues.”

We Dbelicve woman is naturally wmore virtuous, pure,
and religiously disposcd than man, therefore, more woman
then men, will receive and obey the gospel in the last
days, and Dbe gathered to Zion.

We Dbelieved there has been a law revealed, Dy which
a man in Zion, and in Zion only, or at the place the
Lord has commanded is people to gather, can have more
than one wife; and this law s under the sirictest regu-
Jations,
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We believe this law is not given to gratify the lusts
of men but given for the exaltation of both men and
women,—giving to every woman the privilege of filling
up the measare of her creation, and lawfully, and hono-
rably and virtuously obeying the first and great command,
“ Be-fruitful, and multiply, ‘and replenish the earth.”

We Dbelieve on the account of the wars that are soon
to be amongst the nations of the carth, that the wicked
will slay the wicked,—men will be killed off, and the

women will flee to Zion for safety; then this prophecey will

be fulfilled, ‘“And in that day seven women shall take
hold of one man, saying, we will eat our own bread, and wear
our own apparel; only let us be called by thy name, to
talce away our reprouch.” Isa.—d4th.—Ist. "Docs a woman
take the name of a man unless she is married to him?.

We believe in marrying for time and for all eternity;
and this ordinance must be attended too in this life, if it
is mnot, husband and wife will be deprived of each other
in the Jlife to come. ‘For in the resurrection they
neither marry, nor are given in marriage, but are as the
Angels of God in Heaven,” that is, ¢ thcy remain scpara-
tely and singly, without cxaltation, in their saved condition,
to all eternity,” and ¢ are appointed ancels in heaven,
which angels are ministering servants, to minister for those
who are worthy of a far more, and an excceding, and
an eternal weight of glory.”

““We claim the privilege of worshiping Almighty God
according to the dictates of our own conscience, and
allow all men the same privilege let them worship how,
where, or what they may,

““ We Delieve in Dbeing subject to Kings,” Queens,
‘“ Presidents, Rulers, Magestrates” and all who are in
authority over us, ““and In obeying, honoring and sustain-
ing the law.”

““ We believe in being honest, true, chaste, benevolent,
vertuous, and in doing good to all wen.”

“We believe in secking after truth, and are willing
to receive and embrace it, from any aud every one that
has truth to impart,
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STANZA ON TIIE PRESENTATION

or THE

BOOK OF MORMON TO QUEEN VICTORIA
BY MISS E. R. SNOW.

e e

Before leaving London, -Elder-Lorenzo~—Snow presented
to Her Majesty Queen Victoria, and His Royal High-
ness Prince Albert, through the politeness of Sir Henry
Wheatley, two neatly bound copies of the BOOK OF
MORMAN, which had been donated by President Drig-
ham Young, and left in the care of Elder Snow for the
purpose, which circumstance suggested the following

lines :—

Of all the monarchs of the earth,
That wear the robes of royalty,
She has inherited, by birth,

The broadest wreath of majesty,

From her wide ferritorial wing,

The sun does not withdraw its light;
While earth’s diurnal motions bring
To other nations day and night,

All earthly thrones are totfering things,
Where lights and shadows intervene;
And regal honour often brings,

The scaffold or the guillotine.

But still hersceptre 1s approved ;
All nations deck thie wreath she wears ;
Yet, like the youth whom Jesus loved,
One thing is lacking, even there.

But lo! aprize possessing more

Of worth, than gems with honor rife—
A herald ofsalvation bore

To her the words of cndless life.
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That gift, however fools deride,

Is worthy of her royal care :

She’d better lay her crown aside,
Than spurn the lightreflected there.

O would she now her influence bend—
The influence of royalty,

Messiah’s Kingdom to extend,

And Zion’s “‘nursing mother” be.

Thus, with the glory of her name
Inscribed on Zion’s lofty spire,.
She'd win a wreath of endless fame,
To last when other wreaths expire.

Though over millions called to reign,
Herself a powerful nation’s boast,

‘t would be her everlasting gain

To serve the King, the Lord of Hosts,

For there are crowns and thrones on high,
And kingdoms there to be conferr’'d
There honours wait that never die;

There fame’s immortal trump is heard.

Truth echoes— 't 1s Jehovah’s word ;
Let Kings and Queens and Princess hear :
In distant isles the sound is heard;

Ye heavens rejoice! O.carth, give ear!

The time, the time is now at hand

To give a glorious period brith ;

The Sox or Gop will take comand,
And rule the nations of the earth,
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Those who argue that there 1s little good Mormon poetry would
do well to read Paul Cracroft’s epic poem, A Certain Testimony.
Although there have been claims of epic poetry among earlier Mot-
mon writers, Cracroft’s is the first that fits the definition of epic ac-
cepted in literary circles: ‘‘A long narrative poem in elevated style
presenting characters of high position in a series of adventures which
form an organic whole through their relation to a central figure of
heroic proportions and through their development of episodes impot-
tant to the history of a nation or race.’’?

A Certain Testimony is a long narrative poem (over 15,000 lines)
divided into twelve books like Virgil’s Aeneid (13,237 lines in
Mandelbaum'’s translation) and Milton’s Paradise Lost (10,546 lines).
Although its style 1s elevated above that of everyday language, it is
significantly less poetic than Milton’s. Reading through Paradise
Lost, one often stops to savor its poetic beauty, but one finds few tru-
ly poetic passages to stop for in A Certain Testimony.

The characters and episodes of the poem fit the definition of epic
poetry. The epic hero is Jehovah-Jesus Christ, but his presence in the
poem is not as dominating as is Aeneas’ not his characterization as
clearly drawn as 1s the Lord’s in Book IIl of Paradise Lost. Never-
theless, Jehovah-Jesus Christ is the prime moving force of all that
happens.

Beginning at the Creation of the world by Jehovah—Jesus Chirist,
Cracroft traces the religious history of the world as recorded in the Bi-
ble through to the Tower of Babel. Then from the Tower, his nar-
rative goes to the Americas with the Jaredites as recorded in the Book
of Mormon. The detail of begettings in the Book of Ether proves to

"William Flint Thrall and Addison Hibbard, A Handbook to Literature, 2nd ed. rev., ed. C. Hugh
Holman (New York: Odyssey Press, 1960), pp. 174-75.
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be too much to keep track of even for the Book of Mormon student. It
would have helped us all had Cracroft summarized some of the
lineage passages rather than try to tie them all into his poem.

After showing the destruction of the Jaredites because they re-
jected Jehovah-Jesus Christ, Cracroft picks up the narrative with
Lehi’s being instructed to leave Jerusalem and go into the wilderness.
The narrative then follows the Book of Mormon episodes to the
hiding up of the record plates by Moroni (books 5 through 11). Book
12 gives a brief summary of the present-day involvement of Jehovah-
Jesus Christ in the lives of the prophets of the Restoration from
Joseph Smith to Joseph Fielding Smith (who was President when the
poem was finished), followed by a concern that the environment will
turn ‘‘sour, with water, air and soil in league/ with Lucifer to harass
man and cry/ for studied end to mankind’s progeny’’ (p. 472). Yet
he is optimistic that ‘‘the Eagle and the Dove/ will lift man’s eyes
once more to God in love’’ (p. 473).

The whole 1s closed oft by a five-page Epilogue which argues for
fuller understanding and acceptance of creative work such as A Cer-
tain Testimony, with the final claim that the poet by writing as he
must can ‘‘make himself a man,/ So with the Church to fortity God’s
Plan” (p. 479).

That A Certain Testimony comes in a ways behind the accepted
epic giants in the literature of the Western World does not say that it
is not a good poem. Few poems can match Virgil's Aeneid or
Milton’s Paradise Lost. A Certain Testimony 1s a very significant
poem, especially because the poet is willing to use the form of the
giants to express his insights and views of life of this world and to be
compared to the Aeneid and Paradise Lost. While his message is of
greater import because 1t presents fuller truth, his presentation 1s at
times didactic and yet at other times overlooks important points of
understanding that would show his message more fully. The presen-
tation of the visit of the Resurrected Christ to the Nephites as record-
ed in 3 Nephi reflects a shallow reading of the source material and a
weak rendition of one of the most overt moments in the life of the
epic hero. The poem also suffers from a twentieth-century equating
sin with sex. Any time there is a problem with sin in the narrative of
the poem, such as when the Nephite boats were driven backwards by
the storms of the sea because of wickedness, the poet sees that
wickedness as sexual.

Whatever its shortcomings, A Cerzain Testimony is the best epic
poem by a Mormon writer produced thus far. Paul Cracroft must be
praised, first for his willingness to write the poem, which took years of
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work and writing, and second for fighting the publication fight to get
it published. I read the poem in manuscript several years ago and
recommended its publication, but increased printing costs and an an-
ticipated small interest in literary works on the part of Mormon
readers kept the poem in manuscript form until Paul set the type
himself (and did an excellent job; I saw very few typographical errors)
and then published it, much at his own expense. A milestone in
Mormon literature, A Certain Testimony ought to be in the library of
everyone who loves good literature.

MADSEN, TRUMAN G., ed. Reflections on Mormonism:
]ﬂddﬁﬂ—Cbmtzdﬁ Parallels. Provo, Utah: Religious Studies Center,

1978. 245 pp. $6.95.

Reviewed by Scott Kenney, Ph. D. candidate in American Religious Studies,
Graduate Theological Union at Berkeley, Cal., and a member of the Utah Symphony
Orchestra.

The idea was exhilarating. Twelve of this country’s most re-
nowned scholars in religious studies presenting a ‘‘Reflections on
Mormonism’’ Symposium at Brigham Young University. With
allowances for the hyperbﬂle of a dust jacket, it truly was ‘‘a dazzling
array of talent and expertise,”” with all the ingredients for *‘the water-
shed event of the decade.”” Never before had an LDS-affiliated
organization invited so many eminent scholars to address themselves
so directly to Mormon themes. Truman Madsen is ever to be con-
gratulated for cracking the Mormon reputation of provincialism and
anti-intellectualism with this symposium. And BYU’s Religious
Studies Center is to be congratulated for sponsoring the event and
then publishing the papers in their entirety.

This book is a must for any serious student-of Mormonism, not
only for its contents but for the promising precedent it sets, none of
which seems to have been lost on the book-buying public. Little
more than a year after Reflections on Mormonism appeared on the
shelves, the first printing of 6,000 copies had been sold out and a
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second run of 3,000 was being prepared. Now, two-and-a-half years
after the papers were first presented, 1s an opportune time to assess
the symposium’s impact as well as its content.

As for the papers themselves, Reflections is a mixed product.
Most of the papers fail to deal in any substantive way with the Mor-
mon perspective in their various topics. With three or four notable
exceptions, the authors selected themes from their respective fields,
developed them with non-Mormon sources, and concluded with a few
obligatory glances, however oblique, at Mormonism. Consequently,
there is little reflection on Mormonism. The parallels are often vague
and tentative. Thus, after nineteen pages of Jewish and Hellenistic
sources, David Winston concludes some Mormon concepts of the
preexistence may be found ‘‘in one form or another’’ in ancient
writings, while others may be ‘‘partially paralleled,’”’ and still others
are ‘‘completely incongruous.”” Readers may enjoy reading what
Winston’s post-Biblical writers thought of ‘‘preexistence,’”’ but they
will have to sort out what it means for themselves. Winston offers no
evaluation, no reflection.

Jacob Milgrom makes a greater effort to show how his topic, tem-
ple purification, functioned in the religious life of ancient Israel. But
he so limited the subject—‘‘one ingredient, of one ritual, of one
sacrifice: the blood of the Aa#2i’t on the horns of the altar’”’—
(p. 58) that any significant parallel with Mormon temple worship
seems highly improbable. ‘‘The Temple in Biblical Israel: Kinships
of Meaning’’ is a misleading title, and the paper disappointing.

Similarly, James H. Charlesworth has to stretch to find parallels
in ‘‘Messianism in the Pseudepigrapha and the Book of Mormon.”’
He offers two—one based on a far-fetched interpretation of a single
verse (2 Nephi 6:14), and the other (redaction techniques in the
Pseudepigrapha and Book of Mormon) provocative but undeveloped.

Abraham Kaplan was apparently so averse to treading on un-
familiar ground that he made not a single reference to Mormonism,
yet his paper fairly screams out for a Mormon response. In ‘“The
Meanings of Ritual: Comparisons,”” Kaplan discusses the polarity of
“medical’’ and ‘‘spiritual’’ justifications of dietary laws, the ‘‘fallacy
of supposing the origins determine validity’’ (p. 40), and the distinc-
tion between religious and magical invocations of power.

David Noel Freedman read the Book of Abraham and confessed,
‘I learned some things I did not know before concerning the tradi-
tion of the sacrifice of Abraham’ (p. 68). What did the Mormon
scripture tell this renowned Old Testament scholar about Abraham?
What did he think of the Book of Abraham? He gives us not a word.,
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Instead, Freedman recounts the 1975 discovery of the Ebla tablets.
On the basis of a translation (which a footnote acknowledges is faulty)
of one tablet, he proclaims the historicity (which few Mormons would
have had cause to doubt in the first place) of five cities connected with
the Abrahamic tradition in Genesis 14. A golden opportunity is lost
to open a meaningful dialogue on a significant theme of mutual in-
terest.

Equally disappointing is Robert Bellah’s ‘‘American Society and
the Mormon Community.”” The great exponent of American civil
religion is content to reiterate the well-worn Mormon/Puritan
parallels and take a nostalgic trip back to his field study of a small
rural Mormon community twenty- -five years ago. Bellah thinks
nineteenth-century communitarianism might provide solutions for
what ails America today, but he offers no advice as to how they might
be resuscitated and adapted to modern conditions.

It may well be, of course, that some speakers purposely skirted
relevant issues so as not to seem ungracious or critical of their hosts.
Bellah’s most salient point comes in the final paragraph and is
undeveloped: ‘‘Mormons often criticize the larger society in which
they live. . . . How many of them realize that their own current
social, economic, and political views and actions may contribute to
the wasteland they see around them, or that their own experience as a
people might suggest a very different course for America today?’’
(p. 11). Similarly, Ernst Benz (‘‘Imago Dei: Man in the Image of
God’’), in spite of his grasp of Mormon and early Christian teachings
on human deification, fails to adequately contrast the two similar but
distinct traditions. The crucial difference is only indirectly made:

Now, this [gnostic] idea of deification could give rise to a misunder-
standing, namely, that it leads to a blasphemous self-aggrandizement
of man. If that were the case, then mysticism would, in fact, be the
most sublime, most spiritualized form of egoism. But the concept of
Imago De: . . . precisely does 7ot aspire to awaken in man a con-
sciousness of his own divinity but attempts to have him recognize the
image of God in his neighbor. . . . “‘If thou hast seen thy brother, then
thou hast also seen thy Lord.”’ [Pp. 218, 219]

Edmond LaB. Cherbonnier’s articulate and entertaining ‘‘In
Defense of Anthropomorphism’” 1s a polemic on the nature of God
that many Mormons will appreciate for its defense of the ‘‘human-
ness’’ of God.

But for this reader, the really outstanding contributions of the

symposium were made by Jane and John Dillenberger and Krister
Stendahl.
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Ms. Dillenberger was the moving force behind the first two ex-
hibits of American religious art to tour the country (1972-73 and
1977-78). The first exhibit included the murals of Mormon pioneer
artist C.C.A. Christensen, which Ms. Dillenberger discusses in her
symposium paper, ‘‘Mormonism and American Religious Art.”’
Clearly and concisely she points out features of Christensen’s works
which, for all their technical deficiencies, make them powerful
religious statements. As the lay person sees through an artist’s eyes,
appreciation of these familiar works 1s greatly enhanced. From her in-
troductory remarks, it is clear Ms. Dillenberger is familiar with, and
perhaps responding to, Elder Boyd K. Packer’s ‘“The Arts and the
Spirit of the Lord”’ (BYU Studies 16 [Summer 1976]: 575-88).
Avoiding a direct confrontation, Ms. Dillenberger concludes:

Most art historians agree that there is good art and bad art, but not
that there is Mormon Art, Women’s Art, Black Art, and so on. This
conviction is not a matter of fine argument and distinctions, but conclu-
sions drawn from the evidence. Michelangelo worked almost exclusively
for the popes, yet his art could never be confined by the label ‘‘Roman
Catholic Art.”” Rembrandt’s biblical subjects, which come out of a
Protestant culture, are as moving to Catholics as to Protestants.
Christensen’s significant paintings are as expressive to me as they are to
Mormons. Indeed, I believe that I, and the historians of American art,
value them more highly than do the Mormon people for whom they
were made.

Protestant and Roman Catholic art used for educational purposes is
no better than the Mormon art now in the visitors centers. But Prot-
estants and Catholics alike have floundered in their educational efforts
whereas Mormonism has a highly developed and effective educational
system which brings much emphasis on the visual image. With such a
cohesive educational network . . . the opportunity for educating the eye
and the spirit through great art and for teaching the great truths
through the great masters 1s limitless. Rembrandt and Michelangelo are
as much a part of Mormon history as Christensen’s paintings.
[Pp. 199-200]

John Dillenberger’s ‘‘Grace and Works in Martin Luther and
Joseph Smith’’ is important not only for the insights it provides into
these two men, but even more for the methodological axiom on
which 1t 1s based: ‘‘Nearly opposite expressions frequently, at dif-
ferent historical junctures, may express a shared intentionality.
Originally, the trinitarian formulation was meant to express the unity
of God in the polytheistic setting of the Roman empire. The
unitarian impulse was born when changes in conceptions of personali-
ty made the Trinity appear polytheistic’” (p. 176). In their contexts,
Martin Luther and Joseph Smith, often perceived as the man of grace
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without works, and the man of works without grace, shared several
key ‘“‘intentionalities’’ even though their language may have been
diametrically opposed. Dillenberger’s logical progressions are so ab-
breviated, his literary style so highly compressed, that readers will
have to proceed slowly, rereading many sections carefully, to gain the
full import. But those willing to make the effort will be well reward-
ed, for Dillenberger’s principle of contextual theology (my term, not
his) has sweeping implications for those dealing with the Mormon 1m-
plementation and abandonment of communitarian economics,
theodemocracy, and the practice of polygamy.

Krister Stendahl, dean of Harvard’s Divinity School, may be the
first New Testament scholar of world renown to accept the oft-
repeated Mormon challenge to investigate the Book of Mormon
seriously. Now it remains to be seen how seriously Mormons will take
a scholar’s findings. Stendahl confines his investigation to the ac-
count of Jesus’ ministry in 3 Nephi, carefully noting the differences in
the text of St. Matthew (including the Inspired Version). Going
beyond merely noting the textual differences, Stendahl illuminates
significant theological implications of the Book of Mormon. For in-
stance, ‘‘the internal criticism in the religious community [an ele-
ment Stendahl finds ‘indispensable’ in the New Testament account]
has disappeared’’; in its place, ‘‘Jesus has also become the founder of
a church and the promulgator of its ordinances’” (pp. 151, 152). The
paper is filled with fascinating comparisions and must be read in its
entirety, but basically Stendahl finds that the 3 Nephi version clarifies
ambiguities and expands on the New Testament account. In the
Book of Mormon he finds a strong tendency, characteristic of
pseudepigraphic literature: ‘‘the hunger for further revelation, the
insatiable hunger for knowing more than has been revealed so far.
. . . Perhaps such a comment is irrelevant to those who are gratefully
convinced of additional revelation in and through Joseph Smith or
otherwise. But as I look at the whole spectrum of God’s menagerie of
humankind and its history, . . . I think 1t 1s important to reflect on
the limits as well as the glories of the hunger for and joy in additional
information. . . . For there is sometimes too much glitter in the
Christmas tree’’ (pp. 152-54).

There is much interesting information, and occasional insight, in
all of the papers published in Reflections on Mormonism. But in the
three papers by the Dillenbergers and Krister Stendahl we find reflec-
tions of Mormonism which come back to us through the experiences
of religious scholars to illuminate the unexplored recesses of our own
heritage.

437



YORGASON, BLAINE M. and BRENTON G. Tke Bishop's Horse
Race. Salt Lake City: Bookcraft, 1979. 160 pp. $5.50.

YORGASON, BLAINE M. The Windwalker. Salt Lake City:
Bookcraft, 1979. 99 pp. $4.95. Illus.

Reviewed by Jack A. Nelson, author and instructor of English and journalism,
Brigham Young University.

For the past fifty years or so one of the main concerns at any in-
tellectual gathering of Mormons has been the lack of a significant
Mormon literature. However, LDS writers now seem to be springing
out of the woodwork, and this effusion may at last bring to an end
the debate about whether a Mormon literature exists or not.

By far the most popular writer to emerge recently is Blaine M.
Yorgason, whose Charlie’s Monument, after being turned down by
twenty-one publishers, finally found a home at Bookcraft and has
since sold about 150,000 copies. Although critics have been slightly
less than lukewarm about that book, in any hard-cover league that’s
in the best-seller category.

THE BISHOP'S HORSE RACE

Now Blaine has teamed with his brother, Brenton G. Yorgason,
to write a rollicking, good-humored tale dealing with a Mormon
bishop 1n Sanpete Valley in 1888, when Utah was still a territory and
polygamy persecution was the central problem facing the Church.

There are many strengths to The Bishop ’s Horse Race, principally
the strong conflicts and fast pace that help make a good story. Bishop
Jons Soderberg of Aspen Wells makes an ill-advised bet with some of
the townspeople that he can ride his new Belgian stallion the 110
miles to Salt Lake City between sunup and sundown. Aside from the
bishop and his son Hyrum, there is a not unlikeable villain named
Hebron Clawson, who is a federal marshal dedicated to sending the
polygamous bishop’s hide off to the Sugar House Territorial Prison.

Of major interest here is the authentic settings that retlect small-
town Utah in the last century. The authors are at their best in such
digressions as when Hyrum, who narrates parts of the story in the first
person, gives us the recipe for making lye soap, or explains the toil of
cleaning and plucking the ‘‘tithing chickens.”’

In addition, one of the strong points of the book is the colorful
language of the frontier, used without profanity—as unlikely as that
seems. Although the authors occasionally reach too far for a
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metaphor, most of their language falls naturally and accurately into
place and adds to the enjoyment the piece offers. For instance, when
a ward member insults one of the bishop’s wives, Soderberg warns,
““Mungus . . . if you have something to say about me, then drag up
your stock and run it around the corral a few times so we can see how
the brand lies. But don’t you ever malign one of my family again!”’
(pp. 18-19). Also, in explaining where his new-found girl friend
lives, Hyrum tells us, ‘‘she and Mungus and Curly lived on some two-
by-twice rawhide outfit somewhere south of town.”” Or, as the
villains tell themselves of their chances of stopping Bishop Soderberg,
““Sure as sow bugs under a buffalo chip!”” Such lively figures of
speech, often earthy, lend an authentic reflection of the times and
the people that is not often found.

Indeed, in the chapters narrated by the bishop’s son there is oc-
casionally almost a Tom Sawyer quality about his experiences:

This day Ma had pulled me out of bed right early so I could get over to
Ammon Hanson’s and get a big old wart charmed oft my hand, and he
took a hunk of raw bacon and rubbed the wart like crazy, wiped it all off
with an old dishrag, and then took the dishrag and buried it somewhere
out in his orchard. I don’t know how it worked, but it did. I'd had two
of them charmed off me before, so I didn’t doubt for a minute that it
would work. It took a week or two, of course, but the warts always
went. [Pp. 14-15]

On the negative side, the book suffers overall from too-frequent
lapses into didacticism, perhaps due to the authors’ backgrounds as
seminary teachers. It is particularly disconcerting to find the
characters spouting unlikely homilies designed to show us the straight
and narrow. As an all-too-common example, when a lady of stained
reputation sets out to waylay the bishop through her wiles and 1s
foiled, she becomes repentant and explains to Hyrum and his girl
friend that a stain on a dress is what people notice most:

“‘Remember, the same is true of a reputation. One spot on it, one
blemish, and that’s all folks will see. No matter how many good things
there are about a person, all people can see 1s the one spot of dirt n
their character. And, saddest of all, sometimes that’s sometimes all that
a person can see about herself, too. In fact, mostly we judge ourselves
more harshly than others do.”” [P. 143]

Too many of these ‘‘teaching moments’’ intrude on the story and
detract from the believability of the characters, not to mention the
dialogue.

The other element that takes away from the plausibility 1s the in-
troduction of a supernatural character, obviously Jon Soderberg’s
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long-deceased grandfather, to pull the bishop over his major
obstacles.

Yet, in all, The Bishop's Horse Race is an enjoyable tongue-in-
cheek romp through Utah of 1888. Inasmuch as the Brothers
Yorgason have left teaching to write full time, we can expect more of
the Soderberg tamily and life in nineteenth-century Utah. We will
be the richer for it.

THE WINDW ALKER

Of a different nature is Blaine Yorgason’s earlier work, The
Windwalker. The characters are Plains Indians rather than Mormons,
but the sentiments are compatible to both. This is an engaging and
serious look at aging told in an ingenious plot and style. The Old
Man, the Windwalker, awakes in a snowstorm blind and bound atop
a scaffolding where he has been laid to rest in Plains Indian style.

It had been his day to die, the day that he had looked forward to and yet
feared for so many long seasons. He had sung his song of farewell for
those few who might have cared to listen, and then he had lain back to
await his departure into the west, into the land of the Sky People where
the black road of his troubles was to end. [P. 2]

Much of the force of the work—and the power 1s considerable—
comes from the interior monologue of the Old Man as he speaks to
himself and to the Great God he sometimes calls Grandfather.

‘*“Hoka-hey, Grandfather!

This is a good joke you have

played.

A very good joke.

You have played many, but this

is the best, and

the old man who lies on this scaffold
salutes you.”’ [Pp. 3-4]

Loosing himself, stumbling blindly through the blizzard with his
war lance clasped in arthritic hands, the Old Man undergoes a series
of gripping adventures—wolves, a grizzly bear, and Crow warriors
who are searching for the lodge of the Old Man’s family.

The major thrust of the story lies in the effectiveness ot the aged
Cheyenne when he gropes his way back to his family and finds the
only man there dying from wounds received at the hand of the
Crows—who lurk nearby waiting to finish their destruction. In the
end, it is the Old Man’s wisdom that saves the day.
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The idiom of The Windwalker has the ring of authenticity, so
much that the author has received no few gifts from Indians who say
that he has caught the original Americans’ concept of God and Man
and the world he lives in. The images, the figures of speech, and
even the didactic moments fit naturally and seldom intrude on our
sense of experiencing along with the Old Man. The half-dozen col-
ored illustrations by Yorgason himself are breath-taking and accurate.

The Windwalker is a story of growing old and dying with dignity.
It 1s engaging and well told. Whereas The Bishop’s Horse Race is a
sporting fling into the past, flawed but enjoyable, The Windwalker is
art.

Index

Volume 20, Nos. 1-4
Fall 1979, Winter, Spring, Summer 1980
Compiled by
Gary P. Gillum
Harold B. Lee Library
Brigham Young University

AUTHORS
Allen, James B., ed., ‘‘The Historians Avery, Valeen Tippetts, and Newell,
Corner,”” 93, 297, 401 Linda King, ‘‘Sweet Counsel and
Arrington, Leonard J., “‘Persons for All Seas of Tribulation: The Religious
Seasons:. Women 1n Mormon Life of the Women 1n Kirtland,”’
History,”" 39 151

441



Bachman, Danel W., ‘‘Sealed in a
Book: Preliminary Observations
on the Newly Found ‘Anthon
Transcript,” ’’ 321

Best, Ann, ‘‘Nostalgia,”” a poem, 38

Blanke, Gustav H., with Lynn, Karen,
“ ‘God’s Base of Operations’:
Mormon Variations on the
American Sense of Mission,”’ 83

Burton, Robert P., and Webster,
Bruce F., ‘“‘Some Thoughts on
Higher-dimensional Realms,’”’ 281

Cannon, Donald Q., “‘Angus M. Can-
non and David Whitmer: A Com-
ment on History and Historical
Method,”’ 297

Cannon, Donald Q., Review: Hillam,
ed., By the Hands of Wise Men:
Essays on the U.S. Constitution,
219

Clark, Marden J., ‘‘Black Hole,” a
poem, 106
Coles, Christie Lund, ‘‘Years,

Passing,”’ a poem, 37

Cook, Lyndon W., ** ‘Brother Joseph
Is Truly a Wonderful Man, He Is
All We Could Wish a Prophet to
Be’: Pre-1844 Letters of William
Law,’’ 207

Cook, Lyndon W., ‘* ‘I Have Sinned
Against Heaven, and Am Un-
worthy of Your Confidence, But I
Cannot Live without a Recon-
ciliation’: Thomas B. Marsh
Returns to the Church,’’ 389

Cracroft, Richard H., Review: Taylor,
Heaven Knows Why, 124

Ehat, Andrew F., ‘‘ ‘It Seems Like
Heaven Began on Earth’: Joseph
Smith and the Constitution of the
Kingdom of God,’” 253

Ellsworth, Paul D., ‘‘Mobocracy and
the Rule of Law: American Press
Reaction to the Murder of Joseph
Smith,”’ 71

Esplin, Ronald K., ‘“‘Inside Brigham
Young:  Abrahamic Tests as
Preparation for Leadership,”” 300

Evenson, William E., Review: Hess,
Matheny, and Thayer, eds.,
Science and Religion: Toward a

442

More Useful Dialogue, vols. 1 and
II, 313

Flake, Chad J., ‘“‘Mormon Bibliog-
raphy 1978,”" 111

Flake, Chad J., ‘‘Mormon Bibliog-
raphy 1979, 417

Flake, Lawrence R., ‘A Shaker View of
a Mormon Mission,’’ 94

Harris, John B., ‘“The Ambivalants,”’
a poem, 150

Hartley, William G., ‘“The Miller, the
Bishop, and the ‘Move South,” ”’
99

Hartley, William G., ‘“The Priesthood
Reorganization of 1877: Brigham
Young's Last Achievement,’’” 3

Howe, Allie, ‘‘“Times of Refreshing:
1820,”" a poem, 350

Kenney, Scott, Review: Madsen, ed.,
Reflections on Mormonism:
Judaeo-Christian Parallels, 433

Larsen, Wayne A.; Rencher, Alvin C.;
and Layton, Tim, ““Who Wrote
the Book of Mormon? An
Analysis of Wordprints,”” 225

Layton, Tim; Larsen, Wayne A.; and
Rencher, Alvin C., ‘“Who Wrote
the Book of Mormon? An
Analysis of Wordprints,”” 225

Lund, Christopher C., ‘‘A Letter
Regarding the Acquisition of the
Book of Abraham,’” 402

Lynn, Karen, and Blanke, Gustav H.,
““ ‘God’s Base of Operations’:
Mormon Variations on the
American Sense of Mission,”’ 83

Mackey, Lynda, ‘‘Jerusalem Garrison
34 A.D.,”” a poem, 68

Midgley, Louis, ‘‘The Brodie Connec-
tion:  Thomas Jefferson and
Joseph Smith,”” 59

Moloney, Karen Marguerite, ‘‘Jonah’s
Morning Song,’’ a poem, 122

Nelson, Jack A., Review: Yorgason,
B. M. and B. G., The Bishop's
Horse Race; Yorgason, B. M., The
Windwalker, 438

Newell, Linda King, and Avery,
Valeen Tippetts, “‘Sweet Counsel
and Seas of Tribulations: The
Religious Life of the Women in



Kirtland,”” 151

Olsen, Steven L., Review: Leone,
Roots of Modern Mormonism, 222

Quinn, D. Michael, ‘‘The Council of
Fifty and Its Members, 1844 to
1945, 163

Rencher, Alvin C.; Larsen, Wayne A.;
and Layton, Tim, ‘“Who Wrote
the Book of Mormon? An
Analysis of Wordprints,”’ 225

Reynolds, Noel B., ‘““Nepht’s Out-
line,”’ 131

Saderup, Dian, ‘‘One of the Martin
Company,’’ a poem, 348

Smith, Dennis, ‘‘Emulsion,’” a poem,
198

Smith, Dennis, ‘‘Strawberry Canal,’’ a
poem, 252

Stagner, Ishmael, Review: Tullss, ed.,
Mormonism: A Faith for Al
Cultures, 311

TIT]

““The Ambivalants,”” a poem, by John
B. Harris, 150

‘*And Yet Another Copy of the An-
thon Manuscript,”” by Buddy
Youngreen, 346

““Angus M. Cannon and David
Whitmer: A Comment on History
and Historical Method,”” by

Donald Q. Cannon, 297

““Black Hole,”” a poem, by Marden J.
Clark, 106

““The Brodie Connection: Thomas Jef-
ferson and Joseph Smith,”” by
Louis Midgley, 59

““‘Brother Joseph Is Truly a Wonderful

Man, He Is All We Could Wish a
Prophet to Be’: Pre-1844 Letters

of William Law,’”’ by Lyndon W.
Cook, 207

““The Council of Fifty and Its
Members, 1844 to 1945,”" by
D. Michael Quinn, 163

“Early Mormon Imprints 1n South
Africa,”” by David J. Whittaker,
404

443

Stratton, Clifford J., ‘“The Xanthines:
Coffee, Cola, Cocoa, and Tea,’
371

Tate, Charles D.. Jr., Review:
Cracroft, A Certain Testimony: A
Mormon Epic, 431

Taylor, Sally T., ““The [rrigation
Turn,”” a poem, 206

Walker, Steven C., ‘“More Than Meets
the Eye: Concentration of the
Book of Mormon,’’ 199

Webster, Bruce F., and Burton,
Robert P., ‘‘Some Thoughts on
Higher-dimensional Realms,’’ 281

Whittaker, David J., “‘Early Mormon
Imprints in South Africa,”’ 404

Youngreen, Buddy, ‘‘And Yet
Another Copy of the Anthon
Manuscript,”’ 346

Youngreen, Buddy, ‘‘Sons of the Mat-
tyrs’ Nauvoo Reunion—1860,”
351

LES

“Emulsion,” a poem, by Dennis
Smith, 198

“* ‘God’s Base of Operations’: Mot-
mon Variations on the American
Sense of Mission,’’ by Gustave H.
Blanke with Karen Lynn, 83

*“The Historians Corner,”” by James B.
Allen, ed., 93, 297, 401

““ ‘1 Have Sinned Against Heaven, and
Am Unworthy of Your Con-
fidence, But I Cannot Live without
a Reconciliation’:  Thomas B.
Marsh Returns to the Church,’” by
Lyndon W. Cook, 389

“Inside Brigham Young: Abrahamic
Tests as Preparation for Leader-
ship,”’” by Ronald K. Esplin, 300

““The Irrigation Turn,”” a poem, by
Sally T. Taylor, 206

“‘It Seems Like Heaven Began on
Earth’: Joseph Smith and the
Constitution of the Kingdom of
God,”’ by Andrew F. Ehat, 253

““Jerusalem Garrison 34 A.D., a poem,
by Lynda Mackey, 68



““Jonah’s Morning Song,”’ a poem, by
Karen Marguerite Moloney, 122

‘A Letter Regarding the Acquisition of
the Book of Abraham,”’ by
Christopher C. Lund, 402

““The Miller, the Bishop, and the
‘Move South,” '’ by William G.
Hartley, 99

““Mobocracy and the Rule of Law:
American Press Reaction to the
Murder of Joseph Smith,’” by Paul
D. Ellsworth, 71

““More Than Meets the Eye: Concen-
tration of the Book of Mormon,”’
by Steven C. Walker, 199

“‘Mormon Bibliography 1978, by
Chad J. Flake, 111

““Mormon Bibliography 1979,”" by
Chad J. Flake, 417

““Nephi’s Outline,”” by Noel B.

Reynolds, 131
‘““Nostalgia,’’ a poem, by Ann Best, 38
“One of the Martin Company,”’ a
poem, by Dian Saderup, 348
““Persons for All Seasons: Women 1n
Mormon History,”’ by Leonard ]J.
Arrington, 39
““The Priesthood Reorganization of

‘“Sealed in a Book: Preliminary Obser-
vations on the Newly Found ‘An-
thon Transcript,” ’’ by Danel W.
Bachman, 321

““A Shaker View of a Mormon Mis-
sion,”’ by Lawrence R. Flake, 94

““Some Thoughts on Higher-
dimensional Realms,”” by Robert
P. Burton and Bruce F. Webster,
281

““Sons of the Martyrs’ Nauvoo Re-
union—1860,"" by Buddy
Youngreen, 351

“*Strawberry Canal,”’ a poem, by Den-
nis Smith, 252

““‘Sweet Counsel and Seas of Tribula-
tion: The Religious Life of the
Women in Kirtland,”” by Linda
King Newell and Valeen Tippetts
Avery, 151

““Ttmes of Refreshing: 1820,""
poem, by Allie Howe, 350

“Who Wrote the Book of Mormon?
An Analysis of Wordprints,”” by
Wayne A. Larsen, Alvin C.
Rencher, and Tim Layton, 225

““The Xanthines: Coffee, Cola, Cocoa,
and Tea,”’ by Clifford J. Stratton,

1877:  Brigham Young’s Last 371
Achievement,”” by William G. ““Years, Passing,’’ a poem, by Christie
Hartley, 3 Lund Coles, 37

BOOK REVIEWS

The Bishop's Horse Race, by Blaine M.
and Brenton G. Yorgason, re-

- viewed by Jack A. Nelson, 438
By the Hands of Wise Men: Essays on

the U.S. Constitution, by Ray C.
Hillam, ed., reviewed by Donald
Q. Cannon, 219

Heaven Knows Why, by Samuel W.
Taylor, reviewed by Richard H.
Cracroft, 124

A More Certain Testimony: A Mor-
mon Epic, by R. Paul Cracroft, re-
viewed by Charles D. Tate, Jr.,
431

444

Mormonism: A Faith for Al Cultures,
by F. LaMond Tullis, ed., re-
viewed by Ishmael Stagner, 311

Reflections on Mormonism: Judaeo-
Christian Parallels, by Truman G.
Madsen, ed., reviewed by Scott
Kenney, 433

Roots of Modern Mormonism, by Mark
P. Leone, reviewed by Steven L.
Olsen, 222

Science and Religion: Toward a More
Useful Diglogue, vols. I and II, by
Wilford M. Hess, Raymond T.
Matheny, and Donlu D. Thayer,



reviewed by William E. Evenson,
313

The Windwalker, by Blaine M.

Yorgason, reviewed by Jack A.
Nelson, 438

SUBJECTS

Aaronic Priesthood, reorganization of,
7

Age, poem, 37

America, sense of mission, 83

Anthon, Charles, and the Book of
Mormon, 321

Anthon Transcript, 1980 discovery,
321; other copies, 346

Anti-Mormon literature, 111

Bible (King James Version), and Book
of Mormon, 199

Bibliography, 111, 417

Blakeman, Elisha D., journal excerpts,
95

Book of Abraham, Albert Brown letter
on acquisition of, 402

Book of Mormon, and the Anthon
Transcript, 321; authorship and
wordprint analysis, 225; concen-
trated style of, 199; literary struc-
ture, 131

Boys, poem, 198

Brodie, Fawn McKay, on Thomas Jef-
ferson and Joseph Smith, 59

Brown, Albert, letter on acquisition of

the Book of Abraham, 402

Caffeine toxicity, and the Word of
Wisdom, 371

California, poem, 280

Cannon, Angus M
Whitmer, 297

Carter, Phoebe W., conversion, 152

Chiasmus, in the book of Nephi, 136

Clayton, William, journal excerpts on
Council of Fifty, 266

Cocoa, and xanthine abuse, 371

Coffee, and xanthine abuse, 371

Cola, and xanthine abuse, 371

Constitution of the Kingdom of God,
and the Council of Fifty, 259

Council of Fifty, and the Constitution
of the Kingdom of God, 253;
history, 163; meeting list, 275;
membership list, 193

., and David

445

Crosby, Caroline Barnes, in Kirtland,
154

Epic poetry, review of A Certain
Testimony, 431

Eternal progression, and hyperspace,
294

Foote, Warren, journal excerpts, 100

Fourth-dimensional realms, 282

Harker, Joseph, journal excerpts, 103

Harris, Martin, and Charles Anthon,
321

Haven, Jesse, and early Mormon 1m-
prints in South Africa, 404

High Priests, 1877 reorganization, 31

Hotmann, Mark, and Anthon tran-

script, 325

Huntington, Prescindia, in Kirtland,
156

Hyperspace, as a fourth dimension,
282

[rrigation, poem, 206
Jefterson, Thomas, according to Fawn
M. Brodie, 59

Jessee, Dean, and the Anthon
Transcript, 327

Jesus Christ, poem, 68

Kingdom of God, 18 Aprl 1844

meeting, 257

Kingdoms of Glory, and hyperspace,
293

Kirtland, women 1n, 151

Kitchell, Ashbel, journal excerpts, 95

Law, William, letters concerning
Joseph Smith, 207

Literary structure, in the Book of Mor-
mon, 131

Marsh, Thomas Baldwin, reconciliation
to the Church, 389

Martin Company, poem, 348

Mob violence, and martyrdom of
Joseph Smith, 71

Mormon culture, 222

Mormonism, review of Reflections on
Mormonism, 433 sense of mission



in America, 83; Mormons, Shaker
viewpoint, 94

““Move South,”’ journal excerpts, 100

Nauvoo, described in 1860 letters, 357

Nauvoo Reunion of 1860, 354

Nephi, literary structure of, 131, 204

Newspaper accounts, martyrdom of
Joseph Smith, 83

Nibley, Hugh, and Fawn M. Brodie,
59

Ordinations, and women, 160

Priesthood, reorganization of 1877, 3

Psychohistory, in the books of Fawn
M. Brodie, 59

Quorum of the Twelve Apostles, and
the Council of Fifty, 163; 1877
reorganization, 28

Richards, Mary Haskin Parker, journal
excerpts, 43

Salvation, poem, 150

Science and religion, 313

Self-realization, and women in the
Church, 52

Sessions, Patty Bartlett, journal ex-
cerpts, 44

Seventies, 1877 reorganization, 28

Shakers, and Mormons, 95

Smith, Emma Hale, in Kirtland, 151

Smith, Joseph, Jr., according to Fawn
M. Brodie, 59; and Book of Mor-
mon authorship, 225; and
mobocracy, 71; and the Anthon
transcript, 340; and the Council of
Fifty, 154, 164, 253; and the spirit
world, 288: and women in
Kirtland, 151;: and women in the
Church, 40; Martyrdom, 351; na-
tional press reaction to Martyr-
dom, 71; William Law’s letters
concerning, 207

Smith, Joseph F., 1860 letter to George
A. Smith, 361; 1860 letter to wife
Levira, 357

Smith, Lucy Mack, in Kirtland, 153

Smith, Lucy Meserve, journal excerpts,
46

Smith, Samuel H.B., 1860 letter to
George A. Smith, 360

Smith Family, 1860 Nauvoo Reunion,
351

Snow, Eliza R., ‘‘Stanza on the Presen-
tation of the Book of Mormon to
Queen Victoria,’’ 415

Some of the Principal Doctrines or
Belief of the Church of Jesus
Christ of Latter Day Saints,
description and reproduciton, 404

South Africa, early Mormon imprints
in, 404

Space, poem, 106

Spirit world, and hyperspace, 290

Spiritual gifts, among women In
Kirtland, 157

Stake presidencies, 1877 reorganiza-
tion, 30

Stakes, 1877 reorganization, 5

Statistics, and Book of Mormon
authorship, 225

Stylometry, and Book of Mormon
authorship, 226

Tanner, Mary Jane Mount, journal ex-
cerpts, 52

Taylor, John, and priesthood reorgani-
zation, 6; and the Council of Fifty,
186, 259

Tea, and xanthine abuse, 371

Temples, and priesthood reorganiza-
tion, 8

Theology, and the Council of Fifty,
255

United Order, and priesthood reorga-
nization, 9

United States, sense of mission, 83

Wells, Emmeline B., journal excerpts,
23

Whitmer, David, testimony of the
Book of Mormon, 297

Women, in Kirtland, 151; in Mormon
history, 39

Word of Wisdom, and xanthine abuse,
371

Xanthine abuse, and coffee, cola,
cocoa, and tea, 371

Young, Brigham, and the Council of
Fifty, 175, 268, 276; and women
in the Church, 48; letter to Mary
Ann, 300; priesthood reorganiza-
tion of 1877, 3; and the spirit
world, 289

Young, Mary Ann Angell, letter from
Brigham Young, 302



BRIGHAM YOUNG UNIVERSITY STUDIES is a voice for the community of Latter-
day Saint scholars. Contributions dealing with LDS thought, history, theology,
and related subjects will receive first priority.

BYU STUDIES is a serious venture into the study of the correlation of revealed
and discovered truth. Dedicated to the conviction that the spiritual and the in-
tellectual are complementary avenues of knowledge, BYu STUDIES welcomes articles
from all fields of learning. They should be written for the informed nonspecialist
rather than the specialized reader in the technical language of the field. Creative
work—poetry, short fiction, drama—is also welcomed.

Except for unusual cases, contributions should not exceed 4,000 words (approx-
imately 15 double-spaced, typewritten pages). Manuscripts should conform to the
University of Chicago Press Manual of Style, and footnotes should be placed on a
separate page at the end of the article.

Each author will receive twenty offprints and three copies of the number in
which his contribution appears.

Send manuscripts to Brigham Young University, Dr. Charles D. Tate, Jr., Edi-
tor, Brigham Young University Studies, A283 JKBA, Provo, Utah 84602.

Brigham Young University Studies is being listed in Current Contents:
Bebavioral, Social, and Management Sciences
and in Arts and Humanities
Citation Index.






	BYU Studies
	Cover Page
	i

	Editorial Board
	ii

	Contents
	iii
	iv

	Sealed in a Book: Preliminary Observations on the Newly Found "Anthon Transcript"
	321
	322
	323
	324
	325
	326
	327
	328
	329
	330
	331
	332
	333
	334
	335
	336
	337
	338
	339
	340
	341
	342
	343
	344
	345

	And Yet Another Copy of the Anthon Manuscript
	346
	347

	One of the Martin Company
	348
	349

	Times of Refreshing: 1820
	350

	Sons of the Martyrs' Nauvoo Reunion - 1860
	351
	352
	353
	354
	355
	356
	357
	358
	359
	360
	361
	362
	363
	364
	365
	366
	367
	368
	369
	370

	The Xanthines: Coffee, Cola, Cocoa, and Tea
	371
	372
	373
	374
	375
	376
	377
	378
	379
	380
	381
	382
	383
	384
	385
	386
	387
	388

	"I Have Sinned Against Heaven, and Am Unworthy of Your Confidence, But I Cannot Live without a Reconciliation": Thomas B. Marsh Returns to the Church
	389
	390
	391
	392
	393
	394
	395
	396
	397
	398
	399
	400

	The Historians Corner
	401
	402
	403
	404
	405
	406
	407
	408
	409
	410
	411
	412
	413
	414
	415
	416

	Mormon Bibliography 1979
	417
	418
	419
	420
	421
	422
	423
	424
	425
	426
	427
	428
	429
	430

	Book Reviews
	431
	432
	433
	434
	435
	436
	437
	438
	439
	440

	Index for Volume 20
	441
	442
	443
	444
	445
	446

	End Matter
	447
	448



