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About the Brigham Young University  
New Testament Commentary Series

Welcome to the BYU New Testament Commentary, a project by a group 
of Latter-day Saint specialists o®ering to readers a careful, new look at the 
biblical records that witness the life and ministry of Jesus Christ and the �rst 
generation of his church. �e commentary series seeks to make the New Tes-
tament more accessible to Latter-day Saint general readers and scholars by 
employing much of current biblical scholarship while re¯ecting important 
LDS insights. At the same time, this e®ort may also be helpful to interested 
readers of other faiths who want to learn how a group of Latter- day Saint 
scholars understands the Bible. A fundamental article of faith for Latter-  day 
Saints (Mormons) a°rms the Bible “to be the word of God” while adding, 
understandably, that it needs to be “translated correctly” in order for it to be 
accurately comprehendible to modern language speakers. 

�ese objectives have helped shape the purposes and parameters of this 
commentary series. Serious LDS readers of the Bible search the scriptures, 
looking for depth and breadth in passages whose meanings and mandates 
may ultimately be plain but not shallow. Such readers and interpreters are 
served by treatments that unite faith and research, reason and revelation, 
in prayerfully confronting profound and di°cult issues that arise in the 
texts and a®ect one’s path of progression. �e New Testament has served 
as an in¯uential guide to western civilization for centuries. As such, its 
records have long been studied by lay people and scholars alike, resulting 
in a rich reservoir of information that illuminates the New Testament era 
culturally, historically, and linguistically. Selectively, the BYUNTC builds 
upon this vast body of knowledge, resting on the Greek texts of the New 
Testament and connecting helpful elements of linguistic, literary, histori-
cal, and cultural research and traditional scholarship together with LDS 
scriptures and doctrinal perspectives. �e combination of all these features 
distinguishes the BYUNTC from other commentaries, which are readily 
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available elsewhere and which readers may also want to consult for more 
encyclopedic or specialized discussions.

�e tone of the BYUNTC aims to be informative rather than hortatory, 
and suggestive rather than de�nitive in its interpretation. �e opinions 
expressed in this series are the views of its contributors and should not nec-
essarily be attributed to �e Church of Jesus Christ of Latter-day Saints; 
Brigham Young University, where many of those involved here are head-
quartered; or anyone else, though these works have bene�tted from input 
and guidance from a number of colleagues, advisors, editors, and peer 
reviewers.

Each volume in this series sets in two parallel columns the King James 
Version (KJV) and a new working translation of the New Testament. Call-
ing this a new “rendition” clari�es that it does not seek to replace the autho-
rized KJV adopted by the LDS Church as its o°cial English text. Rather, it 
aims to enhance readers’ understanding conceptually and spiritually by 
rendering the Greek texts into modern English with LDS sensitivities in 
mind. Comparing and explaining the New Rendition in light of the KJV 
then serves as one important purpose for each volume’s notes, comments, 
analyses, and summaries. �is e®ort responds in modest ways to the desire 
President J. Reuben Clark Jr. expressed in his diary in 1956 that someday 

“quali�ed scholars [would provide] . . . a translation of the New Testament 
that will give us an accurate translation that shall be pregnant with the 
great principles of the Restored Gospel.”

Depending on their personal skills and interests, the authors of these vol-
umes approach their scholarly sources and LDS materials di®erently but 
always with careful exposition and engaging perspectives. In several ways, they 
employ various interpretive tools, including semantic considerations of Greek 
vocabulary; cultural, historical, critical, literary, and structural analyses; and 
intertextual comparisons with other biblical passages, the Book of Mormon, 
and other scriptural works including the Joseph Smith Translation of the Bible. 
Observations are also pro®ered about the doctrinal and spiritual reception of 
New Testament teachings and practices in the broad LDS religious tradition.

�e format also varies moderately from volume to volume regarding 
introductory materials and the style of commentary. �roughout, Greek 
and Hebrew terms appear in transliterated form in conformity with stan-
dards adopted by the Society of Biblical Literature. In some cases, a volume 
reproduces the Greek New Testament text based on the Greek text pub-
lished by the Society of Biblical Literature (2010) or draws upon the twenty-
eighth edition of the Nestle-Aland text in Novum Testamentum Graece (2012).
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their homes. Jesus explains that this is not the plan, creating the moment 
when the disciples have to decide if they really will leave everything to fol-
low Jesus. In this sense, this becomes a second call story that invites the 
audience to a more profound level of discipleship. If the better understand-
ing of the �rst call story is that they had no previous association with Jesus 
but followed only based on his command, now that they have seen him 
teach and perform miracles, they are being called to sacri�ce more to fol-
low him, in step with their increasing understanding of his work. One way 
to understand the �rst call story is that it is relatively easy to follow Jesus 
if he asks the disciples to take a break from work to watch him perform 
miracles. It is harder to follow Jesus when that requires getting out of bed at 
3 am, going against the will of the crowd (which wants Jesus to stick around 
and which likely includes friends and family members), and traveling away 
from home and family. Fortunately, it is possible to understand the healing 
and ministering of Simon’s mother-in-law as a sign to the disciples that all 
matters—physical and spiritual—at home will be tended to in their absence.

JESUS HEALS A LEPER 
(1:40–45)

Greek Text

40 Καὶ ἔρχεται πρὸς αὐτὸν λεπρὸς παρακαλῶν αὐτὸν καὶ γονυπετῶν λέγων αὐτῷ 
ὅτι Ἐὰν θέλῃς δύνασαί με καθαρίσαι. 41 καὶ ὀργισθεὶς ἐκτείνας τὴν χεῖρα αὐτοῦ 
ἥψατο καὶ λέγει αὐτῷ· Θέλω, καθαρίσθητι· 42 καὶ εὐθὺς ἀπῆλθεν ἀπʼ αὐτοῦ ἡ 
λέπρα, καὶ ἐκαθαρίσθη. 43 καὶ ἐμβριμησάμενος αὐτῷ εὐθὺς ἐξέβαλεν αὐτόν, 
44 καὶ λέγει αὐτῷ· Ὅρα μηδενὶ μηδὲν εἴπῃς, ἀûὰ ὕπαγε σεαυτὸν δεῖξον τῷ ἱερεῖ 
καὶ προσένεγκε περὶ τοῦ καθαρισμοῦ σου ἃ προσέταξεν Μωϋσῆς εἰς μαρτύριον 
αὐτοῖς. 45 ὁ δὲ ἐξελθὼν ἤρξατο κηρύσσειν ποûὰ καὶ διαφημίζειν τὸν λόγον, ὥστε 
μηκέτι αὐτὸν δύνασθαι φανερῶς εἰς πόλιν εἰσελθεῖν, ἀûὰ ἔξω ἐπʼ ἐρήμοις τόποις 
ἦν· καὶ ἤρχοντο πρὸς αὐτὸν πάντοθεν. [SBLGNT]

King James Version

40 And there came a leper to him, 
beseeching him, and kneeling down to 
him, and saying unto him, If thou wilt, 
thou canst make me clean. 41 And Jesus, 
moved with compassion, put forth his 
hand, and touched him, and saith unto 

New Rendition

40 And a leper comes to him, beg-
ging and kneeling and saying to him, 

“If you are willing, you can make me 
clean.” 41 And having become angry, 
he stretched out his hand, touched 
him, and he says to him, “I am willing. 
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Notes

1:40 And there came a leper to him: It is debated whether leprosy (now 
known as Hansen’s disease) existed in �rst-century Palestine; if it did, it 
was likely only one of many skin conditions included in the biblical term 

“leprosy.” Regardless of precisely which medical conditions are pictured 
here, leprosy was associated with sin.176 Under the law of Moses, a leper 
was considered ritually unclean, and there was quite a social stigma sur-
rounding it as well. Lepers were supposed to keep their distance and warn 
others of their presence.

beseeching him, and kneeling down to him: Some manuscripts omit 
“and kneeling.”177 Determining whether it was originally present is di°cult:
1. It may have been there originally and was omitted accidentally because a 

scribe’s eye skipped between similar word endings.
2. It may not have been there originally but was added in order to make the 

account parallel to Matthew 8:2 and Luke 5:12 (but those verses use di®erent 
verbs for “kneeling”). �e fact that Matthew and Luke have “kneeling” but 
with di®erent verbs suggests that the copies of Mark that they had contained 
a reference to kneeling, but for some reason they found the verb unaccept-
able and so replaced it; this unacceptability may explain why later scribes 

176. Hence the need to make a sin o®ering (Lev. 14:10–32) and leprosy as a punish-
ment for sins (Num. 12:4–12).

177. Metzger, Textual Commentary, 65.

him, I will; be thou clean. 42 And as 
soon as he had spoken, immediately 
the leprosy departed from him, and 
he was cleansed. 43 And he straitly 
charged him, and forthwith sent him 
away; 44 And saith unto him, See thou 
say nothing to any man: but go thy way, 
shew thyself to the priest, and o®er for 
thy cleansing those things which Moses 
commanded, for a testimony unto 
them. 45 But he went out, and began 
to publish it much, and to blaze abroad 
the matter, insomuch that Jesus could 
no more openly enter into the city, but 
was without in desert places: and they 
came to him from every quarter.

Be made clean.” 42 And immediately 
the leprosy le� him, and he was clean. 
43 And having sternly warned him, he 
immediately drove him away. 44 And 
he says to him, “See that you say noth-
ing to anyone, but go, show yourself 
to the priest and o®er, because of your 
cleaning, what Moses commanded for 
a testimony to them.” 45 And having 
gone out, he began to preach much and 
to spread the word, so that he was no 
longer able to enter a town openly, but 
he was out in deserted places and they 
were coming to him from everywhere.
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removed the phrase from Mark. But one can only speculate as to what they 
would have found unpalatable about Mark’s verb choice.

and saying unto him, If thou wilt, thou canst make me clean: �e verb 
used here for “wilt” indicates that the leper is wondering about Jesus’ will-
ingness, not his ability, to make him clean.

�e meaning of “make clean” is disputed:
1. It could refer to physically healing the man’s skin condition.
2. It could mean to declare the man clean under the law of Moses (without cur-

ing the man’s skin condition). �e verb here is the one used in LXX Leviticus 
14:2, 4 for “proclaiming clean.”178

3. It might be ambiguous: the verb could carry either meaning, so there is no 
way to determine what precisely the leper was seeking.

It is di°cult to determine which meaning is best here, and its meaning 
impacts how one thinks about other aspects of the story. Unfortunately, 
this is the �rst in a long line of interpretive conundrums in 1:40–45.

1:41 And Jesus, moved with compassion: Some of the Greek manuscripts 
read “being angry” instead of “moved with compassion” here;179 this is one 
of the more signi�cant textual variants in the Gospel of Mark.

One of the main—although admittedly counterintuitive—principles 
used to determine which reading was earlier is that the reading that makes 
less sense is likely to have been earlier: one can imagine a scribe changing 
a less-likely reading to a more-likely reading, but it is harder to imagine a 
scribe changing a more-likely reading to a less-likely reading.180 Using that 
principle, “being angry” is likely to have been the earlier wording because 
one can imagine a scribe’s confusion leading to a change to “moved with 
compassion” far more easily than one can imagine confusion over “moved 
with compassion” leading a scribe to change the text to “being angry.” In fact, 
there is a very plausible reason why scribes would have wanted to change 

“being angry” to “compassion”: fear that “pagan opponents of Christianity, 
like Celsus, who were known to be perusing the Gospels for incriminating 
evidence against the divine founder of the faith, might �nd here ammuni-
tion for their charges”181 if Jesus were thought to have been angry.

178. Collins, Mark, 179.
179. Metzger, Textual Commentary, 65.
180. �e technical term for this principle is lectio di«cilior, Latin for “the harder 

reading.”
181. Bruce M. Metzger and Bart D. Ehrman, �e Text of the New Testament: Its Transmis-

sion, Corruption, and Restoration, 4th ed. (New York: Oxford University Press, 2005), 292.
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Further evidence for preferring “being angry” comes from how Matthew 
and Luke write about this story: both of them omit any reference to anger 
or compassion (Matt. 8:3; Luke 5:13), likely because they were uncomfort-
able with Jesus’ anger and therefore omitted the reference entirely. It is 
much more di°cult to explain why they both would have omitted a refer-
ence to Jesus’ compassion; another instance in Mark’s Gospel where Jesus 
feels angry (3:5) is omitted by Matthew and Luke as well, but there is no 
other time in Mark’s Gospel where Jesus is said to feel compassion and 
Matthew or Luke omit the reference.

Why, then, might the text originally have referred to Jesus’ anger? �ere 
are various theories:
1. �e strict warning that Jesus gives in 1:43–44 is tied to Jesus’ anger as it re¯ects 

his strong emotions about the importance of keeping the matter private.
2. �e doubt that the man expressed in 1:40 about Jesus’ ability or willingness to 

heal the leper caused Jesus to be angry (but compare 9:24–25: in that passage, 
Jesus is not angered by a supplicant’s doubt, but see also the variant reading 
on 9:23). Jesus is angry that anyone would doubt his willingness to decrease 
human su®ering.

3. �e story may imply that the man has already been to the priests, but they 
were unwilling or unable to cleanse the man.182 �us, Jesus’ anger is addressed 
not at the man but at the priests who had not healed him.

4. Jesus was angry with Satan’s power to cause su®ering.
5. Mark 3:5 might shine light on this text: in that story, a healing is preceded 

with reference to Jesus’ anger, which is due to the reaction of those who were 
watching Jesus to see if he would violate the Sabbath by performing a healing. 
Perhaps a similar dynamic is implied here (although this is not the Sabbath, 
and no opponents are present).

6. If the leper were requesting that Jesus pronounce him pure, perhaps Jesus’ 
anger is directed at the man
a. because he should have asked for a physical healing.
b. because he is asking Jesus to assume the rights of a priest.
c. because he is just asking for a shortcut—a pronouncement from Jesus that 

saves the trouble and expense of a trip to the temple. (�is would make 
sense of Jesus’ statement a�er the healing asking the leper to go to the 
priest and make the o®ering.)
However, this theory doesn’t mesh well with the fact that Jesus accedes to 

the man’s request.

182. Myers, Binding the Strong Man, 153.
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7. Jesus’ anger is related to the previous story, where he decided to leave Caper-
naum to preach a�er he became very popular there. Perhaps Jesus feels 
that this healing will interfere with his ability to preach. (Again, it is hard to 
understand why Jesus would have agreed to heal the man.)

8. Jesus is angry that the leper violated the law of Moses in approaching him. 
(Although, again, this does not explain why Jesus would have healed the man.)

9. It is possible to interpret the anger more generically as a strong emotion; it 
was common for miracle workers to become physically worked up before 
performing miracles.183

10. Jesus is angry that the leper has made him unclean. (But Jesus is made unclean 
many times in Mark without becoming angry.)

11. It is grammatically possible that the one who is angry is the leper and not 
Jesus, leading to the following possibilities:
a. �e anger might be at his condition or the response of others to his 

condition.
b. �e leper is not angry but just strongly emotional (see #9 above).
c. His emotional state is mentioned to justify his unclean touch.184

12. When Jesus performs the cleansing, he uses the divine passive (“be clean”; 
see the Notes on 1:42), which assumes that God is the actor. Perhaps Jesus 
does not support the leper’s assumption that Jesus himself could heal when in 
fact it was God who was performing the healing. (Again, it is hard to explain 
why Jesus would have healed the man without correcting him if this were 
the case.)

13. Because only God could heal lepers, the leper is, in e®ect, recognizing Jesus’ 
divinity. Jesus may therefore be angry at this inappropriate revelation of his 
identity.

While compassion is the most frequently mentioned emotion that Jesus 
feels in the Gospels, he does experience a range of feelings, including anger.185 
(See also the Notes on 1:43.)

It is also possible that “moved with compassion” is the better reading 
here; this may explain why, despite many possible explanations for Jesus’ 
anger, none has commanded a consensus, and all have shortcomings. 
Supporters of reading “moved with compassion” note that “being angry” 
appears in only a few ancient manuscripts and that copyists did not feel the 

183. See 3:5; 6:34; 7:34; and 8:2 for possible parallels.
184. Kirsopp Lake, “Ἐμβριμησαμενος and Ὀργισθεις, Mark 1, 40–43,” Harvard �eo-

logical Review 16, no. 2 (1923): 197–98.
185. Restoration scripture includes references to the Lord’s anger in Alma 8:29; D&C 

63:32; 59:21; all three of those passages tie the Lord’s anger to disobedience.
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need to correct the text when Jesus is described as being angry in 3:5 and 
10:14. It is also possible that the confusion came about because in Aramaic 
(the language Jesus spoke), the words for “pity” and “rage” are very similar.186 
It is therefore di°cult to determine whether a reference to “anger” or “com-
passion” is more likely to have been original.

put forth his hand, and touched him, and saith unto him, I will; be thou 
clean: Given that the next phrase is “and touched him,” “put forth his hand” 
is not strictly necessary. Its presence heightens the drama of the physical 
contact between Jesus and the leper.

Touching the leper would, under the law of Moses, have made Jesus 
unclean.187 Because Jesus could heal people without touching them, the 
act of touch here is all the more signi�cant. It also contrasts sharply with 
2 Kings 5:1–14, where a prophet heals a leper at a distance.

In the HB, leprosy was like death, and so cleansing a leper was roughly 
the equivalent of raising someone from the dead.

�ere are two ways to understand who actually performs the healing: 
First, “be clean” is a divine passive, indicating that it is God who is doing 
the actual healing, but the name of God is not mentioned out of rever-
ence. It was thought that only God could heal leprosy.188 Second, Jesus uses 
God’s power to heal the man.

1:42 And as soon as he had spoken, immediately the leprosy departed 
�om him, and he was cleansed: “As soon as he had spoken” is not pres-
ent in most of the ancient manuscripts.189 �e inclusion of Mark’s favorite 
word (“immediately”) emphasizes Jesus’ power; the immediate healing of 
the leper would have been most miraculous. It also links Jesus’ words to his 
act of healing, pointing to the power manifest in his words.

�is would have been an incredible spectacle for anyone who saw it 
since leprosy had an obvious visible component (whether it was Hansen’s 
disease or some other skin condition).

When Jesus touched the leper, he should have been made unclean under 
the law of Moses. Instead, Jesus’ touch does not make Jesus unclean but 
makes the leper clean.

1:43 And he straitly charged him, and forthwith sent him away: Jesus 
did not literally send him away immediately—he still has more to say to 
him in the next verse!

186. Metzger, Textual Commentary, 65.
187. Compare 2 Kgs. 5:1–14, where the absence of physical contact is conspicuous.
188. Dowd, Reading Mark, 19.
189. Bratcher and Nida, Translator’s Handbook, 67.
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“Sent” is the word used for casting out demons (for example 1:34, 39; 
3:15; 7:26).

“Straitly charged” is somewhat di°cult to translate. Its root means “to 
snort like a horse,” and it suggests not only an emotion but also its expres-
sion. In its only other usage in Mark (14:5), it is a statement of disapproval 
(KJV: “murmur”); in the only other NT usage,190 it is an expression of deep 
emotion (KJV: “groan”) that is not necessarily negative. It could be de�ned 
as “to express indignation by an explosive expulsion of breath.”191 It could 
be translated as “growling at him”192 or “being enraged.”193

It is di°cult to determine the motive behind Jesus’ apparently strong 
emotional expression here; any of the theories o®ered to explain Jesus’ 
anger in 1:41 (see the list above) could be marshaled here as well, but all 
will su®er from the same problem: they cannot explain how Jesus transi-
tions from anger at the leper, to a willingness to heal the leper, and then 
back to a negative emotion in the space of a few words and without any 
explanation. While the verb can be interpreted as forceful but not negative, 
it is still di°cult to explain Jesus’ forcefulness here.

1:44 And saith unto him, See thou say nothing to any man: �ere is a 
double negative194 here (“say nothing to no one”), emphasizing the pro-
hibition. At the same time, this command isn’t absolute—the next phrase 
will present an exception to the rule.

It is di°cult to know what to make of this prohibition. �ere are com-
parable restrictions in 5:43 and 7:36, both a�er spectacular healings; in all 
three situations, however, the audience is le� to wonder how Jesus thinks it 
would have been possible for the news not to spread: Wouldn’t the neigh-
bors have noticed the healed leper or the girl raised from the dead? Would 
they not have �gured out what had happened? Oddly, the demons and 
disciples stay quiet, but the healed people don’t follow the injunction to 
silence. Further, in the very next story, Jesus will heal a lame man and pro-
nounce his sins forgiven in front of a hostile crowd, making it di°cult to 
imagine that, in this story, Jesus intended to keep his healing ability private. 
One way to resolve this problem (at least in this story, if not the others) is 
to see the command to silence as temporary: the leper is not to tell anyone 

190. Aside from the parallel story in Matthew; see John 11:33, 38.
191. Marcus, Mark 1–8, 206.
192. Marcus, Mark 1–8, 205.
193. Witherington, Gospel of Mark, 99.
194. Double negatives are not considered errors in Greek usage as they would be in 

English; rather, they are used for emphasis.
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about the healing until he has spoken to the priest and, presumably, had 
the priest declare him ritually clean. Perhaps the concern is that the priest 
will withhold the declaration of cleanness if he hears rumors that the man 
was healed by Jesus; maybe Jesus wants the priest’s declaration to a°rm 
the validity of his miracle.

go thy way, shew thyself to the priest: �is may be a local priest or a 
priest at the temple in Jerusalem.

Jesus conforms to the law of Moses by sending the man to the priest to 
be pronounced clean. Because the next section of the text (2:1–3:6) will 
include controversies over Jesus’ adherence to the law of Moses, this story 
may be a bit of scene-setting on Mark’s part to show an instance when 
Jesus supported the requirements of the law. At the same time, it is hard to 
reconcile the idea that Jesus would want to conform to the law of Moses 
with the fact that he has just touched a leper. Perhaps the point of this say-
ing is to emphasize, by way of contrast, that Jesus did not need to visit the 
priest to be pronounced clean.

Leprosy would have destroyed the man’s ability to interact normally 
with family and friends, so Jesus is here telling him how to restore those 
relationships; thus Jesus is providing both physical and social/emotional 
healing.

o�er for thy cleansing those things which Moses commanded: �ese 
o®erings are explained in Leviticus 14:1–32.

for a testimony unto them: �is phrase presents several interpretive 
challenges. First, who is “them”: the priests or the people in general? Sec-
ond, what does “a testimony unto them” mean?
1. Parallel language in 6:11 and 13:9 suggests the translation “a testimony against 

them,” which could imply that:
a. Jesus wants to showcase the priests’ unwillingness to accept him, despite 

his con�rmed ability to perform miracles.
b. Jesus wants to point out the limitations of the sacri�cial system, which is 

unable to provide healing and only able to provide declarations a�er heal-
ing has occurred naturally.

c. In light of the controversies in 2:1–3:6 related to Jesus’ observance of the 
law, Mark wanted to establish that not only did Jesus keep the law but also 
encouraged others to do so as well.

d. Malachi 3:3–5 (which should be on the minds of Mark’s audience since the 
text immediately before it was quoted in the prologue) explains that the Lord 
will “purify the sons of Levi” and will witness against the corruption of the 
temple leadership. Jesus’ actions here might be understood as a ful�llment 
of that scripture.
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e. Perhaps the text is designed to explain why no objective observers from 
Jesus’ time could con�rm his miraculous powers: this text would show 
that Jesus made an e®ort to have independent witnesses but was thwarted 
by the actions of the healed ones.

2. �is is a positive testimony, designed to encourage the temple priests (and 
those who later hear about the miracle and the priest’s de facto rati�cation of 
it) to have a testimony of Jesus’ healing powers.

Le� unnarrated is whether the leper actually goes to the priest or 
whether he disobeys Jesus (but see below for how the �rst word of the next 
verse might hint at the answer to this question).

1:45 But he: �ere are two di®erent ways to translate “but”:
1. It can have an adversarial force (“however”), which would imply that the 

leper did not obey Jesus’ command from the previous verse.
2. It can have a sense of continuance (“and” or “now”), which would imply that 

the leper’s actions in this verse harmonize with and follow naturally from the 
command in the previous verse.

Does “he” refer to the leper or to Jesus?
1. �e more common interpretation is that it refers to the leper, who disobeys 

Jesus’ command to say nothing, which complicates Jesus’ plans. Support for 
this reading comes from the fact that the language here is always used to 
indicate a new subject,195 so that would make the �rst “he” in this verse a ref-
erence to the leper (unless the pattern were being violated). It is also possible 
that one should assume that the leper went to the priest, was pronounced 
clean, and then became a disciple, preaching the gospel. �is would see the 
leper as keeping the command that Jesus made (if that command were under-
stood to be temporary).

2. It is possible that “he” refers to Jesus, so this verse refers to Jesus’ going out 
and preaching now that the story of the leper is over. Support for this reading 
includes:
a. �e word “word” (Greek: logos) normally means “the [whole] message” 

(for example, 2:2; 4:14–20) of the gospel and not just one incident.
b. “Publish” (Greek: kēryssō) is o�en translated as “preach” or “proclaim,” 

which is Jesus’ mission.
c. If the “but” at the beginning of the verse had an adversarial force, then it 

makes sense of the contrast: the leper wasn’t supposed to say anything to 
anyone, but Jesus’ ministry is to preach the gospel.

195. Bratcher and Nida, Translator’s Handbook, 70.
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went out, and began to publish it much: It is not clear whether “went 
out” refers to leaving a house or a town.

“Publish” is normally translated as “preach.” It is even possible to trans-
late it as “spread the word.” �is would suggest that the topic of the preach-
ing was not the healing of the leper but, more broadly, the entire gospel 
message. In other uses, “preaching” is always positive, and so perhaps it 
should be viewed that way here as well.

If the leper is the subject, he is either being shown as a model disciple, or 
the account drips with irony as words normally used for the spread of the 
gospel are used for an act of disobedience. If the latter is the case, there is 
more to Mark’s irony: as a leper, he was not permitted to approach people, 
but because Jesus healed him, he is now able to interact with them—and 
violate Jesus’ command to him. In that reading, there is an interesting 
comparison between this story and the last one: both show Jesus going to 
extraordinary lengths (to be alone, to get the leper to stay quiet) that are 
not successful. �is surprising parallel indicates Jesus’ respect for human 
autonomy: he’ll do everything (within typical mortal powers) to encour-
age compliance, but he won’t force it.

and to blaze abroad the matter: if the leper is the subject, then perhaps 
he thought that this local preaching might have been an adequate substi-
tute for the lengthy journey to the temple and costly o®ering.

insomuch that Jesus could no more openly enter into the city but was 
without in desert places: and they came to him �om every quarter: While 
this turn of events might seem negative, it is important to remember that it 
is a fairly standard response to Jesus’ ministry.

�e fact that 2:1 presents Jesus in Capernaum presents an apparent con-
¯ict; there are several ways that it might be resolved:
1. �is phrase is to be understood symbolically: Jesus, now unable to enter 

cities, has in e®ect traded places with the leper (who would not have been 
allowed to be near people), and thus the factual di®erence with 2:1 would not 
be a problem.

2. �is phrase is hyperbole, a hallmark of Mark’s writing style.
3. �e disjunction is evidence that Mark’s Gospel was not written in order; per-

haps the healing of the leper occurred at a di®erent point in Jesus’ ministry.
4. Enough time passes between the end of chapter 1 and the beginning of chap-

ter 2 for the situation to change.
5. �e operative word here is “openly”; 2:1 can be read to say that Jesus did not 

“openly” enter the city, but did so quietly or privately, and it was only a�er 
some days that people became aware that he was there.
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Did the leper obey Jesus? �is question is di°cult to answer:
1. It depends on whether Jesus or the leper is the subject of the beginning of 1:45.
2. It depends on whether the command to “say nothing to anyone” was tempo-

rary or permanent.
3. It depends on whether the leper did or did not go to the priest.

Another option is to call the leper’s actions “laudable disobedience”;196 
he is technically disobedient, but only out of an overabundance of enthusi-
asm for the gospel message.

Analysis

�e story of the leper is rather di°cult to interpret due to the textual vari-
ant (was Jesus compassionate or angry?) and the ambiguity of some key 
terms. Nonetheless, the story showcases Jesus’ miraculous healing ability 
and his unexpected relationship to the law of Moses.

�ere are several layers of irony in this story: touching a leper should 
make Jesus unclean, but instead it cleanses the leper. And yet the result 
is that Jesus, like a leper, cannot enter into any cities. And yet the people 
come out to him in the wilderness.

Jesus’ spreading fame, despite his e®orts to forestall it, is a theme 
throughout chapter 1. Perhaps Mark emphasized this idea in order to set 
the stage for 2:1–3:6, where controversies surround Jesus; chapter 1 would 
then contain not just healing miracles but veritable double-edged swords 
for Jesus since each act of healing increases the threat against his ministry 
and, ultimately, his life. �ere seems to be some ambiguity in how Mark 
presents miracles: on the one hand, they are evidence of Jesus’ powers and 
o�en teach symbolically. On the other hand, they generate crowds that 
interfere with Jesus’ ministry and perhaps encourage people to follow him 
for the wrong reasons. Depending on how the healing of the leper is inter-
preted, the leper’s reaction to Jesus can be seen as an example of the nega-
tive outcomes of healing miracles. Regardless, there is a very real sense in 
which the healings that Jesus performs in chapter 1 represent an exchange 
of his own physical safety for that of the people he heals.

While only speci�cally articulated during the exorcism, Jesus’ authority 
is a theme that undergirds all of chapter 1. From the HB prophecies of his 
coming, to the visionary experience a�er his baptism, to the calling of the 

196. Guelich, Mark 1–8:26, 79.
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disciples and their instant response, to the exorcism, to the two healing 
miracles, Jesus is presented in chapter 1 as someone with the power/author-
ity to do extraordinary things. Jesus is someone greater than the audience 
could possibly have anticipated and yet in many ways more humble and 
unremarkable. In this rushing narrative, one thing is clear: the heavens have 
opened for Jesus.
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nothing impossible with… 571–72
omniscience of… 296
as owner of vineyard… 633–34
postmortal life and… 652–54
presence of… 797
receiving… 538
sleeps… 311
as sower… 261
subdues enemies… 662
travels on clouds… 767
work of, in Creation… 708–9

Golgotha… 790
good… 199, 566, 708, 709
gospel… 57–58, 107
grain… 189–90
grief… 201

H
Hagar… 804
hands… 198, 202, 438, 543
Hannah… 347, 454–55, 711, 894–95
Hardy, Heather, on kingdom of God among 

the Nephites… 508
harvest… 282, 297–300
healings… 136, 153, 215–16, 218, 379, 433

blind man… 486–92, 593–94
deaf man… 463
inversion of… 381
laying hands on for… 339–40
leprosy… 144–54
man sick of the palsy… 167, 169
man with withered hand… 202–4, 208
on Sabbath… 137, 142, 200
Simon’s mother-in-law… 132–35
by the Twelve… 387
woman with issue of blood… 342–43

hearing… 260, 264, 266, 273–74, 275, 281, 
289, 293–94, 303, 304, 340, 444, 480, 
614, 616

heart… 161, 163, 430–31, 480, 516
hardness of… 201, 203

heavens/sky… 91, 463, 475, 805
hell… 543–44
Herod Antipas… 283, 391–400, 406–7, 784
Herodians… 205, 643
Herodias… 393, 394, 395, 397, 401, 403, 405
Herodias’s daughter… 397–99, 401

Holy of Holies… 800, 805, 811
Holy Spirit

anointing story and… 712–13
baptize with… 81–84
blasphemy against… 243–44, 252
descended… 91–93
drives Jesus into wilderness… 97–98
possession by… 98, 128, 245, 683, 876–77
speaking by power of… 661, 682

honey… 77
honor… 442
house… 157–58, 230, 239, 385, 535, 572, 687, 

705–6
leprous… 676, 715

household codes… 596
humility… 79, 88–89, 452, 457, 459, 489
hunger… 191, 467
hypocrites… 440

I
idolatry… 505, 532, 646–48
idols… 264
Idumea… 214
impurity. See uncleanness
inheritance… 563, 566, 634, 638
insanity… 235, 321
insiders… 14, 246, 250, 254, 266, 287, 305, 

357, 358, 726
Isaac… 95, 96, 519, 637
Isaiah… 440
Ishmael… 804
Israel

renaming of… 227
representations of… 65, 93, 101, 108, 110, 

201, 357, 364, 468–69, 621–22, 631, 714, 
753

J
Jacob… 115–16. See also James
Jacob (Israel)… 227
Jairus… 339, 355, 366–67
Jairus’s daughter… 16, 339, 354–67, 405, 531, 

713, 896
James… 115–17, 173, 226, 581–84, 794
James the less… 803
Jephthah and his daughter… 362, 402
Jeremiah… 487
Jericho… 589–90
Jerusalem… 578–79, 599, 686
Jesus Christ. See also titles

attends synagogue services… 120–22, 
197–98, 373

as bread/leaven… 481
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Jesus Christ, cont. 
calms the sea/storm… 890–97
compared to John the Baptist… 391–92, 

406–7
as cornerstone… 638
death of… 799, 804–6, 808, 810, 819–20
emotions of… 145–48, 149, 201, 332, 379, 

381, 414, 445, 466, 471, 476, 747, 754–55
foreshadowing/prophecies of death of… 

184–85, 187, 206, 208, 209, 230, 406–7, 
483–85, 498, 509, 524, 535, 561, 579–80, 
586–88, 634–37, 709–10, 740, 754

forgave sins… 888–89
glory of… 506, 517, 524
historicity of… 2–3
human aspects of… 613, 898–99
identi�ed with God of HB… 69, 82, 113, 

162, 168, 171, 179, 184, 195, 203, 207, 
226, 242, 243, 261, 302, 311, 313, 314, 315, 
401, 421, 429, 431, 455, 467, 469, 478, 
487, 529, 569, 645, 669, 693, 792, 818, 
885–97

identi�ed with prophets… 101, 105, 116, 
125, 134, 201, 207, 242, 260, 285, 314–15, 
363, 378, 392, 393, 421–22, 427, 562, 616, 
765

identity of… 70, 94–96, 124–25, 129, 164, 
169, 209, 313–14, 316, 321, 380, 410, 428, 
431–32, 495–96, 509, 702, 723, 724, 774, 
809

as John’s disciple… 79, 85
mission of… 96–97
as new creation… 513
as new law… 516, 520
occupied narrative role of God… 888–97
parallels of, with bleeding woman… 

353–54
“passed by”… 892–94
planned entry into Jerusalem… 609
possessed by Holy Spirit… 876–77
recognition of… 412
sleeps… 310–11
as sower… 282, 335
speaking style of… 242–43, 251
as spring/branch/seed/fruit… 295, 297, 

298
superior to John… 78–81, 85
as type of Adam… 101–2, 349, 350, 892
as type of Ishmael… 804
as type of Jonah… 890–91
as type of Moses… 164, 224, 249, 334, 418, 

430, 431
victory of… 773–74
walks on the sea… 892–97

Jewish War… 670, 688
Jezebel… 402–3

Job… 102, 427, 459
John… 117, 226–27, 541, 581–84, 794
John Mark… 847–48, 855
John the Baptist… 70–85, 104–5, 110, 214, 

391–400, 402–10, 523, 712, 772, 834, 885
Jonah… 310, 313, 314–15, 890
Joseph… 245, 376
Joseph in Egypt… 635
Joseph of Arimathea… 815–17
Joseph Smith Translation… 4, 905–16

ampli�es Mark’s tendencies… 907–9
as close reading… 912
foregrounds women… 909–12
harmonizing impulse to… 906–7
modernizes or clari�es language… 912–18
not inerrant… 915–16
portrays disciples more negatively… 

908–9
shows impulse to revise… 913–16
title of Gospel of Mark in… 838

Josephus… 394, 395, 448
Joses… 803
Jubilee year… 296
Judas Iscariot… 229–30, 716–17, 725, 731, 732, 

733, 753
judgment… 298

K
Keller, Roger R., on messianic secret… 902
killing… 199–200
king… 96, 190, 391, 604, 606–7, 610, 682, 

719, 779, 781, 785, 788, 794
kingdom of God… 106, 117–18, 295–304, 507, 

561, 562, 570–71
kiss… 758
knowledge… 270–72, 279, 286, 296, 481–82, 

655

L
lamb… 738
lamp… 291–93
last days… 298
Last Supper… 729–39
laughter… 358
leaven… 478–79, 481
legion… 323, 421
leper… 144–54, 705–6, 713
Levi… 228, 231
Levi, the son of Alphaeus… 172–75
life

eternal… 566, 573
saving… 199–201, 774, 793, 794

light… 292
lips… 440
listening. See hearing
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loaves. See bread
love… 568, 574, 575, 658, 659

M
man

divorce and… 550–51, 554
natural… 502

man, blind… 486–92
man, rich… 283, 566–69, 595–96, 895
man, with an unclean spirit, in synagogue… 

122–30
manna… 421, 430, 897
manuscript sources. See Mark, Gospel of: 

sources for
Marcus, Joel, on Papias’s statement about 

Mark… 846
Mark

Papias on… 841–46
shaping of the text by… 849–50

Mark, Gospel of
approach to this commentary on… 2–10
audience for… 854
authorship of… 837–56
compared to other Gospels… 858, 865–69
dating of… 851–54
ending(s) of… 829–34, 871–74
later material possibly added to… 277–78, 

871–74
as oral performance… 850–51, 862–63
as outcome-oriented… 813
outline of… 20–21
sources for… 2, 5, 58, 61–62, 63, 64–65, 67, 

76, 79, 81, 93, 94, 104, 105, 112, 115, 131, 
133, 144, 145–48, 157, 165, 177, 178, 179, 
190, 192, 202, 222, 223, 224, 228, 244, 
246–47, 261, 269, 270, 274, 280, 312, 319, 
338–39, 354–55, 373, 374, 375, 385, 387, 
391–92, 396, 397, 414, 416, 420, 425–26, 
429, 438, 439, 441, 443, 445, 448, 450, 
461, 463, 466, 470, 479, 480–81, 486, 
490, 505, 513, 528, 529, 530, 531, 532, 535, 
536, 541, 542, 544, 545, 549, 552, 560, 
567, 568, 570, 572, 580, 585, 608, 617, 
621, 633, 646, 661, 665, 672, 681, 683, 
733, 734, 740, 741, 758, 760, 764, 766, 
768, 770, 771, 772, 780, 781, 783, 792, 
801, 802, 829, 871–74

structure of… 168, 208–9, 211–12, 217, 
255–57, 401, 402, 409, 411, 452, 482, 563, 
599, 601, 670, 701–2, 716. See also chias-
tic structure; sandwich structure

title of… 58–59, 837–38
unique parts of… 865–69
use of irony in… 861–62
writing style of… 85, 341, 839–40

Mark, Secret Gospel of… 580–81
marriage… 552–54, 555, 557–59

eternal… 652–55
levirate… 651–52

Marsh, W. Je®rey, on Joseph Smith’s inter-
pretation of Bible verses… 914

Mary Magdalene… 802–3, 872
Mary the mother of James and Joses… 802, 

803, 818, 821–22
Matthew… 228
Matthews, Robert J., on Joesph Smith 

Translation… 905, 914
Maxwell, Neal A., on experience of su®er-

ing… 754
McKinlay, Daniel B., on messianic secret… 

902
meals

a�er being healed… 361
for children and dogs… 450–52
couldn’t eat, because of crowd… 234, 401
guests at… 175–80
Herod’s banquet… 396–400, 422
messianic banquet… 180, 361, 417, 419, 

712, 736
miraculous… 416–24, 466–73
Passover/Last Supper… 730–36
washing before… 437–47

measuring… 292, 294
memorial… 710–11, 721
menstruation… 340, 343, 348, 352–53
mercy… 592
messenger… 65, 67–68, 506, 691, 824
Messiah… 19, 82, 169, 295, 491, 492, 496–97, 

514, 625, 645, 661, 662, 680, 711, 718–20, 
723, 766

messianic secret… 216–17, 293, 331–32, 724, 
768, 901–3. See also silence

military… 323, 325, 326–28, 333–34, 421, 
422–23, 430, 788–91

millstone… 543
ministering… 15, 133, 141, 585–86, 713
miracles… 307, 541, 819. See also healings

calming the storm… 312–13
exorcisms… 126–28, 137
feeding the �ve thousand… 419–20, 423, 

429–30, 432, 471–73
feeding the four thousand… 469–73
knowing what is in hearts… 162, 207
of loaves and �shes… 897
raising the dead… 134, 359, 362–63, 896
two-step… 868
walking on water… 426–31

missionaries… 867
missionary work… 383–88, 408, 682, 691
mites… 666
mockery… 788–93
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money… 206, 384, 614–15, 623, 646, 647–48, 
666, 708, 717, 719

Mosaic law
atonement/forgiveness and… 169, 182
blasphemy and… 162, 243, 768
cleanness and… 144–45, 148, 150, 176, 319, 

342, 345, 348, 364–65, 368, 369, 370, 
437–39, 444, 472. See also demons

divorce and… 549–51
fasting and… 182, 184, 187
forgiveness of sins and… 71
lepers and… 144–45, 148, 150
leper’s house and… 676, 715
maiming and… 548
marriage and… 394, 559
miracles and… 237
plucking grain and… 190
possession and… 237
Sabbath prohibitions and… 191, 199–201, 

202, 204, 206
supremacy of… 556
taxes and… 645, 646
touch and… 132
witnesses and… 764

Moses
on all people as prophets… 541–42
as author… 550
clothing and… 433
delegates leadership responsibilities… 224
despairs of feeding people… 421, 469, 887, 

897
divides people into groups… 418
on God testing people… 428, 894
on hearing… 264
invites those on Lord’s side to come… 249
kingdom of God and… 507–8
on Mount Sinai… 220
speaks to God in burning bush… 428, 653, 

893
speaks to Pharaoh… 164
at Trans�guration… 514–16

mother… 245–46, 247, 249, 254, 442–43
motif inversion… 89, 107–8, 166, 302, 315, 

347, 349, 350, 362–63, 368–69, 616, 
890–91, 892

mountain… 220, 426, 513, 519, 618–20, 687, 
896

Mount of Olives… 603–4, 619, 672–73
mourning… 184
multitude. See crowd
mustard seed… 300–302
muteness… 529
myrrh… 790–91
mystery… 270–72, 285

N
Naaman… 75
Naboth… 635
nakedness… 760–61
names

anointing and… 721, 722
give power over named… 323, 501
lack of… 721
new… 224, 226, 227–28, 231, 750

narrator… 756
Nathan… 241–42, 274
Nazareth… 87, 373, 375
Nebuchadnezzar… 301
neighbor… 657
Nephites… 668

“new.” See “old” versus “new”
numbers, symbolism of… 16, 98, 218, 221, 231, 

264, 360, 364, 469, 470, 471–72, 481, 
658, 859

O
Oaks, Dallin H., on scriptural commentar-

ies… 8
oath… 442–43, 477
Obadiah… 418
obedience… 248
o®ense… 280–81, 377, 542–44, 740, 741
o®erings… 665–69
oil… 387, 746
ointment… 707
olive oil… 746
olive trees… 299, 488

“old” versus “new”… 104, 106, 185–86, 187–88, 
196, 209

omniscience… 296, 345, 379, 414, 420, 456, 
457, 486, 489

ordaining… 221
outsiders… 14, 235, 238, 246, 250, 254, 272, 

285, 287, 357, 358, 726

P
palsy… 158
Papias… 841–46
parables… 238, 256–57, 264–66, 302–3, 697

children of the bridechamber… 183–85
enacted… 303, 347, 355, 358, 487, 556, 563, 

613–14, 623–24, 625, 673, 722, 738, 825, 831
�g tree… 691–92, 698
foods entering don’t de�le… 444–47
house divided against itself… 239
kingdom divided against itself… 239
kingdom of God compared to seed/har-

vest… 295–300
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light under bushel… 291–93
man taking a far journey/doorkeeper… 

695–96, 698
naming of… 289
new cloth… 185
new wine… 186
of seed growing secretly… 867
rationale for… 499
Satan cast out Satan… 238–40
soils/sower… 259–66, 279–82
strong man… 240–42, 250–51
understanding of… 268–84, 303
vineyard… 631–37, 640–42, 649
why use… 275, 286–88

parallels. See allusions
Passover… 704–5, 728, 738, 781
path. See way
Paul… 82
peace… 546
perfection… 459, 489
persecution… 681, 683
Peter

calling of… 112–14, 117
claims he will not deny Jesus… 742, 743
consecrated home of… 142
denies Jesus… 770–74
followed a�er Jesus’ arrest… 764
invited to return… 825–26
naming of… 224–27, 750
rebukes Jesus… 499, 501, 714, 741
relationship of, with Mark… 841–49, 855
response of, to Trans�guration… 516–18
as type of soil/seed… 283, 502
understanding of, of “Christ”… 491, 496, 

714, 881
Peter, James, and John… 356, 358, 507, 513, 

520–21, 538, 746
Peterson, Daniel C., on messianic secret… 

902
Pharaoh… 201, 203, 431
Pharisees… 177–78

disciples of… 182–83
fasting and… 182–83
food traditions and… 437–43
linked to demons… 206
linked to Pharaoh… 201, 203
plotted against Jesus… 198–99, 201, 204–7, 

643
Sabbath and… 191
seek sign… 475–76

physician… 179, 366
Pilate… 778–84, 816
plagues… 216
plot, to destroy Jesus… 206, 617, 638, 705, 

717, 725–26

polyandry… 652, 654
poor… 206, 265–66, 642, 709, 719
popularity. See fame, of Jesus
porter… 695
possession… 98, 122, 128, 237, 245, 321, 683
power. See also authority

demonic… 322, 403
over demons… 243, 251, 324, 325, 383, 459, 

547
for healing… 342, 343–44
of names… 323
to raise the dead… 363
scope of… 370
source of… 373
of women… 398–99, 404–5, 408

praise… 658, 659, 667–68, 721
prayer… 138–39, 470, 471, 532, 618–21, 626, 

664–65, 750–53, 755, 807
in Gethsemane… 748–50, 751, 754, 773, 

807
preaching… 157–58, 222–23, 331, 332–33
predestination… 288
preparation… 66, 69
priesthood… 520–21. See also authority
priests… 196, 497, 617, 628, 638, 643, 717, 757, 

764, 777–78, 780, 782–83, 793
high… 764–68, 773

prisoner… 781–82
procession, triumphal… 788–91, 793–94
prologue… 59, 85
property… 241, 326, 558, 574–75
prophecy, by Jesus

of arrangements for Last Supper… 711, 
729–30, 736, 737

of betrayal… 731–33
of destruction of temple… 672, 674–94
of �nding colt… 604–6, 737–39
of Jesus’ su®ering and death… 239, 497–

98, 535, 579–80, 735–36, 794
of persecution of disciples… 620, 681, 683
of Peter’s denials… 742, 743–44
of Resurrection… 498, 735–36, 741, 743
of spread of the gospel and telling of 

anointing story… 710
of withering of �g tree… 614, 618

prophets… 220, 378, 393, 495, 633
false… 680, 688–89

proverbs… 179
puri�cation. See Mosaic law: cleanness and

Q
questions

about Jesus… 127, 161–62, 178, 314, 316, 
373–77
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questions, cont. 
asked by Jesus… 162–63, 183–84, 192–93, 

199, 312, 323, 344, 417, 445, 469, 479–81, 
482, 486, 495, 528, 529, 530, 582–83, 593, 
595, 629–30, 646, 660

engage audience… 861, 889, 907
put to Jesus… 123, 124, 183, 191, 195, 

269–70, 321, 345, 367–68, 416, 440, 445, 
467–68, 522, 549–50, 554, 566, 581–82, 
629, 645–46, 651–52, 657, 659, 671–72, 
673, 766, 779, 780

seeking knowledge through… 269, 284, 
381

quotations, biblical
from Daniel… 683, 690, 766–67
from Deuteronomy… 721
from Exodus… 64–67, 442, 653
from Genesis… 551–53
from Isaiah… 64–65, 108, 272, 275, 285, 

440–41, 615
from Jeremiah… 615, 616, 623
from Malachi… 64–67
from Psalms… 95–96, 108, 607–8, 638, 

641, 662, 676, 766, 798, 806
of proverbs… 179, 378
from Zechariah… 741, 742

R
ransom… 586–87
rebukes… 191, 313, 437–38, 445, 479–81, 496, 

499–500, 500–502, 509, 529, 560, 673, 
708

reed… 788, 798
rejection… 236, 381, 387, 388, 409, 497, 510, 

641
repentance… 73, 107, 639–40, 641–42
Resurrection… 360, 652–54, 822–25, 828, 

830
reward… 542
riddles… 288
righteousness… 179–80
robbers… 241, 616, 759
Romans… 323, 325, 326–28, 610, 632, 645, 

785, 801, 802, 820
roof… 158
roots… 617, 619
Rufus… 789

S
Sabbath… 866

Creation and… 120, 142
creation of… 194
Lord of… 195

observance of… 136, 137, 191, 198–201, 202, 
204, 206

rest on… 142
Trans�guration and… 513

sacri�ces… 658
Sadducees… 651–55
saliva… 462–63, 486
Salome… 397, 802, 803, 818
salt… 544–46, 866
salvation… 346–47, 504–5, 683
Samaritans… 868
Samuel… 645, 711, 736
Samuel the Lamanite… 721
sandals/shoes… 79, 385, 867
sandwich structure… 15–16, 118, 207, 234, 

246, 250, 253, 255, 258, 266, 307, 351, 
363, 371, 402, 409, 482, 483, 492, 614, 
625, 676, 694, 702, 712, 725–26, 737, 
774, 810, 834, 860

Sanhedrin… 497, 628, 757, 764–68, 777–78, 
815

Sarah… 572, 826
Satan… 98–99, 237–40, 251, 280, 501–2
Saul… 711, 748
scapegoat… 325
scourging… 784
scribes… 437, 628, 638, 643, 667, 757, 777–78

beware of… 664
description of… 121–22, 177
questioned disciples about exorcism… 528
question why Jesus can forgive sins… 

161–62, 168
say Jesus is possessed by Beelzebub… 236
teaching of, of Elijah’s coming… 522
unforgivable sin and… 244–45

scripture… 514–15, 525, 553, 556, 638, 654, 
655, 732, 760

sea… 203, 213, 258–59, 310–12, 315, 325, 
426–29, 620

Second Coming… 508, 690, 695–99
secrecy. See messianic secret; silence
Secret Gospel of Mark… 580–81
seeds… 261–62, 276–77, 284, 295–96, 298–

302, 304
seeing… 159, 163–64, 169, 170, 178, 260, 272, 

273, 480, 486–87, 491–92, 672, 766, 794
separation… 334
Sepphoris… 375
sepulchre… 817
servant… 96, 537, 585, 633, 758–59

su®ering… 583, 717
“servant song”… 298
shame… 505–6, 761
sheep… 741, 742
Shema… 260, 657, 668
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shepherd… 414–15, 422, 740–41
Sherry, �omas E., on Joseph Smith’s inter-

pretation of Bible verses… 914
shewbread… 193
ship. See boat
shoes. See sandals/shoes
sickness… 158–59, 170–71
Sidon… 214, 448, 461–62
sigh… 463, 476
signs… 475–78, 673, 687, 688–89, 693, 698–

99, 794, 796, 872
silence… 137, 149–52, 201, 216–17, 360–61, 

464, 490, 496, 522, 525, 536, 823, 832–
33. See also messianic secret

Simon of Cyrene… 789, 911
Simon Peter. See Peter
Simon’s mother-in-law… 132–35, 141, 713
Simon the Canaanite… 228
Simon the leper… 705–6
sinners… 176–80
sins

forgiveness of… 160–66, 169, 180–81, 
243–45, 252

maiming better than… 542–44, 547
moral… 446–47
remission of… 73
sickness and… 160, 170–71, 218

sisters… 245, 246–47, 249, 377
sleep… 311, 356–57, 751–52, 755, 890
Smith, Joseph

new “translation” of Bible by… 905, 913–16
on Trans�guration… 520
on virtue for healing… 343–44

Socrates… 830
Sodom and Gomorrha… 386–87, 686, 687
soils… 261–64, 298, 300, 304
soldiers. See military
solitude… 138
Solomon… 606
son

adoption as… 109, 160
beloved… 94–96
of Mary… 376
metaphorical use of… 159–60
of widow of Zarapheth… 134

son, with dumb spirit… 529–32
sorrow… 399
soul… 504–5
sower… 260–61, 282–83, 296–300
space, narrative… 246, 248, 250, 743, 813–14
speaking, prohibition against. See messianic 

secret
speech impediment… 462
spikenard… 707
spirits, unclean. See demons

spoils of victory… 242
sta®… 384, 867
stones… 637–38, 672, 675–76, 823
stoning… 778
storm… 310–12, 314, 315, 429, 890
su®ering… 353, 354, 497–98, 523, 583, 742, 

747, 748–49, 754–55, 794, 795
discipleship and… 502–4

sun… 262
swine… 324–26, 327
sword… 759, 761–62
synagogue… 120–21, 135, 339, 373, 664

T
tabernacles… 516–18
Talmage, James, used nonscriptural sources… 

855
taxes… 174, 614, 623, 624, 645–49, 665
teaching… 18, 120–21, 129–30, 140, 380, 414, 

415, 424, 497, 535, 537, 588, 644
temple

buildings and stones of… 671–72, 674
cleansing of… 614–16, 622–25, 715
destruction of… 616, 618, 623–24, 675–94, 

698, 765, 800, 852, 853, 897
forgiveness/remission of sins and… 620, 

626, 676
lack of reference to… 67
love and… 658
prayer and… 618, 626
veil of… 799–800, 805, 808, 811
widow’s mites in relation to… 668–69, 674

temptations… 98–99, 476, 501–2, 689, 
750–51

test… 428
thieves… 616, 759, 792, 794
thorns… 262, 281
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